eae 


Tey 
wt 


THE THEORY.OF NATURAL SLAVERY 
ACCORDING TO ARISTOTLE 
AND ST. THOMAS - 


ro Submitted to the Committee on Graduate Study 

™‘, -. of the University of Notre Dame ; 

in Partial Fulfillment of the equiremenss for 
the Degree of 


Doctor of f Philosophy 


| 

| 

| | 

A Dissertation _ | yes . 
| 

| 

| 

| 

: BY. | 
| 


Winston ASHLEY, M.A. 


‘Novre ‘Dane, Inprawa . ae 


ee : 1948 


cay; 
eee 
ro 


ue 
ak 
Wy 


Satipa 


oa 


ay 


i gi 


PREFACE 


This dissertation aims at untangling certain of 
the difficulties in the treatment of the question of 
slavery to be found in the political writings of Aris- 
totle and St. Thomas. It is strange that a political 
theory whose general tendency 1s toward a limitation of 


_8l11 human dominions by the natural law, and toward an 


emphasis on the moral character of the common good, and 
the dignity of the person, should in this particular in- 
stance seem to defend an institution which 1s symbolic 
for ua of tyranny, arbitrary rule, and the degradation 
of human nature. 


The intention of this dissertation 1s not to 
pass judgment on an institution slready historically 
Judged, but to attempt to understand the principles on 
which Aristotle and St. Thomas were each able to accept 
certain forms of that institution, snd to see how these 
principles colored their precious theory of the kinds of 
rule, It is best considered as a minor part of some 
more comprehensive study of the kinds of human rule and 
their relation to the common and private good. 


I wish to thank all those who have assisted me 


_in the preparation of this work. I am espectally grate- 


ful to Dr. Waldemar Gurian for his kind and learned di- 
rection of my work and correction of the manuscript. 
Since for weighty reasons he takes a less favorable view 
of Aristotlets theory of slavery, than I have done in 
this thesis, I hope that he will not be held responsible 
for any of my personal opinions. Special thanks are — 
also due to Dr. Yvea Simon for extremely useful sugges- 
tions and corrections, and to my colleague Leo Shtelds 
for suggestions and criticisms. I am especially itn- 
debted also to the Rev. P.’S. Moore, C.8.C. for his gen- 
erous assistance in my graduate studies, and to Dr. 
Mortimer J. Adler for introducing me to the atuay ef the 
political phtlosophy of St. Thomas. 
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INTRODUCTION: SERVITUOE AND FREEDOM 


The titanic rebirth in these times of doctrines 
which divide the human race into tyrant races and slave 
races, tyrant classes and slave classes, tyrant leaders 
and slave followers, has made freedom the most topical 
problem in political thought, We begin to realize that 
the growth of tyranny draws 14ts nourishment from the dis- 
order in society produced by a false notion of freedom, 
liberalism. We see that what now. seems criminal egoism 
in the totalitarian leaders is simply what liberalism 
had hoped to multiply in society by granting self-expres- 
-sion.to every individual. Catholic philosophers in 
particular find new meaning now in the idea of lawful 
authority and of the common good? They insist that the 
true freedom which we have sought too blindly is not the 
freedom to do what we please, but rather a terminal 
freedom, the freedom which a man comes to possess when 
he lives according to law not because he is constrained 
by outside forces, but because that law has become the 
principle of a just order in his very soul.* Catholic 
culture, with a profound optimism, aims at building the 
political order on an authority whose aim is the common 
good conceived in moral and spiritual terms, convinced 
‘that as the members of the state become more interiorly 
just, the character of the external political rule will 
depend less and less upon coercion and restraint, and 


' 1. The Encyclical of Leo XIII on "Human Liberty" (Libertas Prasstan- 
_ ‘tieeimm, 1888) explains the opposition of the Catholic Church 
to Litera Liberaliam as an ethical systen. The Church's insistence on 
the unity of the human race is: re-~ aoa in Pius XII's = 
mi Pontificatus," 1939. . 
- See J. Meritain, Freedom in the Modern World, “39-ho and Scholas- - 
ticism and Politica, Chapters I¥ and ¥. Also Yves Simon, Nature Nature 


and Functions of Authority, 42-8. 


these deceitful errors is narrow. 
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more and more upon the free and deliberate will of the i! 
citizens to order themselves to the common good, Never- ' 
theless, with an equally profound insight into human += 
weakness, Catholic. thought recognizes that this goal can: 
net be attained perfectly and permanentiy until the end. 4 
of time. Here end now it has to face the fact that on’ : 
the one hand liberalism, while permitting human liber-"! 
ties, both true and false, at the same time prepared 

tyranny, and on the other hand that the new tyrannies 

mask the essentially materialistic character of their 


sacrifice," and "the common good." The way between 


: 
{ 
aims by talk about “authority,” and "discipline," "selfr-- i 


Even Catholic think-. 
ers may be found sometimes praising “democracy” as if 


the freedom to print lies in newspapers was a God-given’ - 
right, and at another time praising authoritarian govern | 


ment as if implicit submission to a master crook in the . 
commission of his crimes was an act of Christian Cnn 


ence. 


The ‘geiisvepureal solution of these tense kobe 
lems demands of us a precision which political ee 
has never before attained. The Aristotelian politics 
based itself ‘upon a correct understanding of humart na- 
ture and of practical science, Thomist thought took 


| tHSSSEFUCHS and deepenea them by the Christian under-_ 


standing of the essential dignity of the human person. — 
The Aristotelico-Thomistic ‘Politics is thus a practical . 
science of the common good, a common good which is not_ 
merély a 1 a , material o1 or technical. ‘well-being “BUT a moral 


| 


{ 
at 
A 
ok 
| 
“| 
‘| 


perfection, the supreme natural life of virtue, The ae 


6r-wns stiigle man attains to its ‘perréction in the state; 


- the perfection of the state is a due order in the life 
-which courses through its members. 


ever, has not yet very well understood what this means ’ 


Modern thought, how- ~ 


“has not yet ; purified itself. from the twin taints: of 1ib- . 
eralism and | collectivism. ran yn ay 


eet ere Mat 


That we have not understood very well is phaved 
by the embarrassment which Thomists sometimes feel over 
two points in Aristotelico-Thomistic texts. One of 
these is to be found in St. Thomas' very et hil 


evident dislike of democracy. ‘The other is Aristotl 


‘The other is ae 5. 


 eaahieinesaneiaee ite meadeenemnaeiele 
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notorious “theory of natural slavery" in which, it has 
vesirHeluy> Str THOMAS acquiesces. Some have branded 
pot as fiat errors to be readily explained by the his- 
torical limitations to which even great minds are sub- 
ject. To others, however, this is a troubling solu-- 
tion,? since they are haunted by the realization that 


Aristotle and St. Thomas, whatever their historical lim- 


itations, worked with principles of an eternal charac- 
ter, so that even their errors are often useful guides 


to truth.© As things stand, the fact that we cannot as- 


sure ourselves how much truth and how much error these 


"anthoritarian" views contain, convicts us of not having 
yet developed a wholly satisfactory theory of authority 


and the relation of the person and the state. Until we 
have a satisfactory understanding of the “common good" 


we cannot solve these problema nor can we give a decisive 


answer to the political heresies of our day. 

3. For references to some European scholars who have held that St. 
Thomas revived the Aristotlelan justification of slavery ase 
S. Talamo, It Concetto della Schiavitu de Aristotele ai Dottori 
scolastici, 162f. and George O’Brien, An Easay on Medieval Eco- 


nomic Teaching, Chapter 2, sec. 3, 88ff. O'Brien seems to agree 


with the authors he quotes. 
4. Thua recently M. J. Adler has attempted to prove that the views 


of Aristotle and St. Thomas on both these pointa is self-contra- 


Gictory. He believes that their fundamental principles do in. 
fact lead to the conclusion that Democracy is the only truly 
good form of government, "The Demonstration of Democracy," The 
Proceedings of the American Catholic Philosophical Associstion, 
-25 (1939), 122-165. Many of the difficulties regarding regal 


rule have, however, been cleared up by M. Demongeot, Le moibleur 


régime politique selon S. Thomas. Dr. Adler is mistaken in be- 
_ Lieving that Demongeot's work ia based on the diaputed parts of 


De Regimine, see le meilleur regime, Uif., and "The Demonstra- 
tion of Democracy," 6. 


_5. Thus Jacques Maritain who is a determined opponent of every de- 
gradation of human dignity and repudiates the Aristotelian theo- 
ry, seas a wisdom in St. Thomas’ view that servitude haa an his- 


torical necessity, Scholasticiam and Politica, 139f, alao 177f. 


Yves Simon, The Nature and Functions of Authority, 38-39 while 
' condemning alavery, points out some real difficulties in the 
- problem, 


> 


The most obvious examples are theological; Aristotle'a choses of ih 
God as the Final Cause of the Universe, and St. Thomas’ views on 


” 
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The following pages are an attempt to treat one 
of the symptomatic problema which has been mentioned, 
the question of natural slavery. The problem here is 
not to pass judgment on the wisdom of slavery as an in- 
stitution of antiquity, nor the record of the Christian 
Chureh and medieval civilization in tolerating slavery. . 
and serfdom while removing its basis.’ Nor is. the prob- 
iem to pass a practical judgment on the relevance of the 
theory to contemporary social and economic problems, Fi- 
nally the problem cannot even ba to reach a definitive 
judgment on the essential justice of any of the forms of 
‘servitude, since this depends on the relation of the 
private person to the common good which is still under - 
' aiscussion.8 ‘The question 1s rather to stete in detail 

the Aristotelian theory in order to remove some of the | 
nisunderstantings-coneerning it; and to see how much of - 
if Sts Thomms—thougnt—conpatsele ts With Christian princi- 
‘ples. This explication may make clear at least what is 
universal in this theory and what of Berery local noe 
historical character. 


It is well at the outset to: remove certain. ‘aif- 
ficulties that the word "slavery" itself arouses, _It. | 
_ means to most of us 4 condition in which a human being, 
a ratdonal and immortal person, 1s treated as-aAaniwal” 
. oF 6 machine, In which he {8 reduced to mere pr property: ‘to 

vé used up or disposed of AE Will by His masters?” But ~ 
_a’-“Belloc has pointed out,*° the pagan living ina soci- 
ety governed by tradition fully understood that tha ” 
slave was a human being, and if he treated him otherwise 
it was the result of that love of expediency and indif- 
ference to human dignity which marked every pagan sdcial 


(¥ootnote continued) the Inmaculate Conception furnished impor- 
tant principles for the correct doctrines. 

7. See J. Meritein, Scholasticiam and Politics, 177f. 

8. On thie see P. B. Kurz, 0.F.M., individuum wna Gemeingchaft 
Beim Hi. Thomas von Aguin, pasaim. . 

9. Paul Allerd, Dictionnaire Apologetique de la Foi Catholique, 

 ““Esclavage," 1, col. 1457-1522, defines slavery as follows: 
 "ietat d'une pergonne poseedée par un autre comme une chose.on- 
un animal, et dependant en tont de la volonté ae antrnhs Crest 
Valiénation complete de la personne humains." : 

- 10. H. Belloc, The Servile State, 35f. 


INTRODUCTION: SERVITUDE AND FREEDOM 5 


relation.11 Aneient law treated the slave as property 
insofar as he was an object Té or an important part 
of a man's Worldly goods, or a means to Ris comfort, out 
it also recognized in him a human personality. The 
Greek law of siavery, for example, {8 inexplicable un- 
ies8 es Te) ered somehow a person. This 
most absolute sense of the term Wslavery, the reduction 


of man to pure property, wa 


: at most an extreme ta which” 
practice tended, it was neither the normal practi 


ce nor 


opinion of ancient times. A Christfan thinker e St. 


Thomes pointed out unerringly the reason why such a state - 


is incompatible with human nature: “the rational crea- 
ture, since it 1s of itself (de se), 1s not ordered to 
another [creature] as to an end, e.g., & man to a man,"13 
Aristotle's position is much more ambiguous, indeed, but 
it will he seen that he admitted personal characteris- 


tics, for example friendship and the virtue of temper- 
ance in the slave, 


Another view of "slavery" has been made common 
ta us by the phrase “wage-slavery"; in this sense slav- 
ery is the exploitation of a workman by his more power- 
ful master. This is a concept of great interest, but 
Aristotle and St, Thomas alike would have opposed such 
an exploitation, since it is an injustice in exchange. 


Finally there is the interesting sociological 


definition of slavery given by Mr. Belloc. 24 Slavery ts, 
a 


status in which a worker is forced to e 
_ law under”the control of a free class who are not forced 


to labor, "AIS definition of slavery nas the advantage 


11. BH. S. Maine, Ancient Law, 1587. "The simple wish to use the 
bodily powers of another person as a meang of mintstering to 


one’s own ease or pleasure ig doubtless the foundation of slavery — 


’ a8 old as human nature." : 

2. G. R. Morrow, Plato's Law of Slavery in Ite Relation to Greek | 
‘Law, 25.000 

13. Sent. TV, a.44, q.1., a3. oc. 


Wy. H. J. Nteboer, Slavery as an industrial system, 8-9, argues 
that the correct sociological definition 1s aimply the owner- 


' ship of one man by another. Belloc points out that there may 
“* de no "legal ownerebip” end still an essentially servile sta- 
tage - . . : ieee ae gee SS 
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‘of not passing moral judgement on slavery as a reduatiion 

' of man to property or as being exploitative. This defi- 

'. nition can serve as a general description of what St, | 
- Thomas and Aristotle meant by servitude. The precistions 

. Which they respectively gave the term will be developed 
\, In detail in the course of the analysis. Both recognize 
several forms of servitude, and both consider some just 
and some unjust. 
The ambiguity of the central term is a warning 
that it is dangerous to approach such 4 political theory 

. Without first ascertaining the concrete institutions 

' which St. Thomas and Aristotle had in mind. These will ~ 
be briefly discussed in Chapters II and III of ont es- 
say. 
The Aristotelian theory has a double eatest to 
‘ be explored. On the one hand it 1s a theory belonging 
mest properly not to Politics at all, but to "Reonomics” 
_ an the ancient sense, the practical science of the nat- 
ural society of the household. On the other hand the 

., Slave state 1s discussed not only as a part of Economics 

in Book I of Aristotle's Politics, but ‘it appears again 
- and again in the rest of that work and in the Ethics. 

Here the siave and the rule over slaves assumes a gener~ 

al systematic importance as an illuminating contrast to 

'.. other types of men and other forms of rule, In order to 
‘ study both of these aspects most conveniently, Chapter - 

. | IV will be devoted to discussing the systematic position 
: of the dominton of servitude in the whole hierarchy of — 

dominions which Aristotle and St. Thomas discuss; but . 

_ the special systematic problem of the comparison between 
*. the dominion of servitude and other forms of absolute 
dominion will be reserved to Chapter XI, after the de- 

tailed examination of the characteristics of servitude. - 
Chapters V to VII contain the analysis of servi- 

- tude as a domestic or “economic” dominion according to 

: ApLatotle, but with free use made of Thomistic texts to 
- Z1lluminate those of the Philosopher. Chapter IX dts- 
cusses Aristotle's views about conventional slavery and 
the conerate means of realizing his ideal “natural , 

- slavery." : 

F St. Thomas in adopting in general the Aristotel- 
/ tan Ethics and Politics was confronted with special 8 
problems. In the practical sciences the principle is: ~. 
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the end, and the end of life for a Christian is not the 
same as for a pagan, This difference cast a special 
light on the humblest members of human soctety, What 
to Aristotle was @ dull and brutish man, to St. Thomas 
was a person who had been invited to a contemplation of 
the Good far superior to that of the philosopher. In 
‘Chapter IX and X an attempt 1s made to discover to what 
extent St. Thomas accepted the views of Aristotle and 
what developments he made in them, 

; Chapter XI, as has been mentioned, returns to 
compare the dominion of servitude, as thus analyzed in 
detail, to other dominions, especially those of an ab- 
golute character. In the Conclusion, Chapter XII, the 
results of the whole analysis are summarized, 


Chapter ti 


SLAVERY tN THE TIME OF ARISTOTLE 


ea ela Grace du iv? sigcle traverse une crice 
économique provoqude par un exces de population dans un 
petit paya agricole » Sagravde dang certeines régions par 
la distribution trop inégale dea terres, compliquée dans 
lea Etata mercantilea dtune crise morale st politique. 
- Il faut des réformes. La probléme de la population, 


a torgantcation agraire, la question du commerce se as 
! . 4 la réflexion.+ 


Aristophanes in The Clouds, Xenophon in his 

, charming Economics, and Aristotle in the cold pages of 

" the Politics, each 1n his turn lamented the sorry defeat 
of the old Greek virtues by the commercial greed, the . 
fratricidal wars and the sophistic thought that became 
the chief attributes of the culture of the Fourth Cen- 
‘tury. The Love of "Virtue" was replaced by the unnatu- 
ral love of money. Athens had become a commercial de- 
macracy whose chief rule, as Aristotle says, "is for a 


man to live aa he likes; inasmuch as to live not as one 
likes is the life of a man that is a slave."2 


Under the impulse of this commercial spirit and 
the necessity of war the Athenians had sold or deserted 
their hereditary estates and come to the City. Here 
many iived on fees which they voted as payment for the 
performance of their civil duties. Now they cauld give 
full rein to thelr Attic passion for litigatian, debate 
and all public affairs, Life became a round of assen- 
blies, public meals, and religious ceremonies, inter- 
spersed with military undertakings, too often disastrous. 
The spiritual backwash of this gregariaus life was the 


1. M. Defourny, Aristote; Etudes mur ja “Politique,” 101, 


+ Politica, VI, 1, 1317b. For a brilliant description of this 
life see T. R. Glover, Pericles to Phittip, i. 
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scepticism, individualism, emotionalism ta which Euripi- 
des first gave expression, The Attic citizen, once 4 
farmer who fastened his rustic locka with gold pins 


shaped like grasshoppers, now led a life wholly separat- 
ed from productive activity. 


Some have said that this citizen was idle because 
he feared to class himself with slaves by sharing their 
occupations, but the growi contempt for servile work 
had deeper roots than this. It was the logical result 
of the cult of physical beauty and of intellectualiam 
which the Fifth Century perfected and the Fourth Century 
deepened and rationslized. / Plato and Aristotle despised 
manual labor not merely because it was the work of 
slaves, but also because they believed it to be an in- 
surmountable obstacle to the liberal life of military, 
political, and contemplative activity. The ordinary 
Greek was touched by this same fear, and yet, sadly 
enough, when he gave up the life of the farmer, he came ~ 


not to seek the life of contemplation but the life of a 
commercial city. 


Since the citizen could not be & true citizen 
and yet engage in industry, and the Fourth Century Greek 
was bent on the profits of industry and commerce, @ sub- 
stitute had to be found.* The Greeks were thus com- 
pelled to invite to their cities a vast number of resi- = 
dent aliens, whom they called metics, selected for their | 
skill in all the crafts, and for their trade connections, 
These foreigners could neither become citizens nor have 
legitimate children by citizens. They could not awn 
land, and could be reduced to slavery for failure to pay 
taxes or for attempting to claim citizenship. Their 


3, For the theory that alevery was the cause of the contempt for 
servile work see H. Mitchell, The Economics of Ancient Greece, 
14; for an account of the development of thie attitude see 
Pp, N. Ubre, The Origin of Tyranny, 15ff. enophon expresses 
the older admiration of the farmer's life in hia Eeonozice, 
TW, Be3y, ee 
4k, An excellent account of the economic situation at this period ta =} 


contained tn Defourny, Ariatote; tudes sur aaa wer eR ods Pe : 
ter It. 


'. yery heart of Athenian productive life. 


: the cltizenry in Attica,6 


_ could not own land, they could not be the pone ~ 


f tisans they were the exception, often paid only in pro- 


_ area, 


i 
i 
; ; i 
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residence had 4 temporary character and their separation 
from the citizenry was absolute. And yet they were the 
It Was they who 
did most of the work on the beautiful temples of the 
“Acropolis.” They owned many slaves themselves and ; 
trained the alaves of others. Their life had its advan- 
tages since ‘they were free of all political duties ex- 
cept the payment of taxes. While the Athenian cooled : 
his heels in the Assembly, the metics made money. This .- 
class wes probably from a third to a half as is ag 


The harboring of metics, iouawes; was 


not a con . 
plete solution to the productive problem. Sine 


e they 


Since they were at once alien and free they could hardly 
be trusted with domestic services or compelled to perform | 
-tasksa of the more degraded sort. Moreover, as Defourny;. 
points out, 7 money exchange was still too feebly de- 
veloped to make possible a large market for wage-paid 
labor. Although there was a class of free Athenian ar-| 


ducé, and more sia gad patanetes implies, than the : 
slaves themselves. ‘ 


Thus the slave isa: which in Attica was about 
AS numerous as the citizenry,? was absolutely necessary . 
to work those farms:the masters of which had sold out or 
risen above servile labor, and to carry on the life of 


the household. The well-to-do family had 3 or 4 of them, © 
_the rich 4 great many. 10 


Where did these towly people 
come_fromt._The.Greeks. believer 


9d, And perhaps-rightly ei 
that. the-first~slaves“werg thé conquered natives subdued 


when the Hellenic race first invaded the Mediterranean 
11 put ee ee Wars had 


“5: See the various Liste of workman given in ‘the monograph of Seer a 
; Jacob, tea _esclaves publics & Athenes, passim, and we Le Renker = 
‘mann, Pauly-Wissowa, Supplement Band VI, 912f. © 


6. G. Morrow, Plato's Law of Slavery, 23, note, - 


1. M. Defourny, Aristote: Etudes sur saboitiau! 66, 


&. Politice, I, v, 1260b. 
3. G. Morrow, op. cit., 23. . 
10. H. Micheil, op. cit., 50. 


i. i. Watlon, Histoire de 1enenrage dans Aatsauste, ae oar. 
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long ago wiped out most of this aboriginal group. En- 
Slavemsnt in war however remained a permanent feature of 
Greek life and the traditional source of slaves, The 
fear of enslavement which furnishes one of the common 
shadows of Greek Tragedy was the chief incentive to he- 
roic deeds, and slavery itself the proper blend of mercy 
with justice for the weak or cowardly. Another mode of 
enslavement was a8 a punishment, especially for theft. 
Of a similar character was the ancient enslavement as an 
act of propitiation for some dreadul crims, for example 
the servitude of Heracles, but this was obsolete in the 
Fourth Century. Enslavement for debt wags common, but 
the famous law of Solon abolished it. in Attica.25 still 
more barbarous, yet a very important source was kidnap- 
‘ping. As the works of Aristotle themselves sho 
‘piracy and: brigandage were ‘recognized | Dusinesses » and 
the "hunting “of when" “6 “pRorrtable means of obtaining 
_slaves. In theory at least it was a means to be used 

| only against barbarians, as enslavement in just er! but ~ 
by the Fourth Century this was only a theory.26 


Besides these viclent methods, the_most common _ 

' way_of all was to obtain slaves by purchase, and. “every 
Greek city t had its its slave @ mart, In somé places ‘the par 
ents éven sold their “children, but thia was forbidden to 
Attic citizens. Exposure of infants however was common 
enough, and anyone who found such an unfortunate might 
raise it as a slave. 17 Finally, of course, there were 
the children of slaves. Attic law seems usually to have 
given the child the same status as its mother, although it 
sometimes followed the milder policy of the meliior 
condicio, +8 By the Fourth Century however the cost of 


, 12. H, Wallon, op. cit., JO. 
13, Aristotle, Athenlensilum Respublica, vi. 
14. Westermann, op. Clt., col. 929. 
15. Politics, I, 11, 1255b and 111, 2256b. 
‘16. W. Newman, The Politica of Aristotle, I, 15hf. 
1]. The Romans were much more humane in this respect and considered : 
every foundling as free, R. W. and A. J. Carlyle, A History of 
Medieval Political Theory in the Weat, It, 220 P. muoting Diet 
. mi, & 
i. a. Herr, ORs vit, chapter VI,. a aaa oor. 
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5 
t 
b 
raising a slave had become so great for the urban avout | 
ers that it was very bad business to keep slave children,; 
when useful adults could be much more cheaply acquired) « 
Thus the main,sources of slavery were sale, AE DITEr 


‘and war, with birth and penal enslavement as secondary - 
sources, 


These private slaves were used for every sort of 
“domestic, industriel, artistic, and agricultural purpose, 
' a8 well as for mere luxury, but the chief use remained 
-domestic.29 In the Laws Plato speaks of slaves as the 
physicians of other ‘slaves, &8 personal and domestic 
Servants, as actors, pedagogues, teachers, and farmers. 

- In Sparta the Helots constituted a state-controlled mass 
.. « Of serfs attached to the land, and other Greek states 
had similar serf classes, notably .Crete.°2 Attica hed 
no such serf class, since there the citizens had engaged 
in agriculture until such a late date, but Athens had 
many public slaves.°> Some of these performed the same 
functions as private slaves, but some of them correspond- 
ed to the modern civil servants of the lower ranks. They 
were executioners and prison-keepers, participants in 
‘public ceremonies, overseers, and pay-masters, keepers 
of the treasury and of the public weights and measures. 
They were even policemen, and an important part of the 
home militia was the famous Scythian archers. These 
slaves were acquired by the state in the ordinary ways, 
but also by the confiscation of private slaves, and by 
the enslavement of troublesome metics. Thus Greek-téfe 
from_the~kitehon-to~the~kerepolte-used-the_aleve. as an 
indispensable instrument. 


What was the life of these Nabianke human in- 
struments?" The fragments of Menander's comedies and 
the plays of his Roman imitators show us what the 


19. Ibtd., 2h. 

20. As will be seen later Aristotle ha@ no sympathy vith ‘systems 
that called for large classes of alaves separated from Close . 
contact with the housshold or some equivalent unit. 

21. G. Morrow, op. cit., 26f. 

22. H. Wallon, op. cit., I, Chapter. Im: 


23, 0. Jacob, op. cit., passin. 
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disapproving words of the conservatives, including Aris- 
totle, confirm, that the domestic slaves were often high- 
ly involved in the personal affairs of their masters. 
The slaves in the mines were worked so brutally that the 
most reckless attempts at revolt took place among them.© 
The fear of revolt along with a certain cultural modera- 
tion led the Greeks, however, ta_treat_their slaves with 
considerable—humanity. Their laws, were, never. as liberal 
nor“their..writers.as.autspoken in the interests of the 
stavéas were the laws and the philosophers of Rome, but 
the abnormal brutality and sensual cruelty which was 
characteristic of the luxurious Romans of the Empire was 
probably never common among the Greeks .°5 


abe peiietip tere eemtiergrerenrnene in Se 
Sear Deh at See RR ee 


Morrow, in his discussion of the law of Greek 
slavery, 26 has shown very vividly how the siave's legal. 
position had _s double aspect, he was hoth pronenty2 
“person. ..These two aspects were inextricably interwoven 
in Greek law, as they are in the thought of Plato and 
Aristotle. As property the slave could be sold or freed 
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terference in the master's management. Yet the slave 
himself was also a person since he was individually sub- 


jgin, eptices 


fenses. It is possible that he was even allowed in some 
instances to be a witness at law. To murder a slave was 
legally punishable. Most important of all, his master | 
could be punished for mistreating him in ways which the 
Greeks considered to be the sign of imptous insolence 
{hybris), for intemperate violence or unseemliness. 

This fact is proof that a strong public opinion against 
trrational cruelty tempered the alave'’s lot. Yet it 
must be emphasized that ordinarily the slave's whole . 
fate depended on his master's character. , 
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2h. H. Wallon, op. cit., I, 371f. and P. N. Uhre, The Origin of | 


ta eras 


_ Tyranny, 45. | 
25. ¥. R. Brownlow, Lectures on Slavery and Serfdom in Europe, 
Lecture I, ; 


26. G. Morrow, op. cit., 25. 
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The laws of Gortyna show that the marriages of 
slaves had a certain legal character, and might even be 
made without the consent of the masters. Moreover the - 
slave covld accunulate some personal property.27 ne 


‘ The slave could be freed by a regular legal 
' process, manumission, either through his master's gen- 
erosity, through payment of his own price by careful 
saving, or as reward for some heroic act or specisl 
service to the state. This hard won freedom however, 
although it seems to have been a strong incentive to 
good behavior, did not raise the slave to a citizen's 
vestate, but left him in semi-dependence. Unlike the - 
Romans; 2 the Greeks manumitted few slaves and there was 
/ o>: never an important class of freedmen.in the Hellenic 
- states. The sharp division of citizens, meticsa, and ©. 
‘slaves grew mors and. more exclusive in Ariatotle's time, : 
: though the break down of the division of eee and Bar- | 
~ bar$an was under way.29 oneal 
7 5 - | 
are 3 :(:) Philosopher thus had be tons hin, ‘peeiees ed 
; Such special cases as the serfdoms.of Crete and Sparta, 
@ great and universal. institution of domestic slavery, . . 
'*: ‘mot ‘altogether: inhwnane yet wearying to the spirit, of . 
J, the greatest economic importance, and firmly rooted in > 
. the Athenian ideal of the liberal’ citizen. 
~the_ citizena Bays Aristotle, left their slaves 


ras : 


THE VIEWS ON SLAVERY KNOWN 0 ARISTOTLE 


Uitdorgi dellades aaa Reales ce nee 
— suggest only a few 30 for oh ae 


. 2]. R. Schiaifer, "Greek Theories of Slavery ei Homer ee Aris- 
_ totle,* Harvard Studies in Classical Philology, Mt, {1936}, 
183, Attic slaves were not #0 well treated. .... : 

. 28. The economic causes of the Roman manumissions te. atgcussed at ; 

“length in the atandard work by a saris Be birapelhen a le Béclin ee 
- de lesclavage Antique. — et ee 

’ 29. W. Newman, The Politics of sristotie, t a5 and Re Bohtatter, 

_ op. clt., 165-271. 
(38 Politics, 4, 12570. 


SLAVERY IN THE TIME OF ARISTOTLE 15 


_ thought on “slévery.3 _His general attitude tovand ser- 
F vile work, his contempt of the lowest classes, his as- 


vA 


ATE ener 


sumption that, slaver \al_and practically 


. Ah MOLVA: 
necessary, Anstitution +. ANd.. his belief..that.the. Barbarians 
_ were “naturally seryileand.incapable..of_being. free_citi- ay 


ote. “Sooms to have been the c common view of the well-bo 
Greek..\ It 1s sufficient to note them and to discuss 


them detail in connection with the particular aspects , 


of Aristotle's theory which they influenced. 


Besides these almost universal Hellenic atti- 
tudes, ¢hree Influences are most certain. The first and 
least important of these was_t the contemporary: Wisdom 
_Bbort—the-management-of household affairs. Hesiod had 
made the life of the farmer a standard literary theme. 
In the generation before Aristotle, Aristophanes made 
such questions as the management of one's wife, one's 
children, and one's servants, and the conflict between 
domestic and public affairs, the popular topics of com- 
edy. Greek thought on the life of the household is 
summed up in the refreshing Economics of Xenophon, a de- 


-. \ightful work which argues that the best life for the 


Greek is one which combines the healthful work of manag- 
ing a farm with a noble degree of leisure. It is pretty 
certain that Aristotle had these thinkers and this type 

of speculation in mind when in the Politics he teok such 
care to prove that managing..a-household: ts"not “avery | 


Amporta or noble busines iais..one. of. the-main 
"themes of. Book..L..of- -that™ work. 


The second source of opinion on which Aristotle 
drew was that which he is bent on refuting in his ex-. 
Plicit justification of slavery in Book I of the Polt- 
tics. Newman believes that the_thinkers referred to 


were either Sophists or Cynics.2* We do not kmow any of | 


the details of their argumenta, but It 1s not hard to _ 
guess the spirit of the debate. It is the same we see 
reflected in Euripides, ea troubled, ne aera 


3h. Two good accounts of the psbchelstovstien Station. on the 
-  aubject are in W. Newnan, The Politica of Aristotle, 139-142 
and. R, Schlaifer, "Greek Theories of Slavery from Homer to 


Aristotle," Harvard Studies in Classical | Etiology, MT, ; 058, 


' 165-204. 


BN W. jae Newman, op. oit., , L39f. 
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16 THE THEORY OF NATURAL SLAVERY 


-. questioning about previously unquestioned matters, whose 
cynicism is rooted in & frustrated hunger for true moral 
ity. Aristotle attempts to refute, or rather correct, ~ } 

'. geveral quite contradictory views, but all of them have 
“this feature in common that they have been brought into 
> \pelief by questionings about things as they are. One 

. wey is that slavery.is..just.because«.there13.16.justice . 

hut force,.and slavery comes about. by.force. Opposed to 
“this are a number of views that hold slavery is not =. 
‘tified if it is justified by neree alone. qe anel, 


9 ata 


ate su or good to the pad. ‘AS ‘Schlaifer points 
- owt, YISTOVLS concedes something to all three, since 
each had many facts to support it, The Greeks had acen 
. the sad spectacle of enslaved Greeks of noble birth and 
. . great virtue. It was clear that slavery hed a deep tra- 
.-, ditional support which would have made its abolition 
ae catastrophic, Finally, as Aristotle ways, topaa ha 8 
" Something to he said for it since in general the--virtu- 
gus man is strong, It is pretty evident from the scat- 
| tered quotations of opposition to slavery to be found in 
_the poets, that none of this feeling against slavery 
_, Pose much further than the feeling that after all men 
“are much alike, end that.slavery—ts—a-disaster-to which 
_ we are all iiable_uniess_ it _1s..done away with.—But 
a “there seem to have been no serious proposals. actually to 
: abolish the institution... T There 1s no evidence either in 
: Aristotle's work or Plato's that the question of the in- 
trinsic justice or injustice of holding a man as chattel 
had been discussed.. It is for thts reason that Aris- 
totle's theory_aeema_c obscure. We expect—him-to-answer 
"natural_rightsy-but- Aristotl e-touches Shie REE 
(obliquely ———— * nee : 


The final and_m¢ and most important influence was of” 
course Piatd. Dr. Glen Morrow has recently given us an 
a) study of Plato's views and legal arrangements 


concerning slavery,>* and has reached the conclusion - 


“Of 33. R. Schlaifer, loc. cit., Appendix, 202-204. 
. 3h. Glenn vorrow, P Plato's Law of Slavery, 16. 
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that Aristotle agrees with Plato in almost every respect. 
This seems to me certainly to be the case, However it 
mst also be recognized that one of Aristotle's chief 
concerns in discussing slavery is to refute the notion, 
which he apparently ascribes to Plato, that the rule 
over the house and especially over the slave is not dif- 
ferent in kind from the rule over the state. It is 
Aristotle's insistence on the natural, necessary, and 
irreducible character of the household which particular- 


ly distinguishes the Politics from the Republic and even 
from the Laws. 


Plato, in & sense, originated the problem of 


slaver y when he laid down His fo formula “one man one 

“tas Cee, ee ee ne tm ee 

ery, oF the tasks” which are required by. the state. and the 
kind of men which are required by the tasks. This pro- 
ducés~the..famous-three-fold division of the state ac- 
cording to the three kinds of arts which it requires and 
the three kinds of souls which are fitted to possess - 
them. It is impossible here to enter into the classical 
problem of the relation between this view and that of 
Aristotle, but it 18 certain that in discussing slavery 


he has before him a familiar problem. What _are_thefune- 
tions of the household, and lude 


the functions whose arts are servile. What type of man 


is especially fitted for such arts t 


is our natural "slave." 


In the Republic Plato says 30 Little about slav- 
ery that some have concluded he forbade it in the ideal 
state. 
ing that this is not the case. Plato's chief interest 
in the Republic is to determine the objective rule by 
which the guardians are to govern, that is Justice. For 
this reason. he says little not only about slavery but _ 
_ about all the conditions of the lower classes. All we. 
"ean be sure of 1s that the third class which is made up - 

' of those who supply the state with its necessities, be- 
cause they have only particular arts instead of the art 


35. Repub lic, II, 3708. 


"36, % L, Newman, 9p. ctt., I, 143, n. 3 and G, worm, 2 Fy Be oitey = 
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should not be allowed to intermarry with Greeks. 


just to them since they are his absolute infertors, but 


’ their rights. 


18 THE THRORY OF NATURAL SLAVERY 
ef the whole, are not slaves.37 The slaves are still 
lower and have only the power of manual unskilled work. 


In the Laws however there are plenty of details, 
‘Some men are naturally inferior in virtue to others but 


able to do servile work. These’ ought to be slaves.29 © 
These inferior men are not Greeks but Barbarians.9 they 
should be given the ordinary rights guaranteed by Greek 
law, which have already been discussed, Care should - 
be taken not to treat them too familiarly, or to allow 
them to form conspiracies against their masters.+2 They 


3 
Piato is insistent that the master should be especially 


he 18 equally insistent that they should be entirely 
under the master’s control as to the enforcement of 
The master is the cause of such virtue 
in the slaves as is possible to them, chiefly fortitude 
and temperance. 45 Finally Plato approved of the general 
situation in Attica in contrast to the serfdom of Sparts 
he wanted few public islaves, while the domestics slaves 
were not to be ‘so O great as to be a threat of rebellion. 6 
The one important disagreement with Aristotle would seem 
to be Plato's advice to use commands rather than admont- 
tions to slaves, * 


put here as Morrow shows+8 Artatotle 
typically aistorts Plato's point, 


Aristotle's theory thus has little claim to orig- | 
inality in either its principle or ita detaila, but. the 
Politics has the merit of attacking the question direct- 
iy in an attempt to aolvye all the known difficulties. 


37. Republic, If, 5718. 

38. Ibid., TH, 590C. Ps ots 
Ibid., IX, 5900; Laws, XT, 9668; IV, 720A-C. 
Laws, VI, TT7C; Republic, V, 469c. ies 
b1, Lews, IX in particular. 
Tbid., WI, TT1C-778A. 

43. Lawes, VIII, Shorr. . 

Ibid., VI, TTC; TI, 680s. 
45. dbhid., Vi; TTTC-TTBA. 

G. Morrow, op. cit., 35f. 


Nz. Lava, VI, TTSA. 


° 


G. Morrow, op. cit., 


Chapter ff] 


SERVITUDE {8 THE TIME OF ST. THOMAS 


The rich variety of feudal institutions makes 

Lt mich more difficult to form a clear picture of medi- 
eval servitude than of its classical form. To judge it 
is even more difficult since we are uncertain whether 
to attribute its evils to the system or to the fact 
that the system was never systematically realized, 
Classical slavery had the air of an eternal institution 

ittle criticized until it was in decline,ut serfdom 
was always somehow a compromise between the Christian 
emphasis on humen equality and the military aristocracy 
which was bringing some order out of the disentegration 
of the ancient world. It had in essence therefore a 
kind of transitional aspect. Some Catholic apologists 
have pictured it as a part of an ideal hierarchical so- 
elety destroyed by the Reformation. Marxists have ex- 
Plained its decay ty the very economic advances of 
which it was the cause,1 Psinstaking but anti-clerical 
scholars like Coulton have shown tt to have been in 
fact a complex of misery and disorder in a rickety so- 
clety.2 ulton argues that since both Church and 
State attempted to stabilize serfdom and enforced it by 
.emuel exactions and reactionary repression, its aboli- 
tion can be explained only by the actions of the serfs 
themselves anxious for liberty, economic, political, _ 
and religious. “He fails to realize that the very cul- 
tural growth that prepared the peasant-serf for inde~-— . 
pendent life was the product of the order which Church 
and State had striven to establish. It is extremely 


1, Bg. EB. Cicotti, Le Déclin.de l'eaclavage antique. — 


2.6. G. Coulton, The Medieval Village, passim. Also see F. Pijper, : 
_ “The Christian Church and Slavery in the Middle Ages," ‘The fmeri- 


' gan Historical Revfew, XIV, (1909), 675-695. 
3. The paradoxi¢al character of the culture of the Middle Ages has - 
' pever been better explained than in the first chapters of J. 


Maritain's “True Humanism,” where it Is shown how and why the — 


Middle Ages fell short of the fullness of Chrietianity. 
= ; ‘1g. Pk of 3 
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important in understanding the medieval attitude toward 
' serfdom to observe that its passing was on the whole 

very gradual. Manumission of the serfs occurred not - 

all at once nor by & spreading movement, but sporadi-:: . 
' gally wherever economic and cultural life were especiel- 
ly favorable. It was not the product of any great new 


idea, or event, or discovery, or technical improvement, ; 
but was rather the fruit of a ripening culture. 


There was never, during its existence, any or- 
ganized opposition either practical or theoretical -to - 
serfdom.4 The theologians universally saw in it some- 


_ thing contrary to the primary intention of God, but 


none proposed ita abolition.5 It was removed by count- 


-- Less complaints and minor revolts, political bargains, 


economic transactions, and pious emancipations. The 


/ peasants in seeking liberty in particular cases pointed 


to their rights and dignity as Christians, yet there - 
'w&8s no general contention that serfdom was un-Christian. 
When the great ideological change of the Reformation . 
cane about, serfdom was already declining.© ‘The. silent 
. character of thia transition, and the witness it bears 
- to the nature of the institution, 1s brought out by 4 
comparison with the way in which serfdom replaced clas- 
. sical slavery, Roman slavery declined vith Roman civ- 
Alization but its very roots were removed by the revo- 
“hationary introduction of Christianity. It was abol-. 
ished slowly but for a revolutionary reason, 


Every =. 
Christian Father explains that absolute slavery is not 


. the work of God, and that the absolute or proud master 


_is purchasing for himself damnation. They did not 


‘preach physical revolution, but they did preach a spir- 
.. itual one, 


Serfdom Bovever. aig: not fall. from a peice 


-h. Bede Jarret 0. P., Medieval ‘espintiaa 96. 


5. See Paul Allard “La philosophes acolastiques et l'esclavage, 

' Revue des Questions Historiques, 87, 476ff.. Professor Allard ia 
_ sometimes too concerned to mitigate she fact that esr dom was 
allowed by the Church. : 

6. For certain qualifications see GC. Gd. Goavtecs op. elt. 371. . 
7+ On the effect of Chrietianity on Roman slavery see Pani Allard, 


Les eaclaves Chrétiena, passim. On the teaching of the Fathers 


concerning slavery see 3S. Talamo, Ii Concetto Della Schiavitu da’. 
; mutetctets ai Dottors Schalastici, See T-¥. 
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ual revolution, as did slavery of the classical sort, 

but from the blooming of a plant already rooted in that 
revolution. The doctrines of individualism which make 

us look with horror at serfdom, did not come into ex- (< 
istence until it was dead in most of Europe. 


_ Peudalism and its servitude were thus in a spe- 
cial sense transitional institutions, but to those who 
lived under them, they seemed eternal. At the top was 
a double class of men living a predominantly liberal 
life, and under them a vast range of persons engaged in 
servile tasks and subjected to various legal and eco~ 
nomic limitations. This double class was composed of 
nobles and clerics, the former living a military life, - 
the latter either an active life of intellectual and 
pastoral work, or a life of contemplation.® The polit- 
ical function was divided in a complex way between the 
two classes which were internally hierarchized so that 
in theory only Pope and Emperor remained unsubordinated 
to any man. By the times of 8t. Thomas, along with | 
these two classes, there existed commercial and indus- 
trial cities which in Italy had overthrown their. lords 
and become independent oligarchies with certain demo-: 
cratic features.9 Though there were different social 
classes within these cities the majority of the inhabi- 
tants did not differ in status as to freedom, but, as 
will be seen later, there was a small class of real 
slaves. Guild organizations produced an hierarchy of 
mutual duties and the lowest grades of apprenticeship — 
approached a condition of servitude, but only as a tem- 
porary state. Thus the entirely free members of the 
society included the nobles, the clergy, and the citi- 
zens of the free towns. To these we should add a class 
of freemen: engaged in farming. They ordinarily could - 
not own land and were thus distinguished from clergy © 

. end nobles, but they obtained its use for a fixed rent — 
- and without courveée, that is personal service, and in 
this way they were distinct from the serfs,10 


8, A. Luchaire, Social France at the Time of philip Augustus ; 382, _ 


. "General sentiment knew only the theory of the three castes: 
"those who prayed, those who fought, those who peer Lid oth- 


10. Ross: W. Collins, ‘A Hiat of Medieval Civilization in 
BE, 
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The classes who wore in servitude, properly 
speaking, were principally two.11 First was the genu- 
-4tne slave whe was a regular article of commerce, and the 

second the villein and serf who were attached to the 
soil. These latter were the descendants of the Roman 
colonus or slave attached to the soil under a master - 
called a patronus.l2 Serf and villein were distin- 


guished mainly by the harder 11fe and fewer privileges 
of the former.13 


It is one of the most striking features of the 
servitude of the Middle Ages that the serf and. villein 
were not in any sense aliens or barbarians, as were ~ 
most of the subjugated of the classical period. The 
medieval “barbarian” was the Jew, or Saracen, or per- 

- haps the Tartar. These were seldom if ever put in 
serfdom. The slave on the other hand was almost cer- 
‘tain to be & non-Christian,l4 ‘This fact indicates that 
the serf was a true part of the state in a way in which 
the slave was never a part of the classical Polis. ‘The. 

. serf and villein vere the lowest rung of the medieval 
social hierarchy, but they were a part of ita essential 
pattern.15 They, like other men, had mutual rights and 
.. duties in relation to their superior, but they had no 
. inferiors, just as the Pope and Emperor had no. superi- - 
ors... The position of serf and Emperor and Pope are. . 
understandable only as special cases of the general 
feudal system of subordinations with reciprocal rights 
.and duties. The slaves however were in a much more . 
anamolous position. Their main function was domestic 
and industrial; consequently they were found only in 
‘the cities or in the houses of great nobles, - 

The sources of these two groups of men in ser- 
vitude ie evident from their respective natures. The 
serfs were a hereditary class weich eonid negerwe ney 


a. = a table of different sorts of serfs see H. DB. train, So- 
ial Engisnd » I, 123. 
32. z= R. Brownlaw, op. cit., 8f.° 


13. C. Seignobos, The Feudal Regime, I5ff. ; 
1h. G. G. Coulton, op. cit., b92. oe 
15. Fanck-Brentano, The Middle Ages, 23f. 


16. For a disewsaion of the pattern of medieval pee dealin < aoe. 
¥. Barker, Church, State and Stncy, Chapter. ata: MNF: 
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recruitments only by birth, occasionally by war, and by 
poverty so dire as to force freemen to give themselves . 
to a lord. Though belonging to the land, they could 
sometimes be gold separately from it, a fact often ig- 
nored.l17 It is likely however that this sale did not 
change their status as serfs, they were simply attached 
to a new property. The slaves on the other hand could 
be obtained by all the classical methods, primarily by 
yar, sale, and as punishments.18 The Jews were consid- 
ered to be slaves of the Princes because of their infi- 
delity. “Very early however the Church strictly forbade 
the sale of Christians into slavery!9 so that the sourc- 
es of slavery were very iimited through the Middle Ages. 
Ths status of servitude was inherited in general accord- 
ing to Roman law, the child followed the condition of 
its mother, but there were exceptions. 


The actual conditions of both slave and serf 
during this period are now difficult ta datermine be- 
cause the legal system of the Middie Ages depended so 
much for its actual operation on local custom.£9 Sgever-. 
ai facts however are clear about both groups. First it 
is certain that all the evils which usually arise when 
arbitrary lords can enforce their will on weak subjects, 
‘geem to have taken place. The life of the serf was of- 
‘ten one of, bitterly hard work, of ignorance, and of low 
culture, *“It is common knowledge that Christianity in 
some regiona did little more than color the paganism of 
‘the people, who were prevénted by social conditions from 
rising to a more orthodox religious level. “Secondly it 
is certain that the Church for directly religious rea. 
sons and in the face of every sort of custom and abuse 
insiated on certain rights for both slaves and serfs,-+ 


417. G. G. Coulton, op, sit., 33. 
18. G. G. Coulton, op. cit., 491. 


ij. R. W. and A. J. Carlyle, op. cit., I, 134,- On the position of 


. 


the Jews see St. Thomas, Summa Theologica, IT-II, g.10, 8.10 c. . 


' €0. On the evile of the system see F. Pijper, op. cit., 60h. 
1. R..W. and A. J. Carlyle, op, cit., LI7f. give an impartial and 


scholarly account of the legal measures taken by the Church to —- 


protect the alave'a position. In general they were based on 
the beat of the Roman lavs concerning slavery, but modified in 
_ & religious sense, particularly in the matter of marriage. 
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: / They could not be murdered or outraged; they could not: 
' be prevented from marriage; they could not be prevented, 
- from fulfilling their religious obligations. She was. 
- especially insistent on the observance of the Sunday —__ 
_rest for all workingmen. Besidea this She allowed the : 
ordination of serfs and slaves if their master consent-. 
ed, or if She could purchase their freedom. V These ve 
rights upon which She insisted against great odds, are : 
 ‘guffictent evidence that the Church maintained the per- 
- gonal character of the Christian serf. Roman law even. 
when most humane never gave the slave a true marriage. . 
_ On the other hand the non-Christian slave being beyond 
-.. the Church's direct control was in a more ambiguous Do, 
sition. Yet She forbade that he be forcibly baptized.®2 
- The Church continued to emphasize the religious equality 
‘~ Of all men, and many of the clearest denunciations 
.. against abuse of the serfs is to be found in medieval 
" sermons.©3 - Besides these elementary rights Ghe was also 
insistent that families should not be separated by sale, 
‘that immoral acts should not be committed against the 


_ Serf's person, and that the whole scheme of rights and. 
. ‘duties should be strictly enforced, 


- Against this grant of "SinAamentel: gueeaneaone 
‘ “evidencing the personal character of the slave, stood 
the extremely aristocratic outlook of the whole Middle 
Ages,2* so. that in medieval literature the laboring 
classes are commonly depicted as brutish and vicious or 
are totally ignored, ‘That this was in some degree the 
case ig evident from the complaints of church moralists 
. themselves. There were even noblemen who argued that 
- the human race was divided into two species, those from 
_ Adam and those from Cain, the gentlemen and the serfs.25° 
This popular attitude was strengthened in practice by | 
_ the fact that although the system of rights and duties - 
was elaborate there was no arbiter to enforce the mutual 
laws governing the master and the serf,26 | The very 


22. St. Thomas attituds to this right 1a discussed post Chapter xX. 
23. G. G. Coulton, op. cit. passim or his most Senate mate: ; 
vial from sermons. a thee 

Oh. A. Tnchatre, op. eft., en’ 
| 25, G. G. Coulton, op. cit., 232 


26. €. Beignobos, op. cit., 34. ae 
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essence of the feudal system was the almost independent 
governance of his estate by the lord. The economic and 
. politica) supremacy were so completely united that the 
serf was like a4 minor child of the lord, without anyone 
to appeal to. The result was often great abuse by the 
master who commonly led a life of military agressive- 


ness which inclined him to greed and pressing demands 
for supplies from his inferiors. 


Uprisings among the peasants were quite common 
but not usually successful, yet the very fact that the 
system was finally ended by independent movements among 
the serfs shows that considerable resistance was possi- 
ble. An independent attitude was. encouraged by the 
fact that the serf owed 311 allegiance to one lord 
alone, to others he was free. Moreover he was free be- 
fore the law.2? ‘The famous fortieth article of the 
Magna Charta guarentees justice even ta the serfs. 
Although the courts were usuaily wholly controlled by 
his lord, yet he knew how to plead hefore them as a man 
with rights, and as Jarrett says the chief political 
right to the mind of the Middle Ages was not liberty 
but justice.29 The power of resistance was increased 
by the fact that the population was in some placea quite 
. hodlle, the serfs escaping either into towns or some 

other estate.-9 ‘The lords usually solved the latter 
problem by settling the accounts among themselves 
through some exchange. There were laws however, en- ..~ 
forced also by the Church, for the return of fugitives, 
although she gave them a right of refuge until their 
status could be properly determined. 


It is not necessary for our purposes to study . 
the various duties which the serf owed his master. They 
can be summarized as follows:-+ First he owed his mas- 
ter a wide variety of taxes from hia various products. 
Secondly he had personally (along with his family) to. 
Perform certain specified amounts or periods of work 


¢ 2]. Pen) Vinogradoff, Cambridge Medieval Kietory, IIT, Chapter 18, 
AB. 


G%. Bete Jarrett, op. cit., 109. 
2. Ibid. , 9h. 


30. A. Inncheire, op. cit., 404. 
Pa Ross Collins, A History of Medieval Civilization, 251, 
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for the lord. Thirdly he had to make use of the lord's 

mill, press, oven, 6tc,, and make a certain payment 
from the product in return for their use. Besides this. 
he could not leave the land without manumission, and if 
he died without leaving a family to continue his work 
all his property reverted to the lord. Besides the 
personal rights guaranteed by the Church, in effect he 

-: was assured of all the means necessary for making a 

. living. Under ordinary circumstances he had a perman- 
ent tenure of the land during his life and that of his 

heirs; he had the right to use the mil] and such other 
primitive machinery as was necessary, and he could use 
certain common property along with the other serfs, 

‘. foreats and pasture lands for example. Pinally the | 
‘lord was supposed to protect him from marauders and in 
‘war-time and administer justice to him.22 The slave on 
the other hand had no rights beyond those personal ones 
guaranteed by the Church or by Roman law. 23 


Both serf and slave could be freed by recognized 
legal procedures, although this manumission did not 
‘raise them to the same status as the free man. <A social . 

_ Stigma attached to their birth and they were often 
. threatened with return to servitude. The Church hovever 


was resolutely opposed to this nearer extent &s & pun- 
: ishment for crime.>4 


The extent and causes of manumiasion are much 
diaputed among scholars, and it is not necessary here 
to know who if right. What-is clear is that serfdom 
was finally abolished by gradual manumission and that: 

thia was taking place on a fairly large scale in the 
-. 13th Century,25 for example the mass manumissions in - 
France under Phillip Augustus and St. Louis.26 gome of. 
the Italian towns emancipated the outlying serfs in a 
body, for example Bologna (1256), Treviso (1260), and 
- Florence (1288). 27 Mont manumissions seem to > have been 


32. E. M. Hulme, ‘The Middle ages, S768. 
33. F..Pijrer, Citta Chitatiaa Canece and -inteas an ths Inada 
Ages,” The American Historical Review, IV, (1929) 269-281, 
3h. RB. W. and-A. J. Carlyle, op. cit., 130. 
. 35. Gc. G. Conltan, op. cits, 162. 
|. 36s: Mare Bloch, Rois et Serfs, paasim. 
at 8 aX oar, A Histary of Slavery and serra, 207. P 


- M. See Allard's article "Esclavage," Dictionnstre kpologstique ae 
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“in return for payments by the serfs themselves, but the 


practice of manumission at the death of a master, (which _ 
was not uncommon in classical times), was increased by 
the Church's approval of it as an almadeed for the soul 
of the deceased. 28 “The Church however provided by Canon - 


' Law that her serfs could not be manumitted, in order to 


protect the permanent property rights of the religious 
orders and bishoprics from the imprudent generosity of 
some temporary incumbent. This seems contradictory in . 
view of her pleas for manumission by the lay lords,2? — 
Churchmen like Bernard of Clairvaux and some of the lat-~ 
er nendicants had serious doubts about the wisdom of - 
thia policy, © and enemies of the Church have often cit- 
ed it against her, Allard and others have argued that 
these canons were modified in practice by other provi- 
sionstl, while Coulton among others has attempted to 
refute this argument. “The provision’ of Canon Law how- 
ever does tllustrate a widespread belief among ecclesi- 
agtics that serfdom was an important part of the stable 
social organization which they were building and that 
it had best be removed only when the lay lords were. | 
willing to do it and the serfs able to maintain them _— 


selves against the lords, For the Church to take the —.-- a 


first step, they seemed to feel, was to weaken her often 
precarious position as against the nobles. The general — 
moral position of the whole society was that serfdom was 
not a social evil, but it was a personal misfortune, Par 
consequently liberation was an act of charity. Bishops. 
hovever ought not to perform almsdeeds or charities out 
of the Church's possessions which would make the work of 


the Church difficult. Without serfs to work her farms, ©~ 
“her schools, hospitals, and all her great social instl- i 


tutions would have become difficult. To understand ~ 


_ this phase in Church sociology it is necessary to under-. - 


‘ane the whole tragedy of medieval Christendom, “It is ows 


38. RB. W. and A. J. Carlyle, op. ‘cit., ah Phat 
9. G. G. Coulton, op. cit., Chapter ZIV orate thie view very 


strongly, but not impartially. 


KO, R. Cave and 5. One & Source Book for Yedioval oonamts 2 f eend, 


ae Foi a ae ‘col, 1457-1522. 
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probably a mistake, therefore, to conclude from the 
works of apologists like Allard, that the medieval . 
‘Church set about to destroy serfdom. She desired earn- 
estly to mold 14 into conformity with Christian life, 
and in general her own serfs were in a favored condi- 
tion, 


eng a ip ket Peek 


The general tendency of the whole Asveréplent of 
serfdom was thus not toward an abolition of 411 subjec- 
tion, but rather toward the formalization of mitual 
rights and duties. The lord had great powers and could 
use them arbitrarily, but the spirit was always more and 
more to put down every duty in a specified formula, not 
always good ones, but nevertheless objective. The clas- 
sical slave lived under the whim of his master, tempered 
by public opinion, The serf Lived under a lord limited 
oy the laws of religion and by an objective rule of mu- 
tual obligations. The rise of commerce turned these ob- 


Ligations into rents, and the serf either into a peasant 
or a wage-laborer, 


THE VIEWS ON SLAVERY ENOWN TO ST. THOMAS 


The sources on which St. Thomas had to draw for 
‘his viewa on slavery were very rich. Besides Aristotle 
there were three main written bodies of dostrine with 
which he was very familiar, ” 


The first and of course most revered was Sacred 
Scripture, the writings of the Fathers, and Canon Law, 
_.the specifically Christian light on the matter. Sacred 

Scripture itself supplied him with four great and yet 
‘puzzling views.on slavery. First it taught him that 
slavery was unknown in man's primitive state of bleased- 
ness and was introduced as & punishment for sin.42 sec- 
ondly it provided him with a model code for the treat- 
ment of slaves, since the Law of Moses treats slavery as 
& divinely appointed and regulated institution. This 
Mosaic code of servitude summarized the best regulations 
of all ancient nations, and presents a fair picture of 
the actual institution of classical slavery at its beat, 


he, Genesis, ix. 


o_o 


' it had once been legalized af God Himself, and a model: 


- pears in the great text of 8t, Paul which summarizes the 
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A comparison between this Jewish law and the Roman law 
for example shows mee in general the legal institutions 
were much the same,#3 but the Jewish law had further and 
higher aims, It prevented Jews from becoming subject to 
pagan lords, or from becoming corrupted themselves by - 
pagan siaves, The methods of obtaining and exchanging 
slaves, and the legal disabilities and punishments as- 
signed to them were almost the same as under Roman law, 
but the Old Law insisted that slavery should be a means 
of adding proselytes to Judaism and of enforcing a pure 
morality among these proselytes. The sexual morality 
and personal dignity of the slave were carefully pro- 
tected from his master, especially by a provision that 
an outraged slave should go free, The life of the 

slave was protected by penalties, Most remarkable of 
81] however was the fact that while Hebrews could be ‘ 
enslaved to Hebrews, this enslavement could not last i 
beyond the sabbatical cancellation of debts nor beyond ‘8 
jubilee years. The non-Jewish slave was not freed in utes 
this manner, but he too was treated as a person and in- | 
corporated in the nation in a religious sense by circun- i 
cision and participation in the Passover. iy 


j 
Besides the Mosaic Code itself the historical 
parts of the Bible provided for St, Thomas some in- 
sights on the actual operation of the institution, while 
the wisdom literature provided aphorisms about the jus- 
tice of slavery and the proper treatment of the slave. 
One such aphorism is the one quoted by St. Thomas itn his 
Commentary on the Politics of Aristotio, + "The foolish 
man will be a servant to the wise."45 St. Thomas thus 
haa before him what was at once a religious testimony 
that slavery cannot be essentially and always evil since 
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code for regulating slavery, 16 
A third and most mysterious view of slavery ap- 


43. For an illuminating account of the Jewish Law on thie matter 


see R, Salomon, L'esclavage en droit comparé Juif et Romain. 

hh. I, Lectio 3. 

45. Proverbs, 11,29. 

46. St. Thomas’ discussion of the Old Lew 1s to be found in §.qh., 
I-IT, qq.98-105. 
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whole New Dispensation: “exinanivit semetipsum, forman 
. Bervi_accipiens, in similitudinem homo factus, et habi: habitu 
inventus ut homo, "7 "Re emptied himself taking the form 
- of @ servant, being made in the likeness of men, and in 
“habit found as a man," That God Himself had become a 
man in the form of a servant, and that all men are freed 
only by becoming one with Him in this humtlition, 1s an 
_4dea which makes slavery sacred. To this is added the 
- gontinual plea of the whole New Testament that men rece 


ny, thelr common redemption and Redeemer. Greek, Jew, 
and Barbarian are to be united in one Mystical Body.48 


. The fourth seriptural attitude 1s that provided 
by St. Paul in several places, but most clearly in his 
_. Epistle to Philemon, concerning a run-away slave whom he 
. is returning. Here St. Paul teaches that the natural 

‘ order of superior and inferior has now been made insig- 
' nificant by the new supernatural order in which the 


foolish and lowly may be far wiser and more powerful 
than the intelligent and rich, 


- @ better prudence than the strong. 8 to the eye of 
“faith the orders of this world become not a sign of 

' Worth or happiness, but as it were destined positions to 
' be accepted as duties and penances. To be either proud 

.. or aiscontented 1s to show a mistaken evaluation of 
worldly things. He therefore advises the men of his 

_ times, masters and slaves to accept their positions with 
deep humility and to make them the occasions of a more 
perfect charity. The master must realize hie position 
‘is no proof that he is better than the slave, but rather 
if anything more unfortunate, and the slave must accept 
his own humiliation as a chance for special sanctity. 


The Fathers of the Church on the basia of these 
texts adopted the practical attitude of St. Paul. - They 
believed that slavery was & consequence of the Fall, 
that it was not essentially sinful, that therefors it. 

was imprudent to attempt to abolish anything so inmemo-~ 

. Dial, but that it was an act of true mercy to emansipate 
; sieves privately, and that aad it mist be mane & 


7. Phi litpians, 2,7. 


; = Il Concetto della Schiaritu, Chapter la Biel” 


ognize at last their common origin, their common desti- - 


48, Tor an enalyois of the views of the Bev Testanext see 8. Tua 
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kind of friendship in which the virtues and dignity of 
master and slave were scrupulously guarded. 49 


The main content of the Canon Law on slavery has 
already been discussed earlier in this chapter. 


The second great source, apart from Aristotle 
and indirect borrowings from Plato, was the moral writ- 
ings of the Stoics. St, Thomas quotes Seneca's De Bene 
ficiis5° 1n this connection and he must have been well 


acquainted with the opinions contained in Seneca's other . 
‘works and those of Cicero. The Middle Ages drank deeply 


of the moral ideas of the Stoics. ‘The Epicurean and 
Stole attitude had marked a great stage in the develop- | 
ment of thought on slavery.51 Both held with the soph- 
ists of Aristotle's day that slavery was conventional. 
and a product of force, but they went on to argue that 
since slavery was thus only the result of chance or vio- 
lence it could not be a hindrance to the life of happi- 
ness. The Epicureans had some difficulty in maintaining 


. this apparently paradoxical theory, but the Stoics found 


it the natural consequence of their ethical theory, 52 
Since the only happy man is the virtuous man, and virtue 
releases man from all dependence on pleasure and ail 
subjection to pain, the slave can be as happy in slavery 
as any man, ‘The only true slavery is slavery to one's 
lower self. The parallel between these views and that 
of Judaism and Christianity is striking and there was 
perhaps an intellectual interchange.5” The following 
quotation from Seneca illustrates the Stoic viewpoint: 


He errs who thinks that servitude deacends into the whole 
: RAD; his better part is excepted; bodies are vile and be- ~ 


hg, The nearing of these Patristic viewa for St. Thomas will be 
dtscussed post Chapter IX. See S. Telamo, op. cit., Chapter V_ 


and Vi. Also J. Dutillenl, Dictionnsire Theologtane Catho- 
lique, ¥ pt.1, col. 457-520. 


50. S.Th., II-IT, 4.106, a.3, 4m. 
_ 5), Paul Allerd, "Esclavage,” Dictionnaire Apologetique de In Pot: 


Catholique, I, col.1457-1522. Also Wallon, Histoire de 
ltesclayage, ITI, Chapter 1. 
52. 8, Zeller, The Stoic, Epicuresans, and Sceptica, 3298: 


53. Philo’a views on slavery seem to coincides in many enpeots vith 
ee . those of the Stoics. 4H. aor op. cit, a, 31... ee 
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‘long to masters, the mind indeed ia sui juris....and {t 
,. da the body which fortune hands over to a master; this .. 
he buys, this he selle; that interior part cannot be 

: ia in slavery. oh 


~ 


a : It is important not to overéatimate this Stoic 
view. It adds little to the view of those Greeks who 
opposed slavery, as far as. explaining the origin and 


_ legal basis of slavery, and it certainly presents no 50- | 


. Glial solution, To urge the ordinary slave to become 4 
philosopher was ridiculous. The Christian was able to - 

' gay honestly that the slave might be happy 1n the super- 

natural virtue of hope; the Stoic could only say with 

' some hypocrisy that slaves should acquire a wholly nst- 
ural imperturbability based on philosophy. Moreover the 

‘Stoic and Epicurean moral systems were in their very 
basis anti-political.55 Both schools were convinced ~ 
that the great body of mankind was hopelessly debased, 
and that only the few could be happy. Social reform had 
no burning interest for them. Their real answer to the 

‘Slave was the one which in the end they took for them- 
selves, suicide when.life became unbearable. It is 
doubtful, therefore, if they added much tothe actual 
thought which Christianity and Judaism could contribute 
toa the ethical problem of slavery, but they wrote many 
noble and beautiful descriptions of the possible dignity 

' of the lowly. Most important of all, their doctrine . 

' that the wise man is not a Greek or a Roman, but a "cit- 
.izen of the world,” helped to aestroy that provinctalisn 
which was 30 aErontent & part of the } Geek dueetrownrsne 
of slavery. 


‘The third source for St. srimea was the Bae of - 


Roman law both in its original form and as it was tncor- 
porated in the works of the medieval legists.. Much of 

. thts law had been written under Stoic influences so that 
_ it does not differ much in theory from the Stoic viewa,. 
; but it put these in a concrete form. The main outline 


| Sh. De Beneficits, 111,20; quoted oy St. Tomas an pat, S.Tm-y — 
' ‘JT, q-106, 0.3, ad 4m. ; 
55. EF. Zeller, op. cit., J1ifr. 
+56. EB. Zeller, op. cit., 326ff. 
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of the Roman law of slavery was mich the same as that of 
Greek law, but it differed in at least three very impor- 
tant respects.°7 It miltiplied the rights of the slaves 
manyfold, it was very favorable to manumission, and it 
was particularly interested in clearly defining the 
slave's legal position. All these elements are, as has 
been seen, incorporated in the tendencies of the mediev- 
al system. They were encouraged by Roman international- 
ism, the Stoic humanism, and the economic changes which 
nade slavery increasingly unprofitable under the Empire. 
Nevertheless the use of slaves in gladitorieal combat was 
not abolished until the triumph of Christianity, and 
perhaps the blackest era of brutelity and utter indif- 
ference to the personality of the slaves came at the 
height of the Empire.5% Pliny called the slaves the 
desperati, the hopeless ones. These extreme conditions 
were especially met with among the innumerable slaves 
used for mere luxury. A single year of servitude caused 
an enormous depreciation in the value of a domestic 
slave, an indication both of the brutal treatment to 
vhich he was subjected and to the purely luxurious and © 
fashionable character of the market. The increase of 
emancipation however caused the lawyers to enshrine the 
’ theory that slavery ts an institution of the positive 
law, or according to the more subtle position of Ulpian, 
of the jus gentium. All agreed that it was in some way 
opposed to the natural law itself, and had been brought 
-about by human will. This theory, satisfying enough 
for the lawyer, 18 a serious puzzle to the philosopher. 
Dom Lottin has shown©0 that this theory along with a 
similar explanation of the right of private property led 
to a dialectic among the Schoolmen which was only termi- 
_ nated by St. Thomas! great theory of law. It will be 
seen later what this solution was, but it is evident 
that the view of the lawyers was a challenge. If it 1s 
true that slavery has come about against the intentions 
of nature and is nevertheless universally recognized ta 


. 57. H. Wallon, op, cit., III, Chapter 2 and H. Maine, Ancient Lev, 
— 60R, 
58. W. R. Brownlow, Slavery and Serfdom in Europe, oe “ 

59. R. W. and A. J. Carlyle, A History of Medieval Political Theory, = 
TI, 34, and Dom Oden Tottin, Le Droit Naturel chez Saint Thomas - 


dtAquin et ses prédécesseura, 8. 
a 60. 0. Lottin, op. cit., passin. 


i. ae (THE THEORY OF NATURAL SLAVERY 


be legal and is enshrined in the very heart of the lav, 

either slavery is wrong, or the law is not law at all, 

or lav can be unjust. The outery of the sophists which 

_ Aristotle had tried to silence is heard again. How is 

~.: 4% that the most civilized states have consented to an 
unjust and unnatural institution? This is the whole 

_ mystery of slavery, ‘and the lawyers brought it into 

. ¢lear relief by combining the legal fact of slavery 


with 4 rejection of every natural apology for it. This. 


Roman dilemma was made the common property of the theol- 


ogians by St. Isidore of Seville in his writings on the 
"kinds of law.61 


St. Thomas was thus faced with the problem of ~ 
‘reconciling, (since his method was to reconcile opinions 
if possible), the Aristotelian theory which he found in 
the Politics, with the view of a Christendom whose legal 
theories were fed on Roman and Stoic sources. Nothing 
could summarize thia Roman Christian view better than 4 


famous passage by Gregory the Great, which St. Thomas 
- refers to62: 


Since our poabasien, the Author of Life, deigned 
to take human flesh, thet by the power of His Godhead, 
the chains by vhich we are held in bondage being broken, 
He might restore us to our first state of liberty, it te 
“most fitting that men by the concession of mammission 
should restore to the freedom in which they were born : 
those whom nature aent free into the world, but who hare — 


been condemed to one yoke of alavery by the lav of na- 
tions .63 


61. Ibid., Of. St. Thomas quotes Tataore on the potty 3. SRB, mn, 
 @e57, a3, Qn at "sed contra.". 

62. Gent.It, a.bh, a.l, 3.3, Im. . 

. 63. Bpiet.vi,12. 
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THE GENERAL THEORY OF DOMINION 


St, Thomas never develops the problem of slavery 
at length. Having interpreted Aristotle's view in his 
Commentary on the Politics, he was content to borrow 
from the Philosopher's exposition whenever he had need 
in his theological researches.! It ia best therefore to. 
follow Aristotle's argument in the Politics consecutive- 
ly, making use not only of St. Thomas’ Commentary, but 


also of his many. scattered remarks on slavery to illumi- 
nate difficult points. : ; 


In_the First Book of. the Politics Aristotle 
seems to raise and drop the question of slavery and then 


in 8 confusing and inconclusive man- 


book is divided into two parts, s proemium {¢.1, 12528. 
1253b) explaining the nature of Political Sctense, and a 
second part in which Aristotle proceeds to set forth the 
science itself by beginning the discussion of the parts 
of the state, In the Proemium his concern ia to show 
that the object of the science, the Polis, 1s_essentially 


distinct from other human communities, and includes them 
all. He wants to disprove the View of those who say 


1. 8, Talemo in his work I] Concetto della Schiavitil da Aristotele 
ai Dottori Scolastict, ¢.vi and Paut Aklard in an article "Les 
Fhilosophes Scolastiques st 1'Esclavage," Revue des Questions 
Hiatoriques, 87 (1920), 78fr., argue that St. Thomas disagreed 
radically with Aristotle on this question. Of course hia Com- 
Mantary cannot be uaed to prove his agreement with Aristotle 

“aince he de uniformly non-commital on. the value of the text 
which he explains. However vhen wo see that he continually uses 
the conclusions of that text in his other works without critical 
disagreement. the inference is obyicus. In Chapters IX and X ba~ — 
low I will discuas in detail the problem of St, Thamaa’ modifi- 

_- tation of the Arteatotelian theory; that it besra a very differ- 

‘ent aspect as he uses it in his theology cannot be queationed. 


= 
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that every community and every rule is essentially the .. 
same, In order to do this he begins with the uncom- 

- pounded elements, the simplest communities out of which 
all others are made and shows chronologically how these 
higher communities household, village, and state came... 
into being each with its own end and proper kind: of rule, 
Slavery ia here introduced (1252a,4--1252b,6)} as a sim- 
ple community of two persons, & combination of a strong. 
but stupid man, and a man of intelligence for the sake © 
of security, and it is proved that the rélation of male 
and female ia distinct from this. In the order of de-. : 
velopment At_seems to be gecond, thatoof male and Feuale 


coming first. 
i After this introduction which sets pefors us in 
& summary way the component parts of the state, Aris- 
totle proceeds to analyse the first part of the state 
which is directly a part, since the other relations are 
only mediately parts, namely the household, He demon- 
strates that the perfect household must have a master, 8 
wife, children, and property. Then he shows that this 
property must contain slaves. There are objections to 
this however so that Aristotle devotes espectal effort 
to clearing up two controversies, first the view of 
those who say that mansging slaves 1s the same science 
88 Managing any subjects, and secondly ‘those who say 
that it is an unnatural rule, He defines the slave in 
such a way that it is clear that a distinct rule 1s re~ 
qu red for and that such a rule is profitable for 
‘guch-s being. ~Next-te-tries to show that such a being 
exists By showing that throughout nature wherever there 
is 4 whale, ruling and subjected parts are to-be found, 
and secondly that certain physical and mental signs make | 
evident that some men are fitted to this special subjec- | 
tion. Finally he again explains the expediency of thts 
relation. But he is forced to make certain concessions | 
to those who maintain that antes iri tae ale is baat 
Sdnvenytonets ey 


Having discussed the slave, he next taints se 
the non-human possessions of the household at some - 
length, (12568-1259b) and only toward the end of the | 


2, On this see Newnan, Politics of Arietotie, p. 145. 


- point of view changes from expediency to that of virtue, 


3. Politics, I, v, 12590. ms 
. &. This will be discussed in detail post, Chapter I. 
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book returns to the rule over wife and children. | The 


aince he 1s again speaking of a rule over rational or - 
human subjects. And here the slave is again treated. 
This £s of the greatest -importane Ti Gnierstanding: the 
theory of slavery. The slave is as it were the border- . 
line of human rule, He is first discussed going down- 
ward, 80 to speak, when Aristotie a ‘bent on showing 

now cali “economic relationships, at fs the rule over 
property. But at the end of Book-I-he~ts-Wirstussed as 
tha beginning of the upward sertes as Aristotle wants to 
show the rule over progressively better human subjects. 
Here he shows what virtues the slave is capable of and — 
contrasts him with the artisan, and then he shows how . 


the children and wife are capable of still higher vir- 
tues. And he concludes: 


It ia clear then that household management takes more tn- 
tersat in the human members of the housshold than in its 
inanimate property, and in the excellence of these than 
in that of its property, which we atyle riches, and more 
in that of 1ts free members than in that of ita slaves.? 


It is thus important to keep in mind the different view- 
point from which slavery is discussed in each of these 
three leci in Book I. It is firs troduced in a mere~ 
ly summary fashion in an argument to show the supreme 
and essentially distinct position of the Polis. In_the 
second the question 1s whether slavery is expedient and 
necessary for the household and for the master and the . 
Slave. In_the third iocus the problem is the virtues ap- 
propriate to each member of the household, and to os 
slave as the least of these, 


It {8 evident that thia entire discussion is of | 
interest to Aristotle not so much for its own sake as in 
relation to his discussion of the true rule of the state.. 
As the least human rule over human beings it 1s of great 
value as a contrast to the highest rule.* Before 
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discussing it in detail, therefore, it 15 necessary to 
‘have in view the general analysis of rule! or dominion 
which is developed by Aristotle and magnificently expand- 
‘ed by St. Thomas, Aristotle himseif introduces this gen- 
eral question in discussing the slave.3 


DOMINION IN GENERAL | 


Authority and subordination are conditions not 
' only inevitable but also expedient; in some cases thinga 
are marked out fram the moment of birth to rule or to be . 
ruled. And there are many varieties both of rulers and 
of subjects {and the higher the type of the subjects, the 
loftier ia the nature of the authority exercised over 
them, for example to control a human being is a higher 
thing than to tame a wild beast; for the higher the typa 
of the parties to the performance of a function, the high- 
“er is the function, and when one part rules and ancther 
ie ruled, there ia a function performed tetween them)-- 
because in every composite thing, where a plurality of 
parts, whether continuous or discrete, ia combined to 
"- make a single common whole, there is. always found 4 rul- 
ing and a gubject factor, and this 6 characteristic of liv- 
ing things is. present_: in them @s an outcome of the whole 
of nature, since even in in thiigs-thet-ao-hat. partake of 
life there’ faa , Foling principic, sa , 88 in the case of the 
; musical. peale. ss... It is ina ‘a living creature, * QB we say, 
__, ‘that it is first possible to discern the rule goth of mas- 
_ ° ter and of statesman; the soul rules the body with the 
sway of a master, the intelligence rules the appetites 
with that-of a statesman or a king; and tn these examplea 
it is manifest that it is naturel end ozpedient for the 


body to be governed by the soul. a 


St. Thomas in the Summs Contra Gentiles applies 
‘this same principle to the entire universe in all its. 
magnificent multiplicity; speaking of man he says: . -: 


5. Politica, I, 11, 125hb. . ; oO: 

6. Politica, I, if, 1254a-b. fee also Meta. Lambda, 9 and 10, © 
1075a in which Arietotle discusses the order of the universe 
end shove its order is an arder to the Prine Mover, os the or~ 
SOE Oh Sn etay ete) ake Aare : 


—— 
ne 


~ 
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Among those things that ere wholly bereft of kmowl- 
edges, one thing is placed before another according as one 
is more capable of action than another. For they have no 
share in the disposition of providence, but only in the 
execution. And since man has both intelligence, and sense, 
and bodily powers, these things are dependant on one an- 
other, according to the disposition of divine providence, . 
in likeness to the order to be observed in the universe. 
For bodily power is aubject to the powers of sense and in- 
tellect, as carrying out their commands; end the sensitive 
power is subject to the intellective, and ta controlled 
by ite rule. In the same way we find order among men. For 
those who excel in intelligence, are naturally rulers; © 
whereas thoae who are leas intelligent, but strong in bady, 
seem made by nature for service, as Aristotle saya in his 
Politics. (I,i1.) The statement of Solomon (Prov. xi,. 29} 
is in agreement with this: The fool shali serve the wise; 
as also the words of Exodus (xvii,21,22): Provide ont of 


_ Bll the people wise men such as fear God... .who may judge 
the people at all times, 


This is the universal pattern of nature, and yet because 
of the contingency of created things 1+ may faii: 


And just as in the worka of one man there is dis- 
order through the intellect being cbsequicus to the gen- 
aual feculty; while the sensval faculty through indisposi- 
tion of the body, ie drawn to the movement of the body, 
af instanced in those who ifm: so too, in human govern- 
ment @isorder results from a man being set in authority, 
not on account of his excelling in intelligence, but be- 
cause he has usurped the government by bodily force, or 
has been appointed to rule through motives of sensual af- 
fection.....Nor is the natural order wholly perverted by 
such a disorder: for the goverment of fools is weak, un-~. 
‘esp 1% be strengthened by the counsels of the wise.2 


}. Contre Gentiles, ITI,81. See slso III, 78-80 end $.Th. I,q:96, 
&,1; IT-fI, q.10b, a.1 and Sent. Ty, a.bh,q.1,8.3. This order 
ig to be found not only in natural but also in supernatural 
things, Sent, IV, 4.24,q.1,a.3. 

8. This immediately follows the passage just quoted, ‘The sane ides 
ia frequent in Aristotle, e.g., Politics, I,1i, 1234bh, "since 
those that are bad or-in a bad condition might be thought to 
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Aristotie and St. Thomas thus see the entire 
universe as a series of dominions of a superior mover 
over an inferior. What is the necessity of these domin- — 
‘Sons? As St, Thomas say "Gubernare autem est movere 

liguos in debitem finem; sicut gubernat navem, ducendo 


’ & ; 
eam ad portum."9 


The purpose of dominion is to guide 
the thing ruled to a due end, because it cannot attain 
that end itself, or at least not. rightly and easily. It 
must be moved by one who has the power of reaching that 
enad.+9 Thus dominion implies a relation between a au- 
perior and an inferior, a power of directing in the su- 
perior, the action of directing, and an end to which the 
thing is directed.tl Or we may look at dominion as hav- 
ing an efficient principle, the superior (and more ex- 
actly the power by which he is the superior and an 
agent); @ formal principle, the order of the action; a4 


‘material principle, the inferior who ts the subject of 


the motion; and a final principle, the goal to which 
this subject is moved. B 


In every whole, whether it be a substance as the 
human being, or an accidental whole like the universe 
and soctety there must be such a dominion... Dominion 
produces & untty of action in the parts of the whole and 
gives this unified action its proper direction. This is 
possible to the ruling parts even in inanimate things, 


' but Aristotle is careful to point out in the passage 
*, quoted that it 1s only in living things and most properl 


(Footnote continued} have the body rule the soul because of its 
_ ¥iclous and unnatural condition.” It is also evident in bie date: 

cussion of tyranny vhich we shall treat in seme detail in Chap- 
ter Ef below. 

9. 8.Th., TI-II, g.102,a.2-c. For an exhaustive idncisaion of the 
Thamtistic terms with special application to property see 
C. Bpicq. “Daminium, Possessio, Proprietas" and “La notion ana-. 
logique de Daninium,” in Revue dea Sciences Fhilosophique et — - 
Theologique, 18 (1929), 269-281 and 20 secges 52-76 respective 

. dy. 

10, De regimins se o.l, "Non est domindum ubi non ent: Serco 
‘give virtus." 

11, On dominion as a relation and power see De pot. 9.7, ‘aslo ad a 
S.T., 1,q.13, 7 ad 1 et ad 6, and 2.8 ad 1 For the action of - 
dominion ese §.th, IT-11,q-104, a.1,¢. and se +56 as ~ 


ar 


tr ate. 


BA desbacage the end to which he is to guide his subject, and 


‘by faculties which must be themselves guided in thelr 


‘teacher is able to direct his pupil only with the atd of 


12. The rule of the soul is the first example of a rule which is 
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in rational things that we can apeak of true dominion.1? 
This is because it is only a rational creature which can 


every other “dominion" 1s reducible to an intelligent 
dominion.45 ‘Therefore the only beings in the univer 
who can have dominion in the proper sense are. God, an- 
gels, and men,t4 But everything whatsoever except the - ' 
Prime Mover is a subject of dominion since every other 

thing has an end which it cannot know or attain by it~ 

self. Men and angels are able to guide themselves only 


operations vy God. The angels guide men, and within the 
ranks of the angels the higher guides the infertor. Here 
the princtple is essential inequality. Among men the 

More intelligent and virtuous guide the less intelligent 
and virtuous, Here the principle of inequality 1s acei- 
dental, If somehow this relation is reversed, so that 

the inferior 1s placed over the superlor, and the power 
of ruling is not in the agent, or 1f the power of ruling 
which he has is not that by which he is superior to the 
thing he tries to move, then the dominion must be per- 

verted and unnatural. If the gorilla rules the man, or 


the statesman rules the Church, then the dominion is an 
unnatural one. 


Ordinartly the agent is able to move his subject 
only with the aid of instrumental causea. Thus the 


praise and blame; the political leader requires the art 

of rhetoric; the king requires rewards and punishments, 

etc. The power of dominion has as an essential property 
the ability to induce or coerce movement In the subject 

agsinst ites own inertia or perversity.45 


that of "a master and a atateaman., * 


13. This 1s shown by St. Thomas in bis famous ee proof of 
_ the extatence of God, 8.Th., I, 9-2, a.3. Alao see II-I1, 
aa, a.12, 
ik. Aristotle has the intelligences that move the spheres, instead 
_ Of the Angels, Meta, Lambda, 1073a. 
1}. St. Thomas quotes ea the puBasiongaiul who saya that Dominion 
--implies an "inflexible and rigid” rule, S.Th., I, 4.108, a.5 


ad 2. See also J. Gredt, Rlementa Phi Lopophine. Ariatotelico~ 
Thanisticas, 2, no. 98h, afeat 


age Rot 
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The formal principle of dominion is an order of 

action communicated by the ruler to the ruled. The 
' agent must be intelligent in order to know this rule, 
and he must have the power of choice as. well in order to 
-will the end to which he moves his subject. Bominion 
indeed is most formally in the will of the ruler .16 mis 
will is expressed in its most perfect form by law, which 
_is an ordinance of reason having ss its end the good of 
the things ruled. This is given to rational beings 
whose own will is bound by it and who cooperate freely 
ain carrying it out.17 It may have a less binding char- 
_ acter and thus be a counsel 38 or it may have as its end 
"not the good of the person ruled but the good of some 
artificial work and thus be only a rule of art. In each 
case the formal principle or order must take its charac- 
ter from the end. It must be emphasized that this order 
“ean be considered both as a motion of the thing to its . 
' end, a8 when 4 man moves himself, or-it can be considered 


‘as & principle of unity which the ruler communicates to 
48 mee banuee: 


The most difficult problems however concern the 


to the most perfect degree because, though his good is 
independent of the good of his creatures, nevertheless 
in moving them to their. own good he only glorifies him- 
self, since he is the good of every creature.ff Although 
' Aristotle had an imperfect notion of the Divihe rule, he 
expresses this idea forcefully by comparing the universe 
to an army whose captain is the Prime Mover. "Its good 
is found both in its order and in ita leader and more in 


_the latter; for hé does not Gepens:0 on the order but it 
depends on him. "19 


In all lesser) does atcan however this simple 
identity of the good of the ruler and the good of th 
thing ruled is not to be found. The angels guide men} 


16. Summa Contra Gentiles, Fl, c.i.. “Super ea quae nostrae volun 
‘teat subduntur, dominamr.” 

17. §,Th., I-tI, 4.90, a.4 c. 

1B. Ibid., I-IT, q.-J2h, 9.3 ad 2. 

19. Metaphysica, Lambda, 10, 1075a. 


~ 


! 
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yet the end to which they lead them is not the angels’ 
good as such. This is because every rational being has Ye 
a kind of equality in being capable of seeking the Uni- 
versal Good, All intellectual beings are ordered im- 
' mediately to God, their good cannot be another created 
being.20 
If we. turn to human dominion it 13 necessary to 
consider especially three things which are closely re- } 
lated: (1) The inequality between the ruler and the } by 
ruled, (2) the end to which the subject is moved, this { 
obviously depends both on the nature of the subject an 
the power in the ruler, and (3) the mode of rule which i 
e 


is again an expression of the kind of inequality betwe 
the terms of the dominion,21 


The rule which is over a subject least equal to 
the human ruler is man's dominion over all sub-rational 
things. Some, the Buddhist for instance who will not 
kill an-insect, have held that this dominton is really 
unjust since it sacrifices the good of one thing to an- 
other, We must distinguish however between the intrin- 
| sic good of @ thing which is simply the realization of 

ita own nature, and its extrinsic good, which is some na-. 
, ‘ture better than its own to which it is naturally di- 
| rected.22 Al] sub-rational things have intrinsic ends 
which are proper to them, for the flower it is to be a 
beautiful flower, ete., but their extrinsic ends are 
ultimately some human good. For this reason man's domin-~ 
ton over sub-rational things has as its end’his own good 
| and its mode 1s absolute. He is said to have a perfect 
, Tight over theae things, since he can consume them 


2%. Ihave not found this idea in Aristotle though it is obviously 

. it jerucial to our discussion. It is often expressed in St. Thomas. 
‘Meture autem rationalis, inquantum cognoscit univerealem bont 

“f/f, eb entis rationem, habet immediatum ordinem ad universale es- 
~-” gendi principium" (II-II), q.2,8.3, co.) Also "Creatura ration- . 

_ lis inguantum est de se non ordinatur ad finem ut homo ad 

.. hominem, .Unue hamo natura sua non ordinatur ad alterum sicut . 

: . finen." Sent. Iv, a.4h. g.1, 0.3, c.et ad 1. 

21. This is feo gt of every dominion but is especially important ion 

e the camplex classification of human dominions. — . 

: (x musics, Politics, I, 1441, 1256b and Contra Gentine, ach e132, ana 

E:T. T, 4.96, a.2 ot a.2 c. ae 
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utterly.2? he only limitation on his lordship is one 
which comes from his own nature, he must not use. them . 
unreasonably.in such a way that his own actions are in- 
ordinate, e.g., he cannot kill animals for the aake of a4 
cruel pleasure. As Aristotle points out this rule over 
things may serve their intrinsi¢e as well as their ex. 
trinsic geod; tame animals are more secure and better 
fed than wild ones.24 


Man.also has a rule over himself, he ts able to 
direct the lower parts of his nature by the higher, and 
the highest parts, his will and his reason, by a mutual 
free motion.©5 This self-direction has a three-fold 
k ‘mode; he directs his body abaolutely, his passions po- 
litically, i.e., with a certain “give and take," and his 
c own Will freely im an absolute sense. The natural power 
fot self-direction which he has is perfected by the intel- 


A lectual virtues which enlighten his knowledge of his end, 
49 


¢ and the moral virtues which render his appetites obedi- 
x ent to the intellect and firm in their attachment to his 
¢ end, and above all by prudence which brings both intel- 
lectual and moral virtues into motion toward that end.® 
Nevertheless this self-dominion is not absolute. Not 
only is man subject to law in achieving his end, but in 
particular he may not destroy or consume himself. He is 
limited in his deminiton by his own nature which he may 
not rightfully transgress.2? The end which he seeks is 
one truly ultimate, in the natural order the life accor 
ing to virtue culminating in the natural contemplation 


of God, in the supernatural order the life of charity 
culminating in the Vision of Goa.28 


23. See J. Gredt, Blementa Philesophiae, II, $988-992. 
Qh. Politica, 1,11, 115%b. “Tama animals are superior in their na- 
. ture to wild animals,...dt is advantageous to be ruled by man, |. 
since this gives them security." | 
25. Ibid., 41, 1254b; 8.Th., I-EZ, 9.17,0.7 ¢, and 9.56, a.k. } 
26.. Cf, Books VI ana VII of the Ethics and the corresponding parts. } 

. of the 8.Th., Ii-1. “4 ee, 
27. St. Thomas gives three reagons against suicide, natural inclina- [ 
tion, God's prior rights over man, and the injury done to the 

common good. §,Th. TI-II,q.6%, a.5 c. The second comes from 2 
' Platote Phsedo, the third from Aristotle, Ethics, V,1138a. 
_ £8, Aristotle of course only discusses the natural end of man, set -- 
.. | especially Ethica, I. St. Thomas views are to bs found in S§.Th., 
_ EeTI,qq.1-5 and Contra Gentiles, III, ec. 25-37. ae = 
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This is all very clear, but great difficulty 
arises when it is asked: (Can man rule over man? If 
every human being 18 capable of directing himself and if 


his end is his own virtuous lif; why should he 
be subordinated to another? {The anarchist has always 
upheld this view vigorously.‘ The answer of St, Thomas 


and of Aristotle before him is quite clear. It is indt{- 
cated in the passage from the Politics quoted at the be- 
ginning of this chapter. Wherever there 1s an inequai- 
ity in intelligence or virtue between men, then the in- 
ferior will attain kis goal more certainly 1f guided by 
the superior. The child requires to be guided by the 
adults, and the fool by the wise man, The inequality is 
+ only accidental but it is nevertheless real. 


This is not the only reason however that rule of 
| man over man is necessary. Man is a political animal; 
I he is able to attain to the virtuous life which is hisend 
only in the society of other men. Since this society is 
made of a multitude of individuals it requires a princi- 
ple to direct it to its end, the virtuous socifal life. 
It cannot attain this end without a dominion any more 
than a man without an intelligence, This dominion can- 
not simply proceed from the unanimous will of the mem-. 
bers of the soclety, for even among good men there is 
seldom agreement on how to act in particular circum- 
stances, Such decisions depend on prudential judgments 
and not on demonstrable conclusions.#9 


What is the relation between the good of the mem- 
bers of the society and the good of the society itself? 
This problem of the relation of the private good and the 
common good is much too difficult and controverted for 
settlement here, but two things are clear: (1) there is 

+ a harmony between the two, since & common good of a mul- 
titude is impossible unless the members partake of 1t, 
and (2) the common good 1s better than the private good 
as the whole is better than the part.50 The virtuous: 


29, For a detailed discussion of this problem see Yves: Simon, The . 
Reture and Functions of Authority. os 

30, For proof that St. Thomas did not disagree with Aristotle on 
this point es some have asserted see Individuum und Gemein- 
achaft beim Hl. Thomas von Aquin by P. Edelbert Kurz, 0.¥.M. 

“> and Eberhard Welty, O.P., Gemeinschaft und Einzelmensch. The 

' specifically Christian questions are treated by J. Maritain, 

Scholasticiam and Politics, Chapter IH. . ; 


AG . ‘THE THEORY OF NATURAL SLAVERY 


. " @ominions of man over man. ‘The craftsman who guides his 


man over man, there 1s some common good at which they 


-, sistant this "common good" is the work to be made. If 
it be a dominion over life itself then a common life is 


* gonmon. good. 22 


“no dependence of the ruler on the ruled; in man's domin- 
don over things there is no common good because the low- 
. ey thing cannot participate in the proper good of man; 

but in the dominions of man over man thers is both a 


“. Bthies, X, end 8.Th., TI-It, qq-279-182.' 


social life must be lived by men who are each virtuous, 
but the virtuous life of the city cannot be sacrificed | 
to the good of one of its parts. The Christian view 
that the person is not only a part of the temporal state, 
but aiso has 4 supernatural end above the state, adds a 
further complication. But if we remain at the natural 
level it 1s important to grasp something of the nature 
of the common good, It is a kind of life lived by free 


. men possessed of virtues by which they are able to live 


not merely to themselves but in the whole and for the 
whole, as the rational soul functions in every part of 
the body. This includes that justice which directs all 
things to the common good, that prudence which discovers 
in each case the proper means to that good, and finally 
the contemplative wisdom whose activity is the highest | 
good which the society produces. 21 


Inside this society, however, are many lesser 


assistant, and the teacher and his pupil are related by ~ 


_.. dominion, but these are dominions only in one respect 


and for the sake of the particular good produced. There j 
is however another dominion which like the state is a | { 
rule over life itself. ‘This is the household which has - | 
as its end the virtuous daily life.22 The members of 

1 


_. the family each contribute something to the good of the — | 
whole and receive in turn what they lack in themselves. — 


‘It should now be clear that in every dominion of . 


ain, If it be a dominion of master craftsman and as- 


sought. In God's dominion over man there ia naturally - 


mutual dependence and 8 Perrtuiaicns to share in some ) truly 


|. Bl. Ethics, VI, 8,9, sahap ikea co Y,. as lashe-11350. “Politica, 


a @ecuseion of good citizen, TTI, passim. S.Th., If-Il, a. 47, 
- &10-6; all 5; a.123q.50 totum; on the kinds of life see mag 


‘Bats vid be Ateouseed in detail later e 
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35. Politics, ITI, iv, 1279a. ™....in cases where the one or the 
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Nevertheless there can be great inequality be- 
tween men and for this reason the mode of rule which is 
required may be of various sorts, The father rules the 
child in a very different way than he rules his wife.2? . 
The teacher adopts different methods with the stupid pu-/ | 
pil and the brilliant one. Aristotle says: 


-++.the higher the type of the subjects, the lof- 
tier is the nature of the authority exercised over them.. /. 
for the higher the type of the parties to the performance 
of a function, the higher is the function. 34 


Thus God's rule over men is eminently noble, and the 
node of the rule is a free one. While man's rule over 
"yild beasts,” as Aristotle says, must be one of force 


With ‘these facts in mind it becomes possible to. 
draw up attable of the kinds of human rule over human 
beings according to the nature of the inequality between 
ruler and ruled, and this diagram (Table I on following | 
page) makes it possible to locate the slave dominion. 
Since a human state can be made of many different quali- 
tles of subjects and of rulers, these different forms of — 


' government are possible, indeed they are necessary and ee 
good. But all are alike in aiming at the good of socle- * Ebae 


ty. When this is not the case, the dominion goes con- 
trary to the purpose for which it came into existence, — 
and is unnatural.5 


; The general analysis of dominion and this dia- 
gram make evident the very special character of the do- 
minion of servitude. The slave is a human being an 
hence should be capable of a human share in the common. 


33. Politics, I, v, 1260a. 
3h, Thid., I, 14, 125ha. . 


_ few or the many govern with an eye to the common interest, ; 
these constitutions met necessarily be right ones, while thoee 
administered with an eye to the private interest of either one - _ 
or the few or the multitude sre deviations." See De Regimine, - 

. I, ¢-i44. Por a brilliant diacuasion of the Aristotelico- a 

- Thomtatic theory of the forms of government, concerning which ~~ 

- many erroneous notione are current, see M. Demongeot, Le meil- 


Jeur régime politique selon saint Thomas, 


TABLE I 


‘Kinds of tnequality between subjects and ruler: 


l. Essential. . ' man and irrational - dominium perfectum 
ge Fe creatures 


2. Radical (dtfferent radtcal powers of prudence) 


4. difference chiefly in the body: man and wife dome sticum E: 

b. difference chiefly in the soul: master and slave despoticum ff 

c, difference in both: | father and child paternum ; 3 

3. Radical equality but differences in active power ' regale ° 
of prudence, ; : . c 

4, Equality tn power of prudence but difference in politicum in the broad- 5 
habits, ; est sense, including 5 

; : monarchy and aristoc- 

; racy. - ta 

5. Habitual equality but difference in actual exercise. politicum in the strict- & 
a : est sense, including a 


aristocracy and polity, 
a, 


Note: Monarchy also called regate occurs in two places and is taken in two senses, 
absolute monarchy and constitutional monarchy. Aristocracy comes under LT 
insofar as the rulers are habitually superior to their subjects, but under 35Ir . 
insofar as they are habitually equal to one another, ; 4, 
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“1. Politica, IXt, 1v, 1278. . 


Chapter ¥ 


THE FUNCTION OF THE NATURAL SLAVE 


eeeman ig by nature a political animal; and so 
even when men have no need of assiatance from each other 
they none the leas desire te live together. 
_ time they are also brought together by common interest, 
eo far aa each achieves a share of the good life. 
" good life then is the chief end of society, both collec- 
| tively for all ite membera and individually, but they 
also come together and maintain the political partner- 
-ehip for the sake of life merely, for doubtlesa there is 
some element of value contained even in the mere state of 
being alive, provided that there is not too great an exr- — 
 eeses on the side of the hardships of life, and it is | 
- lear that the great maga of mankind cling to life at 
* the coat of enduring much suffering, which shows that 


"Life contains some measure of well-being and of aweat- 
ness in ita essential nature. 


50 


In developing his theory of natural slavery 
Aristotle first attempts to show that the very nature 
of the household requires a certain-instrument, and that 
this instrument is the slave. 
ture actually provides men fitted to be such instruments 

' Finally he shows how these instruments, since they are 
human, must be made virtuous according to their capaci- 

The first of these problems must be understood 

in relation to Aristotle's account of the kind of life 

which the household makes possible. 

text of the Politics he says: 


Then he proves. that na- 


In the most famous 


At the same 


The 


Here Aristotle speaks of two reasons for society, the .- 
natural tendency of men to be with men, and the common 
advantage which they gain by mutual help. This advan- 
tege he subdivides into a minimum and a maximum good; 


outucaeer oi eae aie A LRN, Ar eNll —eepE — —gy 


a Sbid., I, 1, 1252b. UN ava ees 
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the minimum is a kind of secure subsistence, the maximum 
is the good life, the life of perfect human virtue in 


_ society. He implies that even the minimum of a secure 


subsistence is difficult for the isolated man. The life 
of the household is in some way a mean between these two 
extremes, it ia a good life in being one of virtue but 
it is not the perfect life, it is the good daily life. 
In order to show, therefore, that slavery is necessary 


’ it must be proved that it ts Peastre? for the good dally 


life. 


Aristotle first mentions the relation of master | 
ang slave as necessary for mutual security.? Just as 
the sexual union is necessary for the preservation of 
the species, so the deapotic relation 4s necessary to 
give this first union security. Here Aristotle seems 
to mean Little more than that the master profits by the 


additional physical strength at his command in thé-slave, = 


as the slave profits py being guided by one who can _ 
cleverly foresee possible dangers. When the master can- 
not secure a slave he can substitute an ox. But just — 
as the union of the sexes is the instinctive basis of a 
higher and truly rational institution, so the natural 
combination of the stupid strong man and the intelli- _ 
gent man gives rise to e more deliberate relationship. 
When he comes to the analysis of the household, Aris- 


‘totle takes great pains to explain the slave's function 


in this ¢laborated family society. 


The smallest parts of the housshold are the mas-~ 
ter and. the slave, husband and wife, father and chil- 
dren.’ But besides these human parts there must be 
property, the various material goods required for daily 
life, Aristotle attempts to show that each. of these | 
parts are necessary. The head of the household is nec- 
essary in order to give a unity. of action to the parts, 


2. Iblad., I, 1, 1252b. The village is in turn a aort of mean be- 
tween this daily iife and the perfect life of the state, but... 
while the daily life of the famjiy cannot in any. way be substi-. - 
tuted for, the village life fs: Sebiyy ast unger eect eubstitute for. | 


ees tae . 


the good life of the state: 


3ee tf 
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he is the one possessed of the necessary 
know what is good and expedient for the 
Moreover, as shall be seen later, the house- 
said to exist for his sake, since it is he 


who directly is a partner in the perfect life of the 
state which the household serves, 
ly the husband since men are capable of greater prudence 
than women.2 Since a man's life is Limited, ee. ; 
the household is not complete or "self-sufficient"® 

less it has the means of continuing itself, 
the wife is necessary for the generation and raising of 
the children, and since this too must be supervised by 
the father, the paternal dominion arises, 
-tions therefore are essential to the family as to its 
very being, they create and direct it as such.? 


This ruler is natural- 


These rele- — 


‘On the other hand this life is impossible with- 
out the requisite material goods, 


of the household in the most proper sense, but belong 
to it as its necessary conditions.8 
the central portion of Book I proving that tnis is the 

case and that hence unlimited accumulation of property . 
does not belong to good household management, but only 

the securing of a limited amount .? 
production is required for the household, its daily life 
ig rather one of consumption than production. 


These are not part - 


Aristotle spends 


Though a limited 


5. Politics, I, v, 1260a and De Generations Animaliun,IT, ¢.3. 
Algo see St.Thomas, S.Th.II-I1,q.57.a.4. 


6. 


Aristotle remarks that in a sense "self-aufficiency is an end, 


a chief good" of every aoctaty. 
7. In thie analysis, following hints in St. Thomas’ commentary on | 
. the passage 125%b-1253a of Book I of the Politica, Lectio ii,. 


Polities, I, 1, 12538, 


I have somewhat expanded Aristotle's terse argument, . 
Politics, I,i1, 125%b. Aristotle speaks of the relationshipa 


of dominion, the individual persons, and the property es akl 
"parts" of the household, but 1t 18 clear he regards the relat- 
ed persons as most truly parts, and these are either free ar 


slave. 


9. Politics, I, iid, 1286 to: tv; q259a. Ariatotle ia especially 
concerned to refuta: those* ‘lic ‘have theld that the proper fune- 


. tion of the householder, is to mske a fortune evhar than Atrect 
virtuous life. 


elaborate the machine, there must stili-be a human being 
- to supervise its operation. This is sad aah clair ba Ae. 
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business of the head of the household to know just what 


' TMlAterial goods are necessary for human needs and how... 
they ought to be used. These goods sare the tools of the 


householder in the process of living. Tools howéver can 
be not only inanimate but also living and even human, 


for in all the arts not only inanimate and irrational 


beings may be made use of, but also human beings can 

act as assistants for the master craftsman. The helms 
man requires both a rudder and & lookout man, the archi- 
tect both bricks and bricklayers, the writer both pen 


-and paper snd a secretary. Moreover human instruments 


are much more useful than inhuman ones because they have 
foresight and thus can perform the work of many tools, -- 


for if every tool could perform its own work when ordered, 

' or by seeing what to do in advance, like the statues of 
Daedalus in the story, or the tripods of Hephaestus which 
the post says "enter self-moved the company divine," ‘if 
thua shuttlea wove and quilie played harps of themselves, 
naster-craftemen would have no need of assiatants and mas- 
-ters no need of slaves. 10 


It must be carefully noted just what this passage is in- ~~ 
tended to prove, Aristotle is not speaking here of 

Slaves as such, but simply of the contrast between hu- . 
man and inanimate instruments in general. Human instru- 
nents are necessary because between the decision to ac-: 
complish some exterior work and the actual execution 
there lies a gap which cannot be bridged without a hu- = 
man mind able to judge Conse taint contingents, capable . 
of seeing what to do in advance. ‘The actual execution 
of any task requires innumerable adaptations of the plan 
of action to uncalculated contingencies. No matter how 


“10. Politics, I, 44, 1253. st. anes. Contra Gentiles 5 TIT, © 6.79. 


-end Sent.I¥., 4.4,9.1.,a.1,8olutio c, 


“2. For an analysis of the intellectual requirements of manual work 


_ see Yves Simon, "Work and the Workman," The Review of Politics, 


| @ (January, 1940), 63-86, especially the section “The Work of ~~ 
“"., the Mind" 68ff. Similar ldeas are developed in J. ae 


a Scholesticiem and Politics, 27h 7Bs/ 


rit 
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of household tasks where mechanical reproduction is not 
the problem. Thus Aristotle has a strong argument when 
he holds that there must be knowing instruments as well 
as inanimate ones. But need this living instrument be 
‘human? The ox can substitute for the slave, ‘and animals 
have a quast-prudence .1@ The intelligent horse is able 
..to adapt the commands of his master to circumstances to 
a considerable degree. 

that the animal can only be a substitute for the human 
instrument capabie of real arts; the perfect household 
has slaves as well as domestic animals. So far it has 
only been proved that the household requires reasonable 
instruments. Why are not theses the man, his wife, and 
his children, as they commonly are with us? Aristotle 
has already supplied the answer’ by proving that the do- 
minion over the wife its different in kind from the do- 
minion of servitude.l3 The perfect arrangement in the 
household art as in any art is to have a division of 
labor by which the execution and direction are separated 
and carried on by persons of different abilities. He 
' intends this principle to apply to every servile work, 
‘not only that of the slave. If Aristotle went no fur- 
ther we should probably agree that it is most convenient 
when a household has servants to carry on its various 


tasks, just.as a business office requires a staff to 
‘Tun. ita typewriters and calculators. 


Aristotle however does not intend to say that the 
slave is simply a human minister in the sense that the 
assistant of a craftsman is a minister. After the pas- 
sage quoted he continues: — _ +o 


Now the tools mentioned are instruments of pro- 
duction, whereas an article of property is an instrument 
of action; for froma shuttle we got something elee be- . 

side the mere use of the shuttle as there 18 a difference 
_4n kcind between production and action and both need tools, 


2. *...wa say that some even of the lower animals have practical - 
' wisdom™ phroneaia or prudence “viz. those which are. found to 


_ have & power of foresight with regard to their own life.” 
| Ethics, VI, 7, libla. Also Mota, I a princ. De Forttate,d.2hy 
_. M&2.,7 c. and 8.Th., I-IT, q.2k,a.3 ad &. 
Be : + +2008 thing for one purpose,”* Ponstics, aac 12520. 


Aristotle, however, makes clear 


I, 9 


"2 
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‘it follows that those tecls also must possess the same dif- 


ference. But life is doing things net making things; hence 


the slave is an assistant in the class of instruments of 
+ action. 14 


This distinction is perhaps the most puzzling and the 
most Important in the whole Aristotellan treatment of 
slavery.+> - It is rather a commonplace to refer today to 
this whole passage, and especially the part about shut- 
tles that weave of themselves, and then to remark that 
today we have such shuttles that weave of themselves, 
and that hence slavery is no longer necessary according 
to Aristotie's own words. But Aristotle's viewpoint ia 
very different. pene he regards. the a as prop- 
rae &8 an instrument; ugh he assigns im the 
f tt ana“ oHe farmer; apaevesthsiess 3% de 
rining ‘the ‘Slave hé-Galis Aim an “instrument net of pro~ 
duction; bat- of” living: It” 1s worth’ while to quote St. 


Thomas tex Ssttion of the later part of this passage: 


.--[Aristotie] makea a eecond division of inatru- 
nents [the first was between animate and inanimate instru- 
nenta}. For the instruments of the arts are called factive 
instruments; but property which is the instrument of the 
household is an active instrument. And he proves this 
Qivigion by two reasons: First because factive instru- 
mente are said to be those from which results something 
more than mere use of the instrument. And we see this in 
the proper instruments of art, as for example from the 
shuttie which tertile workers use something more then mere 
use results, namely cloth. But from property which is the 
inatrument of the household, nothing else results except 
the use of the possession iteelf, aa from clothing and bed 
nothing results except the use of them. Therefors, those 
inatruments are not factive, as are the instruments of the | 
arts. He gives the second reason: ..,which is as follows: 
the instmments of diverse things are diverse; but action 
and making are different in kind, for making is an opera- 
tion by which something 18 wrought wpon sxzternal matter, 
es to cyt and to burn; but action is an operation remaining 


' Us, Politics, I, 1, 1254, 


35. It is quite neglected in the important work of S, areas y il 
— Goncetto della Schiavitn.. 
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if 


ot ts 


in the agent, and belonging to his life, as it fs said 

in the ninth book of the Metaphysice. Now both these ac- 
tivities need instruments, Therefore these instrumenta. 
‘will differ in kind. But life, that. is to say the domestic 
life (convergsatio domestica), is not making (factio}; there- 
fore, the slave is the helper and the instrument of those 
things which pertain to action, but not oe those things 
which pertain to making (ad factionem).16 


_ 


end ay 


fSt. Albert the Great in his 6 Commentary on the Politics 
{gives a somewhat similar explanation. He argues that - 
} properly speaking action (Ammanent action) requires no. 
instruments, but faction does; the slave therefore 1s 
ma br himself an instrument of faction since his work is 
tof a transitive or productive character, but: considered 
las @ part of his master this work is really action, and 
‘he can thus be called an instrument of action. 


In this they {slave and other property) differ, since the oe 
possession ie a factive inetrument, but the slave or min-. _ 
ister ie an active instrument subserving and Baoerenene 

to making that which is made.+7 


It would be wholly to miss Aristotie's ancuent: there~ 
fore to believe that he considered slaves as universall 
necessary merely as productive tools. He emphssizes 
rather their necessity for consumption. The slave is 
required to carry out all those taska of using property 
which are necessary parts of domestic life. dur. own 
economic notions makes this difficult to grasp. We 
would say that if the slave is a cook he contributes t 
the production of food, or if he is a gardner that he 
"produces" it, Aristotle however confines production 
to the process of. increasing the wealth of the family 
by adding new property or to the strictly manufacturl 
arts. . If we regard cooking not in its technical aspec 
but as an execution of a prudential decision of the 
master then we see it as active rather than factive. 
This becomes clear if we consider for a moment Aristotl 
idea of the master. He is not a directing craftsman | 
; whose artistic orders are executed by inferior craftsmen, 


Sg 
ao ae mane 


16, In I¥ Politicomm, I, Lectio 2. re Se me ee 
17. Albertus nee, In Polit Polit. 2 ©. e+) 1 be ee oe 


: TRE FUNCTION OF THE NATURAL SLAVE pee Y 


because he does not know what is required by art. 


The sluve'a aciences then are all the various 
branches of domestic work; the master'a science is the 
acience of employing siaves.... The master must know how 


to direct the tasks which the slave must know how to ex- 
seute.+ : . 


One form of authority is that of a master; by this 
we mean the exercise of authority Jn regard to the neces- 
dary work of the house, which it is not necessary for the 
master to know how to execute, but rather how to ubilize; 
the other capacity, I mean the ability actually to serve . 
in these menial tasks, is indeed a slave's quality 19 


What the master knows 18 not apn art of making at all, 
but of J n what the e200 
es_of Prudence which St. calls 


domestic.©9 He does not know ccoking but he knows that 
the members of his household require a temperate suffi- 
cency of pleasant and healthful food rather than expen- 
Sive iuxuries. This is a prudential and ethical prob- 
lem not a technical one, but he must have ministers to 
bring about the technical requirements of his decisions, 
he slave therefore may be quite autonomous in his srt. 
is directed not with respect to The productive orde 
ut in the prudential, ethical or active order. A fail- 
ure to emphasize this distinction naturally leads us to 
wonder_how Aristotle could have believed the slave, so 
stupid-as_to require constant direction by another and 
yet attribute to him the household arts.= 


It is especially important to understand the way, - 
in which the slave acts as an instrument. "The slave 
is a part ‘of the master--he is, as it were, a part of 
the body, alive but yet separated from it."@2 "The 


18. Politica, I, 441, 1255b. 
19, Sbid., III, 14, L277b. m2 
9 20. 8.Th., II-I%, q.50,8.3 ¢. Also see Ethice, VI, viii, liga. —- - 
“— - > 21, On prudence and art see Ethics, VI,t,llioa, It can be sumed = 
4 up for ovr purpores in St. Thomas worda "Prudentia quae eat 
circa actiones, d1fferunt ab arte quae est circa factiones.” — 
Politica, I, 14, 12556. Rudemian Ethics, VII,ix,12¢ib. 
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slave is a s partner ‘in his master's life, but the artisan 


is more remote."* 
the chair or bed is used in action but it does not itself: 
act. The irrational ‘animate active instrument cooperates 
in the action but without comprehension, hence it cannot 
be said properly to share in the action. The rational 
factive instrument, the artisan, shares in.the factive 
Process, he knowingly cooperates-in the directions re- 


_ceived from the master craftsman. But when the direc- 


23. “Bora.l, v, 1260a, 
“gh. Sh. II-IT, 0.50, a.2 o. 


tion of the ruler is a prudential one this cooperation 
68 On & special character. rudential activity dif- 


S fakes_on “a special character, “Prudential activity dif 
fers from technical activity in being inte intrangi-. 
ive} i s effects. In + case of technical activity 


the action passes from the master through the artisan 
and terminates in the thing made. In the case of the - 


» Prudential dominion theackton onde $2 the western ee 

PBs slave—insofer 98 nee a ee 

- instrument, a. “partner “in the master’s dite." The mas~ 
Sects tty but not ths aiatiet he Gears mor Was Ee 
re e wears, no é article 


cts it, but not the clothes. hi ? 
of furniture which he has made. The slave is like a 


of the body no 6 clothes. 3 is much more 
Raat developed by St. Thomas as follows: 


A slave is moved vy his master, and a subject by 
his ruler, by comend, but otherwise than as irrational 
"and inanimate beings are set in motion by their movers. 

' ‘For irrational and inanimate things are moved by others 
and do not put themselves in motion, since they have no 
freewill whereby to be masters of their ow actions, 
wherefore the rectitude of their government is not in 

: theiy power in the power of their movers, On the other 

. ‘hand, men who are silavea or subjects in any sense, are 
‘moved by the commands of othera in auch a way that they 
move themselves by their freewill; wherefore same kind of 
rectitude of goverment is required in them, so that they 
may direct themselves in obeying their superiors; and to 

.! this Delonge that Bvecton of prehencs =e = calied 
-. political.® 


‘conduct their own lives oo eee 


9 


The inanimate active instrument lize ’ l 


‘This is not in contradiction with 
; the | pasesge in the Ethice X, vt, 1177a where slaves do not: “have 
- *free-chotce* Artatotle o: only means that they are: not: free tor. 


y 


‘subordinate in the prudential order. As the above pas- 


instrumental character, therefore, which is the differ- 
entia of the slave from the freeman, and that he is ac- 
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We thus have the first elementa of the definition of a 
Blave;he is a human active instrument separate from the 
master. This however does not distinguish him from any 


sage indicates in every political dominion those under 
the rule are as it were instruments.*5 It is not his 


tive distinguishes him only from the ministers in the 
arts. Aristotle goes further and calls him "of another. 
“One who is a human peing belonging by nature not to 
himself but to another is by nature a slave. %26 Now it 
is just this transition which puzzles the modern reader. 
Why is there a necessary connection between being di- 
rected by another in prudential matters and being "of 
another"? Why is the slave not simply a free subordi- 
nate in the household as are the children and the wife? 


The key to this puzzle ought to be contained in 
the following passage, but it remains obscure. 


These considerations therefore make clear the na- 
ture of the slave and his essential quality one who ia a 
human being belonging by nature not to himself, but to an- 
other is by nature 4 slave, and & person is eo human being 
belonging to another if being a man he is an erticle of 
property, and an article of property ia an instrument of 
action separable from ita owner.7? 


For he 1a by nature a slave who 1s capable of belonging 

to another and that 1s why he does so belong , and who 
‘partictpates in reason so far as to apprehend it but not 
to poasesa it; for the animala other than man are subserv~ 


by anprehending 
sent: not to reason, x PP nes 


25. St. Thomas, quoting Artet pipdefinitton or an inatrument | re 
_ even calis Angela Cant eemnkx or ministers, Contra Gentiles, i 
ut Ge wee BN 

26. 8 tap i. adtod sydaer GrX” GdAov &vepuanoc ik cfrog Ane 

: giger BodAOS Zotiv. Ms 
- Politios, I, i4, 1254a. "Alteriusa™ is St, Thomae' seek. 
27. Ibid., 1, 41, 1o54a. Regt 
. 2B, Ibid., I, id, esha, 
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Here Aristotle seems to say that a slave is an. 
_ article of property and hence "of another," because he 
is an active instrument. But we have already seen that 
this. is not the case, or every subject would belong to 
his kind. The solution to the ambiguity however appears 
if we recall the reason that active instruments of this 
special sort are necessary. The wife might be consid- 
ered an active instrument insofar as she carries out her 
husband's will... But her instrumental character remains 
secondary, ber_essential quality is that she Ja directly 
a cause of the existences.of the, household. she is an 
-. @psential partner to the family. The slave on the other 
hand is required principally to use the material goods - 
of the household, and these material. goods are not par- 
ticipants in the life of the household nor its end but 
only its conditions.©? The slave thus belongs essentiel- 
ly.to the conditions of the household rather than to its 
very entity. Although he participates in the household 
iifé and the life of the master he is allowed to do so 
in order that the material conditions of that life should 
‘be supplied. His position is essentially instrumental. 
The wife and children do function as instruments of the 
. father, and the citizens do function as instruments of 
' the king, but’ they do not belong to these communities 


required by the very character of generation, the citi- 
zens belong as required by the very character of the 
state which is a community of citizens. But the slave 
does not belong to the family as demanded by its very 
entity. A family is father, mother, and chiidren only, 
it 1s not a house, beds, food, and slaves to use them 
with, though these are required for the perfect house- 
hold. The slave is thus necessary to the family in a 


secondary sense. But. .doss this mean that he must be 
"alterius"? 


Aristotle's thought on this point can perhaps be 
best. understood by considering why it would be unnatural 
for a freeman to be a slave. The freeman has the vir- 

tues necessary to conduct his own life as a part of the 
\-@ity, especially the virtue of prudence. 


“| 29, Politics., If, 44, 1255. S. 


just because they are instruments. The wife belongs as _ 


He naturally - 
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seeks his own good and that of the city as the whole of 
wiich he 13 the part.20 What if he were subjected to a 
master and made to fulfill the household tasks. He 

could no doubt peform them, but he would be also capable 
of advising the master, as does the wife, More than 
this he would be just as able as the master himself to 
direct the affairs unaided. Such a person cannot be 
called "of another” because in him the power of prudence 
ig an independent and principle one. If he sudmits to 


any rule it is because of the necessity of authority.21 
But_the slave has pr 


this is all tha ; 


the principle of “one man one task" implies that only a. 


wan of this sort should te a slave. The artisan tg in 


the same position of being dependent on another for his 


virtue, but this 1s a virtue of art, and hence he is 
"alterius” only in one respect. ut the slave is de- 
fetdont ou: tia asker Coy the: vieeee Which co adea ce 
his work, or maki s life so that he 
is.wholly “of another," 


A strong objection to this argumentation is im- 
nediately evident. Why cannot the slave have ‘a proper 
good of his own distinct from that of the master? If... 
the good of the slave 1s wholly assimilated to that of 
another being, then he is exactly like an inhuman thing 
whose extrinsic good is that of another. This problem 
can be anawered only at the end of our reséarc 


con pe enauered only ot the ond of our neasanches Ine 
well_as of the master, To be "of another’ means, as 

St. Thomas says in his Commentary, to be “existens =~ 
aiterius," incapable of reaching one's own good except 


in dependencé on another, The cltizen is dependent on 
the ruler for his social good, but he himself could be 
ruler 1f not perfectly. ‘The wife depends on the husband 
for the ordered household life, but she could partially 
substitute for him. The slave however is "alterius"” , 


30, Sea the lengthy diacussion of the character of the citizen in 


’ Book ITT of the Politica. 
31. Required for unity of action in the state. 
32. See references in Chapter VI post. . 
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because he cannot live prudent s is a art 
of the master. He 1s an animate human instrument of the 


tive sort, exist the mast sub- : 


3 separate from h a 


a 
This definition is ear, but our problem re- 


mains dark for two reasons. First it must he objected 
that a man who has no prudence would be an idiot and 
hence incapable of the arts. Secondly it must certainly 
be maintained that whether # man can himself attain to 
his proper good or not, he has such a proper good and 
4t may not be sacrificed to that of another human being. 


4 


ter shoul ees suc 
person as this "human instr to saeihae 


33. St. Thomas collects this definition from Aristotle‘s discussion: 
> "Servus eat organun animatim activam eal alterius nemo 
ane ‘extatens™ Ae lectio 2 ad , Finen. ahaa y 


Chapter Vf 


TWE EXISTENCE AND CHARACTER QF THE SLAVE 


We mst next consider whether or not anyone exists 
vho is by nature of this character, and whether it ia ad- 
yantageous and just for anyone to be a slave, or whether 
on the contrary all slavery is against nature. And it is 


not difficult either to discern the answer by theory or 
to learn 1t empirically.> 


Aristotle, having explained the necessity of the 
slave function for the household as he conceives it, 

next argues thet human beings fitted especially for this 
function exist. The order of his proof is very puz- 
Zling. After the passage quoted he proceeds to develop | 
the idea that throughout nature in every whole there 1s 
a ruling part and subject parts, which has already been 
discussed in Chapter IV above. He shows that every rule 


takes its character from the. ine 


the 
qwier god-thea.muled, consequently when two men are as 


unequal as the soul and the body, then one cought to rule 
the other as the soul does the body, and this is the 
rule of master and slave. How does this indicate any- 


thing about the existence of the slavish character? 
Aristot 


ig seems to argue that since everywhere in nature 
we_ find whole 


B made up of parts which are 
each adapted to perform a special function under the 


rule of the part whose function 18 the order of the ane 
whole, therefore since in the whole which 1s the house- 


hold there 1s required the special function of servile 


work, nature must have provided a being especially . 
adapted to that function. An objection is obvious: In 


an organic whole we may assume that nature has provided 
& Proper part for every function, but can we do sa in 
accidental whole like the family? Aristotle would no 
doubt answer that the family is a natural whole, though 


1. Politics, I, ii, 125he. 
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not a substance. Nature has provided for it the woman 


who 1s especially adapted to continuing the family, and 
also the slave who is adapted to preserving it material- 
ly. <It must be admitted that this is a dangerous method 
of argument in political matters, since it begins with 
a picture of an ideal society and then proceeds to argue 
that nature has provided its parts. Some of this diffi- 
culty, however, has been removed by the fact that Aris- 
.totle constructed his picture of the household from the 
empirical knowledge that households have slaves. But 
not satisfied with this he now produces another more 
factual argument; we observe men who are physically and 
mentally different from freemen, and different in a way 
that adapts them for physical work. The proof of the 
existence of slaves thus has tvo aides. FIRSE UREIE 
necessity for the household is argued, and this has ai- 
See Oe re eee Ee been considered. Second the charactér and signs 
Q 


f thé slave are discussed to show that they c spond 
to well-known facta. 


Aristotle tells us that the chief characteristic 
of the man who 1s adapted by nature to be 4 slave is 
that he be “strong for necessary occupations," that is 
for servile work. This statement produces a difficulty, 
for the great soldier and statesman, the virile man must 
have great strength. The strength of the warrior and 
of the slave however have a different character. Pilato, 
Aristotle, and St, Thomas are commonly insistent on the 
yiéw that the character of the body often gives an in 


This is why they sre especially concerned with the bodily 
education of the citizen. Plato and Aristotle are con- 
tinually insisting that the gymnastic exercises should 

. produce not athletes who can do strange feats, but 

strong freemen who are fitted for military valour and 

-. for a life of temperance and fortitude. As Plato said: 


 ° fhe honourable body is not the fair body nor the 

_ Strong sor the swift nor the lerge, nor yet the body that . 
ia eound in health,--although this is what many believe; ~~ 
rather those bodies which hold the mean position between’ 
all these extremes are by far the most temperate and-stable;.- 


ag? 


“os - Q, Politics, I, 41, 125%, 


| 
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for while the one extreme makes the soulea puffed up and 
proud, the other makes them lowly and spiritlesa.? 


Similarly Aristotle insists that great care be taken 


lest the body be debased by the exercises and occupa- 
tions engaged in: 


++-they must not participate in auch among the use- 
ful arta as will render the person who participates in them 
vulgar. A task and also an art or a sclence must be deemed 
vulgar if it renders the body or soul or mind of free men 
useless for the employments and actions of virtue. Hence 


we entitie vulgar all such arta as deteriorate the condi- 
tion of the body. 


Now at the present time some of the states reputed 
to pay the greatest attention to children produce in them 
an athletic habit to the detriment of their hodily form 
and growth, while the Spartans although they have avoided 
this error yet make their boys animal in nature by their 


‘laborious exercises, in the belief that thie Sa most con- 
tributory to manly courage.> 


It is manifest therefore that the atudy of music 
must not place a hindrance in the way of subsequent activ- 
ities, nor vulgarize the bodily frame and make it useless . 
for the exercises of the soldier and the citizen, either 


for their practical pursuits now or for their scientific 
studies later.9 — 


From these passages and other references in the Politics 
as well as in the writings of Plato, it is clear how 
strongly the Greeks pelieved that great muscular develop- 
gant or an irregular development that strengthened parts 
of the body at the expense of the whole is contrary to: 
the proper life of the citizen. Aristotle summarizes 
this view as applied to the slave as follows: 


The intention of nature therefore is to make the 
vodies also of free mon and of slavea different--the lat- 
ter strong for necessary occupations, but serviceable for 


3, Lava, ¥, 7208. 
& Politics, VIIZ, 1, 1337. © 
5. Tbid., VIIL, 111, 1338b. 


6, Dbid., VEIT, vi, 13hta. 
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a life of citizenship (and that again divides into the 
employments of war and those of peace}; but as a matter 
‘of fact often the very opposite comea about--some per- 
sons have the bodies of free men and others the souts.? 


St. Thomas’ explanation of this passage is of consider- 
able interest, since it reflects the survival of the 
Greek medical theories into the Middle Ages: 


; Firet therefore he says that nature wishes,-- 
i.e., has & certain impetus or inclination--, to make a 
differentiation between the bodies of free men and of 
glaves, so namely that the bodies of slaves may be strong 

. to exercise the necessary function which belonge tc them, 
namely working in the fields, and to exercise other like 
ministeriesa, but the bodies of free men ought to be erect, 
that is well disposed according to nature, and not useful 
for such servile operations because of their genteel 
physique (complexio delicata); they should, rather, be 
wseful for civil life in which free men are engaged. Now, . 

_ the man who has a hody useful for civil life has a physique 

- adapted for warlike and peaceful usages; such, that is to 
aay, that in time of war he may have a body fit for right- 
ing and for other military work, but in time of peace for 

' @iacharging other civic duties. And although nature bas 

og tendency toward causing the aforesaid atfference of 

physiques, nevertheless, she is sometimes remiss in this, 
as also in everything elee which is begotten and is conse- 
quently corruptible. Nature hae her own way thus in many 
things, but she is remies in a few. Since, therefore, na- 
ture is remiss in thie matter, 1t very often turns out 
contrary to what has been said, so that, namely, those 


“who have the souls of free men may have the bodies of 
‘slaves and vice versa.” = ~ 


Much of this discussion however seems to refer. 
more to acquired characteristics than to innate capaci- 
ties. The training of the slaves? and the labors which 


4. Politics, I, 11, 125k, 
8. In Polit., I, lect.3, 


9 They were forbidden gymmastic exercives ; Polit. (Tu, * 126ha. 


re TT, A rs — 


liberal life, 
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‘they performed increased their natural dis-symmetry. 


Yhnat about their natural capacities made this sort of 


training the best that they could receive? St. Thomas 
continues in his commentary as follows: 


For it must be borne in mind that the Philosopher here 
draws a conclusion from the foregoing in which he was 
treating about the ordering of the soul, decause, since 
the body existe naturally by virtue of the soul, nature 
intended to form such a body as should befib the soul, and 
on that account, nature tends to give the bodiea of free 
men to those whe have the souls of free men, and likewise 
in regard to slaves. And this is indeed consfatent so far 
as the internal dispositions are concerned; for it is im~- 
posaible that someone should have a well-ordered soul if 
the faculties of imagination and other natural and sensi- 
tive faculties be disordered, even though in the external 


configuration and size and other external disposition one 
may find disparity. 


- Bt omes thus a 


that 
exep when the sla o not differ in bodily ex- 
ternals, there may be a real difference, a difference 
vhich is the true root of the slave's unfitness for 
~The slave s defect is in the internal 
senses Which are required for thought. it would not be 
in place here to discuss a very elaborate Aristotelico- 
Thomistic theoryl@ concerning the. relation between the 
"complectio" of the body and the character of the soul. 
It would seem at first glance that since the Aristotel- 
jan School holds that forms are individuated by their 
matter, and that the soul is the form of the body, 
therefore all human souls would be equal. Differences 
in intelligence could be explained as simply due to the 
accidental characteristics of this or that body. The 
position of Aristotle and 8t. Thomas is however much 


10, Aristotle belteved that only barbarians should be siaves and 
they were physically unbalanced because of the slimates in 

_ Which they lived. Seo post, Chapter VIII. 

lL. In Polit., I, lect. 3. , 

12. For an elaborate discussion and justification of thia position 
see R. J, Slavin,O.P., The Philosophical Basis for Individual 
Differences according to St. Thomas Aquinas, pasaim. He shows 
the theory is not only metaphysically sownd but ees 

| eee te modern paychological findings. 
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more subtle. Because the bodies of different individuals 
have different dispositions, the souls naturally inforn- 
ing them are more or less "good." fhe intelligent man 
not only has an especially good body and good interior 
senses, but also an especially intelligent soul. This 
does not mean however that there is a difference in spe- 
cies between Souls, but only a natural difference in 


quality. The naturally good soul belongs to the natural- 
Ly good body, and though. ss Aristotic_and St. Thomas 


goint out, this may often fail as regards outward acci- 
dents, it seldom fails as regards the interior senses on 
wh nteliectual operation depends, Moreover 
these interior senses, manifest their degree of perfec- 
tion in the whole nervous system, and outwardly especial- | 
iy in the sensitivity of touch. This famous observation 
of Aristotie that intelligence went with the softness of | 
the flesht4 has considerable scientific truth and is: un- 
doubtedly the key to the present problem. The natural 
Slave is detected by outward bodily signs because these 
indicate the perfection of the nervous mechanism on Which 
the intellectual powers depend. This does not mean an 
essential difference between man and man, but it 1s an 
ately different Intellectual capac ed b 
bodily signs. n another text Aristotie mentions his 
opinion that erect posture 18 Indicative of the intel- 
lectual nature. nm alld this there is an absurdity 


due to errors in positive science, but the principles of | 
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Aristotle implied in this discussion are very important. 
The slave is innately weak intellectually, and this is 
reflected In an insensitive nervous system, and in the 
kind of strength which ts compatibie with such insensi- 
tivity Nevertheless this does not mean that the slave 

aster; he can be truly human and yet have naturally 
_ weak intellectual powers. The Aristotelian psychology 
ia not contradictory in this. . 


But does Aristotie contradict this psychologicai 
theory in the Politica? He says in comparing the slave 


13, In De Anima, a.5 ad 5. 
14, De Anima, II, ¢.9. 


15. De Partibus Animalium, II, x, 656a. 
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with the free wife and child: 


All posseas the various parts of the soul, but 
possess them in various ways; for the slave has not got 
the deliberative part at all, and the female has it, but 

‘yithout full authority, while the child has it but in un- 
developed form. 26 


Aristotle would seem to mean the power of practical re 


By "deliberative part" (fovAcut Lov, consiliativum) il 
a- 


- son, the power which is perfected by art and prudence. 


But @ man without practical reason hes no free will, no 
norality, no understanding, and necessarily no art of 
any sort! Yet Aristotle makes very clear that the 

slave possess arts which the master himself does not 
possess, 


But we distinguish several kinds of slave, as their employ- 
ments are several. One department belongs to the handi- 
craftemen, who as their name implies are the persona that 
live by their hands, a class that includes the mechanic 
artisan, Hence in some states manual labourers were not — 
admitted to office in old timesa.17 


We gather from another passage that Aristotle distin- . 
guished between the skilled and unskilled worker and 
considered both servile, 18 Moreover he makes the farm- 
ers of his ideal state slaves, and yet admits that | 
while to engage in wealth-getting activities such as 
farming is i{lliberal, yet the principles of'‘these activ- 
ities are scientific and worthy of study.19 There are 
grades in servile work, “some more menial and some more 
honorable, "°° and even the work of directing the house-- 
hold can be carried on by a steward who is no doubt a 
slave ,*+ 


: Is not Aristotle cau & gross contradiction . . 
when_he_ asserts that the Slave is capable of the arts . 


e of i his own - 
16. Politics, I, ¥, 1260a. . 
lj. Politics, III, 1i, 1277b. 
18, Thia., I III, 114, 12788. 
19. Ibid., I, iv, 1258. and I, ii, eek 


"20, Ibid., I, 11, 1255p. See also Economica, I,4,13hha. 


21. Ibid., I, 11, 1255p. 
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li One way of solving this apparent contradiction 
, would be to say that Aristotle did not think the servile 
arts required any intelligence. There is a famous pas- 


sage in the Metaphysics which has been interpreted to 
-mean this: 


Hence we think alao that master workers in each craft are 
more honorable and know in @ truer sense and are wiser 
than manual workers, because they know the causes of things 
done (we think the manual workers are like certain lifelesa 
. things which act indeed, but act without mowing what they 
do, as fire burns,--but while the lifeless things perform 
each of thelr functions by a natural tendency, the labour- 
ere perform them by habit Fe 


This cannot be pressed very far however since Aristotle 
is contrasting the scientist and the man of habit, not 
speaking formally of work itself. Undoubtedly Aristotle 
along with the rest of the Greeks had a special distaste 
and contempt for servile work. Book I of the Politics 
has as a polemical undertone a refutation of such writ- 


ers_as Xenophon who dared praise the life of the farm- 
er.°> If we ex 


¥. 1 the 
Slave's intellectual capscities are discussed, Aris- 


totle's. mat ut the al U = 


dant. 


For he ia a slave,..who participates in reason so 
far as to apprehend it, but not to possess 1t; for the ani-~ 
‘mals other than man are subservient not to reagon, by ap- 
prebending it, but to feolings.2+ 


Those persons are mistaken who deprive the slave 
of reasoning and tell us to use command only; for admoni-. 


oe tion 1a more Properly eer’ with alaves than with 
children,2? © 


With this we may compare a passage of St. Thomaga on the 
manner in which rational and irrational creatures are 


22. Mataphyaica, A,1, 98la. Seo Jaeger, Aristotle, 72. the 
. parenthetical portion of the above passage ts textually dubi- 


ous; 86e Boss? commentary on the Metsubaice, a 
23. In his Economica. . 


24. Politics, I, 41, 125%. ae % a je he 
25. Ibid., I, v, 1260b. aan 
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ruled: 7 . . 


A slave is moved by his master, and a subject by his ruler, 
by command, but otherwise than as Irrational and inanimate — 
poings are aet in motion, since they have no freewill 
whereby to te masters of their own actions, wherefore the 
rectitude of their government is not in their power but 
in the power of their movers, On the other hand, men who 
are slaves or subjecta in any sense, are moved by the com- 
.mands of others in-such a way that they move themselves by 
their freewill; wherefore some kind of rectitude of gov- 
ernment ia required. in them, so they may direct themselvea 


we 


v+sboth men and brutes are lea by benefits, and restrained - 
by punishments, or by precepts and prohibitions, but in 
different waya: since it is in the power of man that, the 
sane things being similarly represented, whether they be — 
‘precepts or prohibitiona, or whether they be benefita or - 
punlabments, they choose them or flee them by a Judgment 

of reason; but in brutes this judgment is naturally deter- 
mined to this that whatever is proposed or happens in one 
vay, in the samo way is accepted or ‘£164.27 


St. Thomas understands the first text of Anistotie quot- 
ed above 1n the same way, as. follows: 


He He compares the man who 1s naturally a slave to the brute 
- Bigi aevandiny to stailocity ent difterscoer esd ease 
“that he who fa naturally a slave, communicates in reason 

only to this extent that be receives the sense of reagon- 


ing, as it ie put forth by another; but not in this way, (ke 


: That he hap the sense of reasoning in bimaeif: but other 


animals serve man not aa receivi, genase of reason 
from man, but only insofar as the memory of those things 
good or 11) received from men arouse them to She work of 
_ servitude either through fear or iiking.©o . i 2 ee 


re 


| 

in obeying their superiors, : 

. Thomas enlarges the same point further ss follows: 
{ 


I think these passages of St, Thomas correctly Interpret 
Aristotle. : clear uish th d of t : 


26. 8 8.Th., t-II, 9.50, acd 
2]. De ao Seeitate, qg.2h, a.2 e@ Ts.” 
8. In Ta,Pelit., 1, lectio 53. 
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slave from the animal "mind," and this distinction is 
essential and not accidental: the slave has reason 
{although imperfectly), the animal only passions. Is 

- gueh a person as described, "“féeble-minded” in the mod- 
ern sense? Aristotle does not clearly distinguish as 
we do between the stupid and the feeble-minded, but he 
does distinguish between ai and crazy per- 
sons. He says: . 


4 


+ee0f foolish people those who by nature are thoughtless 
and live by thelr senses alone are brutish, like some 

' vaces of the distant barbarians, while those who are so 
as a result of disease (e.g., of epilepsy) or of madness 
are mordia.©9 


His whole description of the natural slave does not in- 
ply that he is a diseased or abnormal being. He is-sim- 
ply stupid in the way Aristotle conceives barbarians to 
be stupid. He can still learn the arts. What is this 
strange "stupidity"? How can one "apprehend but not 
ossess reason"? It cannot be claimed that either Aris- 
totle or St. Thomas resolvesythis difficulty very explic- 
itly, and yet the solution is not far to seek. “Reason" 
is taken in several senses.. If we take it as "specula- 
tive reason," the slave possesses it in a very imperfect 
form, 30 that he is not capable of the liberal sciences 
If we take it as the practical reason then a further 
-distinction mst.be made. Practical reason can be per- 
fected either by the virtue. of prudence or of art.? 
. . However prudence is as it were the chief of all virtues, 
the meeting place of the intellectual and moral life. 

' Its function is tochoose means to the attainment not 
merely of particular goods but of the good in general. 
‘It must extend therefore to judging every means whatso- 
ever in light of the ultimate good. Art on the other 
hand is not a moral virtue at all and is not concerned 

_. with the universel good, but only with some particular 
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29, Ethics, VII, 6, 11449 a... 
, 30. It must be noted that St. Thomas eays ne ad Aina are 
; principia rationis sive speculativae sive practicae est eadem. 
veritas eeu rectitudo epud omnes he seamaster nota," 8. Th. - 
I-IZ,q.1l.a.le. page T * 
31. Sm this whole “question Bee Ethics, ™, s 


' 33. Politica, V, x, 13l6a..°— 
3A, Ethics, VIII, lb. 
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end, and hence the sphere of means concerning which it 
judges mist be very limited. The prudent man is the 

good man absolutely, but the artist is good only as an 
artist of some particular sort. t rt 


2 
taat in alee tsa peychology it is quite poss : 


ther and higher perfection of rudence. If the slave — . 
has sufficient reason to understand some particular good 
and the means to it, he has enough reason for art. 


It might be thought from the text "the slave 
apprehends reason without possessing it" that what he 
lacks is a sort of inventive reason or foresight. — 
as Aristotle says in discussing the advantage of the - 

Slave over the animal as a “live tool," the slave can. 
"see what to do in advance."22 Moreover the arts do all 
in fact require some foresight. The lowest slaves work 


from habit "as fire burns," but the higher ones may have > 
quite developed skills. 


che _Sssephial_thieg-vhet-maken 
them natural aves, is e lack of the virtue ae 


dence an considerable capacity for it. The 
ut when he says "it is 
PB 


€ 


ucated ng mén of noble chara r The 
slave can will and think 


learn, but these actions 
though human never rise to the level of the virtue of 


prudence nor the speculative sciences which belong to... . 
the free man, This de esponds t 


the fac ed_in our last chapter, that the slave 1s 

S capable of that ninaelf, but 
prudence 13 the perfectior-ef-detmg;-and The Slave is ae 
capable of that only by his relatio 


re are some persons incapable of being. 
ai _ 


- That St. Thomas understood. Aristotle. in this way a 
is evident from a remark he makes that parallels Aris-. =.” 


.totle's own observation that a "slave cannot be 4 “friend, 


qua slave."54 St. Thomas cites the words of Aristotle, 
that the slave has no “consiliativum," and answers the _ 


. ‘objection erevn from them in this way: . 


32. Politics; I, 41, 1253p. 
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' »sethe slave does not have the “power of deliberation" 
(consiliativum) insofar as he is a elave, for thus he is 
‘an Instrument of his master; he ie deliberative however 
insofar as he ig 4 rational animal. 


Aristotle does not go this far, but these words do not 


really contradict his own. ane oi ove mar be capableof 
are ee ee 
caasfully ruje-nis whole life extépt as an instrument 
of the master,and a9 an instrument deliberation 1s not 
in him but in his master. . 


We have thus before.us Aristotle's characteriza- 
' tion of the slave. The chief problems it raises still 
remain to be considered; but this characterization must 
not be understood too mechanically. What is essential 
to this description of the slave is this: the man who 
‘is incapable of sufficient prudence to be the head of a 
household and participant in political and contemplative 
life is, to Aristotle's mind, "naturally a slave." 
There 1s something relative about this, however, since 
as we shall see Aristotle admits that while in some 
forms of government the artisans are citizens, in others 
_ they are slaves .26 


_.. 35. S.Th., 1-1, 9.47, 9.12, ad 2. 
_ - 3e Politics, III, 114, 1278a. 
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Aristotle is not content with arguing that the 
Tule of slaves is a necessary part of the household do- 
minion and that the proper subjects of this rule exist, 
he also wishes to confute those critics who assert that 


_whatever the advantages of slavery, it is morally ‘inex- 


pedient,. He does this in part by his argument that the 
natural slave exists, since that which 1s natural is 
just and expedient. Domestication 1s good for animals 
because they are naturally the property of man, and 
similarly with the slave who 1s natrually of the mas-. 
ter.l Aristotle, however, realizes that since the 
sleve is different from other property in being human, 
a further problem remains. In-the first part of the 
First Book of t @ indicates what the parts 
ofthe household are; in the last section he considers 
v human parts. 
In the same way in Books VII and VIII he discusses 
first the parts of his ideal state, and then the educa-~ 
tion necessary for the citizen. totle 1s thus. 


faced with the problem of deciding whether the slave 


; attains to” any strictly human good, If his function 


requires humaéh virtue, then he jives a life which is 


8 ¥ good. 8 would be the true expediency of 
 «slaver’ ° ote the 
_ virtues of the slave _and_the master : 


It must be emphasized that Aristotle does not 


. approach the problem directly in this way. He has in’ 
nind the good of the household, rather than the good of 


. 1. Politics, I, it, 1254b. This argument ta dubious since even ar Fs 


the animal suffers as regards its intrinsic end, ¢.g., is’ 


ney. it- attains ite extrinsic end which 18 to be of use to.” 


“ This cannot be the case for the slave .or any human being. ot 


76 THE THEORY OF NATURAL SLAVERY 


ita members separately. at is the advantage of — 
slavery to the slave, in Aristotie's view? As we have 
seen Aristotle says that the community of master and 
Slave arises from a need of security, the save profits 

' from the more intelligent master’s foresight;@ this is 
repeated when the slave 1s compared to tame animals who 
are more secure under a master than_in the wild.? The 
Slave attains to a life where he 1s always sure of food 
_ and clothing, and protection from outside forces, by 
placing himself under a master. We know from our ow 
experience that the free worker faced with unemployment 
sometimes envies the slave's lot. This advantage of the 
slave is evident, but 1t 1s an advantage shared by the 
animals, Does Aristotle attribute anything better to 
him?. There are many texts which make this ones the 
two most difficult are as follows: 


But a atate existe for the sake of the good life, 
and not for the sake of life oniy; if. life only were the 
object, slaves and brute animals might form a atate, but 
they cannot, for they have no share in happiness or in a> 
life of free choice. 


And any chance person~--even a slave--can enjoy 
boditly pleasures no less than the best man; but no one . 
assigns eo elave a share in happinesa--unless he asaigna 
to him also a share in human life. For happiness doea 


not Me in such occupations, but ag we have said before, 
in virtuoua activities .> 


These texts hovever are both intended to show how the . 
truly free and good life differs from the sensual idea 
which the. man in the street has of it. The truly good 


2. Politica, I, 1, 125¢b. 

3. Ibid., I, 14, 3125p. 

4, Politica, IM, ix, 2179b. I have here followed the Jowett-Rooo 
translation. 

5. Ethics, X, vil, li76a, also Meta. 10, 10758. The text Poli- 
tics, I, 141, 125%b "this 16 the condition of those whose func- 
tion ia the use of the body and from vhom this ta the best that 
‘4s forthcoming” mat be considered in its context. Aristotle 
ta contrasting the alave function with the liberal functions. 

_. The whole discusaion of the first part of Book I has to be qal- 

"| ified by the discussion of the sinvets virtues in ite latter _ 


a ain mem mee ang & ae 


Se 
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life which is really happiness ia not one of pleasure 
but of liberal activity ("free choice"), political ac- 


tion and contemplation, The slave is not capable of 
t 


nal Natta RR nt ad 
neve _(ongept. in_suab-sases when he has “a_share in hu- 
lif and consequently cannot have true ha 


fan life "6), and consequently cannot have true happi-~ ; 
gess. If it is kept in mind that what is dented to the 


sleve is not well bei nor “happiness,” 
the quest € can 


he question of the kind of goqdness which his life ca 
have remains open. It might be thought that it is mere- 
ly of one sensual pleasure, like that of animals. As 
the writer of the Aristotelian Economics says, "Three 
things make up the life of a slave, work, punishment, 
and food,...The slave's reward is his food.” But this 
sane writer says, "To the higher class of slaves he 
cought to give some share of honour, and to the workers 
Sbundance of nourishment, "7 


é e life of the slave is 
thus primarily the life of See and contemplation 


wh ‘Tort But is this life 
of appetite any different than that of the animals? 
Aristotle says: 


4& question may indeed be raised, whether there 
is eny excellence at all in a siave beyond and higher 
than mere jnetrumental and ministerial qualities--wheth- 


er he can have the virtues of temperance and courage, ak 


justice and the like; or whether alaves possess only 
bodily and mintsterlal qualities. And, whichever way we 
answer this question a difficulty arieea; for, if they 
have virtue, in what will they differ from freemen? On ~ 
the other henéd, aince they are men and share fn rational 
principle, it seems absurd to aay that they nexP no vir- 


tue. 
He then Satceaee to try to solve the generai question 
7 te) ruler and subjec ave 


virtues? He decides that in humen beings both have . 
virtues, and that these are similar, but that they hav. 


an essential difference, just as ruler and subject are 
NL a, 


&. This puzzling qualification is discussed infra, 
7. Economica, I, 4, 13hha. 


8. Politics, I,t, 1259b. I have followed the Jowett-Rosa transla. . 


tion here. ‘The quotation is in sec, 15 of their division of 
Book I. = , 


cot altqeanatin (eb Eh eres 
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essentially @ifferent positions. 8t. Thomas discusses ‘ 
. F 8 problem in. the following way: _ 


Prudence ia in the reason. Kow ruling and governing be- 
long properly to the reason; and therefore 1t ila proper 
to a man to have reason and prudence insofar as he has 4- 
share in ruling end governing. But it is evident that — ' 
the subject as subject, and the slave as slave, are not | 
competent to rule and govern, but rather to be ruled and 

' governed. ‘Therefore prudence is not the virtue of a | 
slave sa slave, nor a subject ae subject. Since, how- 
ever, every man, for ag mich as he 1a rational, has a ine | 
share in ruling according to the judgement of reason, he | 

4g proportionately competent to have prudence. Where- 
fore it is manifest that "prudence ite in the ruler after | 

| the mamer of a mastercraft, but in the eubjects after 

the manner of e« handicraft. 


“Aristotle having settled this for P PuOenee: as does 8t. 
_Thomes, goes on to say, 


é 


We mst suppose that the same teosesatily holds good of 
‘the moral virtues: all mat partake of them but not in 
_ the same way, but in such measure as is proper to each 

in relation to his Seat te Hence 1t is manifest 

that all the persons men have & moral virtue of 
their ovn,10 


ies He ts speaking here of ‘the wouike: the eni1a, and the 

. Slave... What then are the virtues that are most appro- 

‘priate to the rvler and to the ruled? ‘The two are com- 

pared to the rational and irrational parts of the 

..soul.22. Hence each has the virtues appropriate to 

‘those parts. The ruler "must possess intellectual vir- 

“sy tue in its completeness," and with respect to the house- 

. hold this means domestic prudence.22 fhe subordinates — 

on the other hand must. have the virtues which control _ 
the appetitive or, Sretianal pest ease and these 


prea spi npcaapeie aes ta Sns aihe conae ae stamens ar al Es i re misma ng A = eee tie 
; - bee 210 . ns heicey, ne . = ana a = ores wo kee : 


98 8.Th., u-1,. 4.47, nla, ¢ ce me quotation te from the: aseage 
% - Of Artatotle which we are ae ; ae ; 
; - 210. Politica, I; v; 1260a.° ‘ 
“ Ub, Polities, ¥, 12608... .. oe eae 

- 12. Bthics, aa a Dikee « and 8. 8.0. 1-1, 9.50, ¢ a. By. Go 
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are temperance, which controls the desires for pleasure, 
and fortitude, which strengthens the appetites for dif- 
ficult things.13 But among the subordinates themselves 


there are different natures and functions, and hence 
different virtues: 
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For the free rules the slave, the male the female, and 


the man the child in different ways. _And all possesa I 


the varloug parts of the soul, but possess them in dif~ 
ferent ways; for the slay ot the del 

part at all.end tho female nag it, but without 101, 
suthority, vbtle-the-child bee it Int in undeveloped 
form. 1 


For this reason the woman has not only the virtues 
strictly proper to a subordinate, but also.has an LUmper- 
fect power of rule, a certain degree of prudence. The 
child on the other hand will some day possesa these vir- 


tues, but now is only in the process of acquiring then. 
H 


e has them as "not personal to 3 ut, to 
the ope e that is, t 


rity over him.” This is true also of the slave, “h 
virtue also is in relation to the master, that is 


t able to virtuous only under 


mas~ 
eee oe Why this ls the case is apparent only if 
it is embered that prudence perfects and preserves 


the virtues, and the alave is deficient in this, like 


the child. His virtues however are of an extremely hun- 
ble character: 


And we laid it down that the slave is serviceable 
for the mere necessaries of life, ao that he clearly 
needs only a amall amount of virtue, In fact just enough 


to prevent him from failing in hia taska owing to intem- 
perance and Cacia 16 


The slave's Tove. of pleasure, and his pece of pain mst 
not render him unable to carry out the servile arts 


13, Ethics, ITT, 10, 1127p and §.%h., “Mn, oe i. on the ated. 
: sion of the moral virtues. 

Uk. Politics, I, vy, 1260a. See also om, ii, BIT. 
15. Politics, v, 1260e. . 

%6. Tbid,, v, 1260a. . 
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which are his function.17 3 will not develo 


r ccord, the be produced 
in him by the guidance of the master: 


It is manifest therefore that the master ought to be to 
the slave the cause of the virtue proper to a slave, but 
not as possessing that art of sealer which teaches a 
slave his tasks.18 


This makes very clear the character of the household 


rule. The master does not direct the salave in his ser- 
vile ar se e) 


hut he does direct him Je this. Prudential order, since 
to create virtue in another is a liberal occupation,!9 


al occupation 


ag is the use of property for the immediate needy of 
“life, The labor of the farmer is 11liberal though it 


includes the management of animals, but the guidance of 
slaves has a certain liberal character. Since however 
the ‘slave is capable only of the least virtues, this ts 


‘an unimportant liberal function, and for this reason 


men wisely have stewards to perform most of it. The 
Steward's function is to execute the master's conmands, 


_. but the final decision must come back to the Resets 


who alone. has true prudence. 


Might it not be said that Aristotle does not 
mean to go even this far, since he frequently compares 


- ‘the slave to the animal in such passages as the follov- 


a ine 


The usefulness of slaves averse little from - 
that of animals; bodily service for the necessities of 
- fe is forthcoming from both slaves and from domestic 
_. animals alike.20 


17. The Economica I, 4, 1344n indicates thst the slave must not 
have the spirited kind of courage appropriate to masters, but 
a fortitude which endures hardship. 


' 18. Politics, v, 1260b. 


19. This ig Aristotle's (ae well as Plato's) own description of 
the function of ma liberal man and citizen, he is "an artificer 
of virtue." Politics, VII, viii, — Republic, 500d. 
20. Bolitics, I, i, 18540: Ae eer 
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Against this are two facts: (1) The slave is discussed 
along with wife and child, and their virtues are refer- 
red to collectively and in identical terms. The virtues 
of all three subordinates are compared with those of the 
master and are said to have a similar character. ({2) 
fristotle in the Politics and Ethics does not use the 
term virtue (dpern) for anything except human virtues. 
Greek usage indeed applied the term to almost any excel- 
lence including that of animals.@! Aristotle comes 
nearest this in attributing @POVROLS or prudence to the 
higher animals, but here he is avowedly referring simply 
to common speech.®® He says in another place "A brute 
animal has no vice or virtue, and neither does a God," 
This is because virtue is for him an exact term refer- 


ring to voluntary actions of beings who can be otherwise 
than they are. 


The sign of the human character of the slave's 
virtue which Aristotle gives is as follows: 


Hence those persons are mistaken who deprive the slave of 


reasoning and tel] us to use command only; for admonttion | gc 
is more properly employed with slaves than with children.24 


This the slave is to be made to act not only by simply . 


apprehending jthe command {as Aristotle mentioned \before) 
but also because the master has shown him a certain rea- -_: 


sonableness in his commands. 


Aristotle thus attributes to the slave the vir- 
tues which are appropriate for the kind of soul which is 
necessary for the slave functions, a soul which has the 
appetitive part and the calculative part sufficient for 
servile art, but who lacks. a development of the pruden- 
tia} part of the calculative power, and the speculative 
part.*> He is thus the lowest human type, since a per- 
son of pure appetite would bs an animal. He is capable 


21. See W. Jaeger, Paideia, The Ideals of Greek Culture, 3: 
2. Ethics, VI, 7, Lila. W. Jaeger, Aristotle, 83 who holds that 
ele os passage is a trace of Aristotle'a earlier work, since dat- 
er he used ppovyare strictly. 

23. Ethics, VIT, 1, 45a; vid, Lusp. 
ah, Politica, I, ¥, 1260p. 

25. On the parts of the soul seo 


hics, VI, 1138a-39b. 
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of virtue however only relatively, Since his master 


- supplies the prudential guidance necessary to temper 
his appetites, 


St.. Thomas, having in mind the thought of the 
Stoics and of Christianity on the subject, had a much 
more fully developed view of the kinds of virtue possi- 
ble to the man of humble intellect who does not direct 
his own life. These however are connected with the 
- idea of the natural limitations on slavery which will 
_ be discussed later, 26 Here it is important to see that 
Aristotle has implicitly introduced a certain limita- 
tion of the master's right over the slave, Man can use 
animals and irrational creatures generally without any 
limitation except in his own nature, the reasonableness 
of his own action in making use of them for some end. 
But if we say that the ruler is to produce virtue in 
his subject, then we limit his use of the subject by 
the nature of the subject itself... The master does not 
teach the slave to cook well, but he guides him to live 
temperately, and what is temperate depends on the human 
nature of the subject. Aristotle does not in any way 
_ Gevelop the important consequences of this principle: 


- which logically concludes to what we now call "natural 


rights." Natural rights however are practically mean- 

_ ingless unless it is granted that the subject may re-. 

‘sist a command of the master which is contrary to vir- 

... tne, Aristotle shows no conception of such an idea, 

-. , but as will be seen, it appears strongly in Thomistic 

“thought. No doubt he would have thought the idea con- 
trary to the ideal condition in which the judgement 

_ about virtue procedes from the virtuous and wise master, 

* and the submission comes from the virtuous but unwise 
Slave. How is it possible for the slave to know better 
than the master? It is just because he has a less per- 
fect prudential judgement that he 1s a slave, — 


, Robert Schlaifer 4n an interesting article has 
written: , 


The neceseary granting of psyche 546 the: alave. . 
really indicates that his relation to his master should 
| have deen defined as that of the reasonable part of the 


geen — 
Oe Best. 
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soul to the unreasonable s absolute ( PagLAtHh} but non- 
arbitrary (nmoAutinn ).2? 


But this presses the analogy too far. Aristotle it is 
true says "the slave is part of the master--he is as it 
were a part of the body, alive yet separate from it," 
but this does not deny the slave psychical powers.2 

'  ¥hat is important is that with respect to the master, 
the slave's function 1s characteristically bodily, the 
servile arts, The wife supplements her husband with 
respect to the higher virtues, but the slave only in 
the lowest, The familiar tripartite division of the 
soul by Plato is reflected here.29 ‘The slave has the 
lower appetites, the free. subordinates the higher as 
veli, the slave has a lower fortitude than that of the 
freeman. Because the slave's function and capacity is 
the lowest and of the body as compared with the other 
functions which have an essentially liberal character, 
he is ruled like the body rather than like the appe- 
tites. The master does not move him at will of course, 
but relatively speaking the rule is like that over the 
body, rather than like that over the appetites. The 
desires rightly prompt the intellect, and the wife her 
husband, but the body only obeys, and the slave only 
obeys. 
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The most difficult problem of all concerning 
the expediency of slavery remains: &t. Thomas in a fa- 
mous passage tells ua why slavery is a painful thing 
vhich men avoid: 


The slave in this differs from the free man that 
the latter ie his own cause, a slave however its ordered 
to another.. So that one man is master of another as his - 
slave when he refers the one whose master he is, to his 


2]. Robert Schlaifer, “Greek Theories of Slavery from Homer to . 


- Aristotle,” Hervard Studies in Classical Philology, MT, pean 
165-204, 195. 

@. Politics, I, 1255p. 

9. Bambite, ne N30B- 


| 
| 
\ 
ae COMMON GOOD OF THE MASTER AND SLAVE 
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‘own--namely the master's use. And since every man's prop- 
er good is desirable to himself, and consequently it is 4 
@rievous matter to, anyone to yield to another what ought 
to be his own, therefdre such a dominion implies of neces- 
gity a pain on the part of the aubjects...But anyone is 
ruled by another as as freeman when he directs him to the 


proper good of him who is directed, or to the camon 
good. 30- 


Here he makes a pl eetret tas is certainly Aristo- 
telian in principle and which is of great help in under- 


i 
' standing Aristotle's text. A man has a private. good ani 
| -- he also participates in the common good of whic 


eis a member, chiefly the household and the state. 
When he works for his dwn goed he is doing what is sin- 
ply natural and essentially pleasant, but also when he 
. is working for the common good he is following a natural 
inpulse, Although he may have to make personal sacri-- 
fices for that common good, it 1s natural that he should 
ao so. St. Thomas, however, implies that the slave can- 
' not seek his private good nor a common good of which he 
isa participant. What does Aristotie say? oe 


For he that can foresee with his mind 4s natural- 
. - dy ruler and naturally master, and he that can work with 
“ Bis body fa subject and naturally a slave;-so that the 

master and slave have the same interest.-2 


aeeCSe a:costain oeamenilty ek tntacest vend 
friendship between slave and master in cases when they 
have been qualified by nature for those positions, al~ 
; though when they do not hold them in that way but by law 
‘ .) and by constraint of force the opposite is the case. 


The authority of a master over a slave, although . 
in trath when teth master and slave sre designed by na- 
ture for their poaitions their interests are the same, 
nevertheless governs in greater degree with a view to |. 
the interest of the master, but incidentally with a view 


. 30. B.TH., Ty 4-96, a5, 0. 
~ 3h. Politios,; I, 1,. 12620 
.. BR. Ipid,, Ty At, 1255. - 


| 
I: 


“35. Rthica, VIII, 14, 116la. This 4s paralleled by the Budemian 
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to that of the slave, for if the slave deteriorates the 
position of the master cannot be saved from injury.2? 


But he has just said that this 1s not the case in the . 7 
mule over the rest of the household: 


But avthority ever children and wife and over 
the whole household, which we call] the art of household 
management, ig exercised either in the intereat of those 
yuied, or for some common Intereat of both parties, --es- 
sentially in the interest of those ruled, as we aee that 
the other arts also, like medicine and athletic training 


are pureued in the interest of those on whom they are 
practiced. ; 


And to these texts we must add the still more puzzling 
passage in the Ethics: 


--swhere there is nothing common to ruler and ‘ruled, ; 
there is not friendship either, since there is not jua- 
tice, e.g., between craftaman and tool, soul and body, 
master and slave; the latter in each case is benefitted ~ 
by that which uses 1t, but there is no friendship nor 
Juatice towards lifeless things. But neither te there _ 
friendship towarda a horse or an ox, nor to a elave qua 
slave, For there ia nothing common to the tvo parties; 
the slave is a Living tool and the tool a lifeless 

Slave. Qua slave then, one cannot be friends with hin. 
But qua man one can; for there seems to be some fustice 
detween any man and any other who can ehare in « system 
of law or be party to an agreement; therefore there can 
also be friendship with him inaofer as he 46 a man. ~ 


This last passage is very famous, and a very astute - 
critic Ernest Barker has seen in it a confession on Ar-_ 
istotle's part of the TRE ONET EL SRCY. of it slave theory 
with human nature: ; . 


33. Ipid., Ift, iv, 278. 
34. Politics, ITI, iv, 1278p. 


Ethics, VIX, 1x, 1241b in which 1t Je said of body and nd soul, © 
‘master and slave, etc., that they are one as a whole and 8 ‘e 
pert, and hence have "no good diviaible between them.” 
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Me -  . If the slave can be treated ea a man in any re- 
} spect, he ought to be treated as a man in all; and the _ 
atmission that he can be regarded as a man destroys that 
_ conception of his wholly slavish and non-rational (one 
_ Might say non-human) character, which was the one Jnsti~ | he 
_ Tieation of his being treated as a slave.26 


We seem to have in this series of passages first the 
claim: that the master-slave relation is a partnership 
or HoLVUViA Like any other for & common interest or 
good, as the union of man and wife is for the common 
.g00d called family life. Next we have the. statement 
that this is useful to both only when the master is 4 
natural master and the slave a natural slave, and this 
community of interest 1s called a “friendship.” Then 
we have the crucial statement that the rule over. the 
Slave differs from the rule over the other members of 
the family because it is for the good of the ruler 
first, and the good of the slave incidentally. Finally 
we discover from the Ethics that there can be no friend- 
ship with a slave qua slave, although he hes said that 
the relation is most perfect when the slave As most 
can 5 a slave, 


This Last otint paaadiae to ne eprere up first. 
(he reason that the master and slave are not friends 1s 
_. Que to an inequality between them, but it is not neces- 
gary in the context of Aristotle's discussion that this 
-. inequality be one of essential nature. He has just dis- 

i. oy ‘cussed ; the friendship of unequals and shown that it ta 

‘ poasible only when some equality comes first, and the 
.. “Anequality of merit comes secondarily. If the basic 
'~ gquality is not attained there is no feremientp. Thus. 
i man and the gods cannot be friends, and : 
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tt ds clear also in the case of. kings; ‘for with them . 

"too, men who are much their inferiors do not expect to- 

ert be friends; nor do men of no account expect to be friends 

°) sth the wieest and best men. In such cases it is not 

’ < Qegatble to define exactly up to what point friends re-. 
main frienis;. ee ee 
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oe = Barker, The Political Thought of Plato ana Aristotle, 7 


: (ea on thia point. 


, Schiaifer, loc. cit., 194 believes that Aristotle is quite © 
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remain, but when one party is removed to a great dia- 
tance, ag God is, the posaibility of friendship ceases.>?. 


It is thus possible to say that there is no friendship 
between master and slave in most of the things of Life. 
since their qualities are so different, as "the man of 
no account" and the wise man, but there is nevertheless. 
the basic equality that both are rational beings who 

can enter into agreements. Thus & man who makes hin- 
self voluntarily a slave or who comes to suhmit willing- 
ly has a friendship with his master as far as the bene- 
fits which both receive. In this way the slave is a 
friend qua man, not as.a person of virtues or intelli- 
mon purpose with the master, : 


Something more however is implied in comparing 
the slave again to an instrument, and this is evident 
from another passage in the Politics which does not 
mention the slave, but has a parallel interest: 


As in otber natural compounds the conditions cf a compos- 
ite whole are not necessarily organic parts of it, so in 
3a estate or in any other combination forming as unity not 
everything is a part, which fa a necessary condition. The 
hetbers of an assoctation have necessarily some ons thing 
the seme and common to #li.in which they share equally or 
unequally...-But where there are two things of which one 
45 6 means and the other an end, they have nothing in 
common except that the one receives what the othex pro- 
ducea....And 90 states require property but property even 
thongh living beings are included in it, is no part of a 
state; for a state 1a not a commmnity of living beings 
only, but a apeaaned of —, aiming at the beat life 
possible. wae . 


This_touches on the heart of the Aristotelian conception 
° ‘ est _ life of the state, -.. 


its true aim, 13 ssible only for some and it 1a their... - 
ig tras ain, ingame ony for ume ant in Un tneis te 

equally, but all who do in any measure are citizens, es~ 
sents) nenbe*s of that Bret Those who cannot are not “~* | 


37 Ethice, VIR, - tL 31590. a . : 
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essential parts, but they are nevertheless indispensa- 
ble, each living as. good a life as is possible for his 
nature, and receiving advantages from the existence of 
the higher parts of the state. In Aristotle's ideal 
-gtate these gindiepensable" but not essential parts are | 
the slaves, 79 ‘ 


The slaves however live in the 

Re_elavon hovever Live in the bashed 
the passages quoted. @ household life has an f 
TES Ovne the Coe ee Dut ite Gatiy tite sitesi 
& e th ee ¢ zen. The master re- 
quires the household in order to live and to be get 
free for the truly good life of the state. His share 
in the household life is also a liberal one, since he 
directs its prudentially. His wife too shares in a 
liberal way as she shares in direction. ‘To the child 


this life is a means to make him a liberal man. What 
-about the slave? It is clear t he shares in the 


usehold life in some manner; he is a “partner in his 
master's asotaial a vay which distinguishes hin from 


e 8 aD 
‘He is even capable of a cer- 


th 
tain friendship: based on his mere humanity, and power 


virtues. 


to consent. to his position. Finally he performs the 
servile arts. These things all belong to daily life, 
‘but what is liberal about daily life, direction,: and 
deliberation, he. cannot have, except.as he is placed 
over other slaves, and then he has it ited aalacireaad ; 
tatly and relatively to the master. 3. | : 2) 
It 41s clear then that’ in one sense the. slave. 
‘shares tn a common good with é@ master, the lower 
daily life... This is stressed in the First Book of the 
Politics when the household is under. @iscussion, as: we 
.: have seen, But. the passage quoted from Book III con- . 


39. The free artienns are sleo such indispensable but non-essential 
- - parte, but as ie cbeerved poat, CHapter VIII, it 1s not clear 

-)° thst Aristotle really spproves of suck 4 class in the ideal 
‘. gtste. It ie more probable that ore, et work should be dane 
te Ripres oe belees <2 Se es 
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as the college professor, and who understands something 


ee ee aera oe gee sna 


trasts the slaves! position to that of the wife and 7 
child, in order to explain -the nature of the rule over... °°) 
free persons. The wife and child in. some way aim at) Og 
the liberal life and the husband supplies their defects .- | 
by raising them toward that life, by letting his wife . : 
advise him, and by educating the child. But the slave. bias 
is incapable of rising to that life in either way, con-. 9. 
sequently he must be ruled for the master's good which - 
rises to the good of the state, rather than for his . 
own. Everything in the household must serve the 
oer gg eg 


he maater, wife, and child serve the state by Being. 


3 tt _the artisan} 
can serve it ony mediately, by setting =e she liber}. « 


To summarize it can be said that with respect | sae 
the lower life of the household, the daily life of the |." 
appetities controlled by virtues, and of the use and {f° . 
acquiring of material goods, the slave is a partici-.. /| 
pant, and the rule is to his advantage, But as to the 
higher life of the state he is only a means, and in & : 
this sense the master rules’ him for the master's good — 2 
first, since the master sparticivaten miaatad in the. cae 
life of the city. — 


This is Aristotle's picture ‘of the facet alave:: oe 
As an abstract description it appears today far from. °° 

the reality of the common working people as we know — 
them, the farmer who mansges his own household rather: 
well, the proletarian whe votes about as intelligently - 


of scientific interests.. CG. #. Motlwatst ¢ eye Sb ipsa 


The true solution lites not an aging him the . ettisendktp 
for which « tack of leisure must unfit hin, but rather in - 
. achteving an economic order which will itself ensure that . 
ot states Sites oeeetieg eee ee ele af 


40. The growth of political thought in the vest, 70... 


THE THEORY OF NATURAL SLAVERY 


But it seems to me that the difficulty is rather in the 
aristocratic idealism of Greek political thought, Aris- 
. totle's slave would be very well off in a state whose 
common life was so sublime as to be above the capaci- 
Ae ties of the ordinary servile worker, in which the heads 
of the households were philosophers. This however has 
never been the case, and Christianity. has made us un- 
' derstand why this is not likely to be the case. Be- - 
a eause of Aristotle's lofty and unreal idea of the citi- 
zen, he has not bothered himself with the real question 
.. of the servile classes: Given humanity as it is, not 
ee given to a properly human life of contemplation, or of 
A prudence, but interested rather in pleasure, and in the 
- - technical improvements that increase pleasure, how are 
men to be protected from each other and turned to es- 
x sential goods? We know that Aristotle's maater would 
not: be the cause of virtue to his slave, but would show 
himself worse than a slave in selfishness, greed, and 
brutality. The hiatory of slavery shows that. We 
y know that slavery would not set him free for the 11ber- 
ai life, but for one of idleness and meaningless bel- 
- ligerence. Aristotle did not see how much there is of 
< ‘human worth and truly human capacity in the least of 
/ . humanity, because he was blinded by the contrast of 
- that real man with his ideal citizen, with the picture 


of the philosopher king. The eee ‘could have set 
- Ee him Lataiant. 


om. Of course Ariatotle aoe himself woll aware that hin ideal 
_ tate is novhere realized, but it 18 a best “possible” state | 
-. . in which he is interested. Morcover the fault mentioned ia 
-.. > tuch more evident i 
eine zee. of the Politica. . 


i + - 


Chapter Vill 
ARISTOTLE AND CONVENTIONAL SLAVERY 


‘Apistotle tells us little about the details a 
ther of the slavery of his own times or of the natural a ge 
slavery which he proposes. He could not have imagined tea Se 
that all the slaves he saw about him were natural . x 
slaves, moreover he admitted that at least the outward | : 
signs of the naturally servile character were sometimes © 
deceptive, Even heredity was no safe guarantee; since’ © 
he agrees with Plato that the iron father may have a | 
silver son, and the silver father an iron son.? ‘The -. 
gap between the theoretical description. of the natural. 
slave and the practical institution 1s thus one. of the. 
most striking features of the theory. 9. |. = 


. KM. Defourny has- recently ‘made an Tgatwcsavtas 
attempt to explain how Aristotle thought that this gap © 
between theory and practice should be closed.@  Aristot- 
le, he explains, realized that the existence of a large. 
group of servile laborers was an economic necessity. | 
However these workers could not be recruited from the... 
Greeks for two reasons, First because the Greeka were 
naturally liberal men_to whom seryile work vas_unsulta-_ 


ble and who rea or ought to have realized tha 
fact; secondly, because of the lack of a money economy, 
_vhere, was no way “ot pay paying the necessary wages as inn 
Sucements for free laborers. Consequently slavery was.) 
the only solution, These slaves however, Aristotle be- . 
“Iieved; ought not to be taken from the Greeks who would: 
not submit to it willing and ought not to be made to — 
submit to it, but from the barbarians who were used. t 
. tyranny and . pipcbaeseiet not welt ante to resist. nee: and 


|, Politics, I, 14, 12558; B bite mm, eae jt! 
2. M.. , Defourny, 2 Aristote; Etude sur le Post sgue, ar 
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who finally were "naturally slaves."" But even then 

the problem remained. On the one hand Aristotle ikmev 
that some of them were not "naturally slayes,” a per- 
centage were capable of the liberal life. To enslave 
them would be both unjust and dangerous, since intelli- 
gent and spirited slaves would be the cause of dissen- 
tions. On the other hand there was the problem of in- 
ducing even the natural slaves to work diligentiy and 
peacefully. Aristotle discovered a simple method of | 
solving both problems. If the slaves were offered free- 
dom for doing their work well, this would act both es an 
inducement for diligence and also as a test of their in- 
telligence, Those whose efforts proved them to be of 
more than servile capacity would be liberated, and this 
actual liberation would serve as a continual hope even 
for those not so gifteda.? Thus the actual slave populs- 
tion would more and more approach the natural tdeal, on- 
ly those naturally siaves remaining in that status. In 
this way the theory which demands the enslavement only 

of those naturally fit for slavery, and the practical 


‘Institution of enslavement by war would tend to coincide. 


This argument probably represents the mind of 
Aristotle correctly, though it must be admitted that it 
rests on 4 aingle phrase in the Politics, "How slaves 
would be employed and why it is advantageous that all ~ 
slaves should have their freedom set before them as a 
revard, we shall say later."© ‘This isolated sentence 


‘4s somewhat reinforced by a reference in the pseudo- 


Aristotelian Economics./ Aristotle's practical solution 
thus reats primarily on the common belief that. barbar-} 
ians are ofa servile temperament. This geo-political 
theory. is elaborated for the world which he knew by 


‘Apistotle as follows: . : 


"Greek 


Theories of Slavery from Homer to ariovotis,” Harvard Studies ta 
ST PL 


Classical Philology, 47 (1956), cing: 
kh. Politics, I, 14, 1255a. . 

5. Politics, VII, 1x, 1330a. 

6. Ipid., VI, 1x, 1320a. 
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7 Let us now speak of what ought to be the citi- 

_ gents natural character. Now this one might almost dis- — 
. cern vy looking at the famous cities of Greece and by ob- | 
serving how the whole inhabited world is divided up among. 
the nations. The nations inhabiting the cold places and 

those of Europe are full of spirit but somewhat deficient . 
in jatelligence and aill, so that they continue compara- 
tively free, but lacking in political organization and 
capacity to rule their neighbors. The peoples of Aaia on 
‘the other hand are intelligent and skillful in tempera~ 
ment but lack spirit, so that they are in continuous sub- 
jection and slavery. But. the Greek race participates in 
both characters, jJust.as it occupies the middle position 
geographically, for it is both spirited and intelligent;. 
_hence it continues to be free and to have very good po- 

_ litical institutions, and to be capable of ruling ali 
‘mankind 1f it attaine to constitutional unity. The same 

! diversity also exists among the Greek races compared vith . 

one another; some have a one-sided nature, othera are’ 

happily blended in regard to both these capacities-8. . 


To this may be added the ‘pemarks in Book: - which assert 
that as a matter of fact the Barbarians are commonly - 

enslaved by tyrants and treat their women and children. 
as slaves,9 and simiisr remarks in the discusaton of 

tyrannies.10. Thess views of Aristotle were not-a mere 
acceptance of popular national prejudice; they were . ... 
strengthened by scientific conjectures of his day. We 
Pind in the work called ene. Problemata such. a Aaeenton : 
4s this: «= _ he ‘ a tans 2 oe pe 


Why sre nee: who ites wate eookieda ‘of fees ota : LA 
or heat brutish in character and aspect? Is the cause the | | 
gamein both cases? For the best mixtures of conditions .. oe 
befit the mind as well as the body, but excesses of all. 
. Ictnde cause Gisturbance, and, asa they distort the eins 7 
aad peli tke mental eg orem 3 his a: 


' 8. Politics, VIL, way 1527. 2 
'.9. Thdd., I, 1, W252. 


- Panly-Wissowa . Supplement Band VI, col. 927, Hippocratea sup- 
plies evidence that the. Greeks. had. very ‘elaborate ideas of — 
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. : Albertus Magnus with evident: scientific interest ‘en- 


- gure @ climate favorable for the good life. 


 puled much longer than the Greeks, 
' makes three qualifications to Aristotle's observation: 
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It is interesting to compare this, to us, exaggerated 
belief in the affect of environment on character, with 
the geo-political ideas at the time of St. Thomas. st, 


forces Aristotle's words in such passages. by referring 


- to biological theories found in Aristotie's other writ- 
, ings.12 


St. Thomas in Chapter 2 of the Second Book of 
his portion of De Regimine Principum discusses the 
proper site for a city at great length, in order to in- 
But the 


continuator of 8t. Thomas’ Commentary on the Politics 
attempted to resolve the evident difficulty which a Eu- 


ropean felt in agreeing that Europeans are g0 debased 


‘by nature.) His views are probably those of St. Thomas 
-.4n this respect since they agree very well with 3t. 


Thomast remarks on the effects of the stars on tempera- 
ment, The continuator points out that it is hard to 
see how the Greeks are the only natural rulers since 
the Persians and the Chaldeans, although Asiatics, had 
very great Empires, and the Romana, although Furopeans, 
. Consequently he 


(1) Climates and their effects are dependent on 


.. ee@lestial of astrological influences and these change 
' from age to age, so that a region once favorable may _ 
peccne unfavorable for virtue, and. vice versa. 


“ (2) A region which is naturally cold or hot be- 
cause: of the zone in which it lies, may have its cli- 


mate much modified °F the presence of mounteins or the 
Sea. : , 


ree Although geographical eondittons Enfipubteds 
ly have a dispositive effect on the body and senses, 


and hence on temperament, nevertheless the will and 


(Footnote santinued) effect of regime and exercies on the body, 
' temperament, and the virtues.. In his treatise "On Aira, Waters, 


: = aad Places" Hippocrates explains that Asiatics have soft and 
-'  gervile ete —— of the Glinate, end 1 their habitual — 


Tn Im Polit., vir, as: alee i, “end. 
“tn Polit. In Polit., TO, leotio 5. 


| Fim. ond Fratren Reginalaue, 


S.TH., I-TTy 9.9, a5y 95 ana the opudculm De judielie astro- 


: renee. 
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intellect remain free, so that a people that cultivate  —. 
yirtue may overcome every handicap, while those who ~~ 
cultivate vice, like the Romans may lose their power. 

These sensible medieval objections are quite sufficient | 

as a criticism of Aristotle's view, and the third of 

them wholly adequate as a criticism of determinism _ 

and racialism. It may be asked however whether the de~ — 
struction of his geo-political argument destroys the , 
theory of natural slavery. It certainly largely removes 
Aristotle's practical solution, but 1t does'not alter . 

the general analysis. Moreover he might have defended .. 
himself as Imperialists have done by arguing that even: 

if the primitive peoples are not innately servile, they 

are in fact fit only for enslavement until such time as- 
education and civilization have raised them to a posi- 

tion where they can be freed, This argument was ~ 
strengthened for Aristotle by the fact that primarily he.. 
had in mind the adult slave, since, as we have seen, et 1 
there was little trade in child slaves, - en dy 


It might be charged moreover that Aristotle. rr 
inconsistent here in calling the Asiatics "intelligent" 
and then enslaving them, But as Professor Schlaifer has 
pointed out, Aristotle intended to attributes to them © 
simply an artistic cleverness, not the prudential wisdom . : 
which is the main mark of the free man.t5 They are per- 9 — 
haps Aristotle's ideal slaves since the northern ones are... 
too wild and fierce to he either safe or useful. | HE 


In any case, however, his practical theory de- .-. 
pended also on his interpretation of conventional slav- -.’ 
ery. Was there any justice in first enslav n be- | 
~fone_it vas certain that they were naturally sieves? The °) 
objections Which he was trying to answer were. based pre-... 
cisely on the fact. that enslavement in war as it was. 
practiced seemed often to lead to gross Injustices, — 
Aristotle's answers to these objections are very ob-~ «.°. 
seure, partly because of textual difficulties.16 —Thene ’ 


objections were principeliy three: (1) enslavement by > 


“force 18 just because justice is the will of the strong- °°. - 


16. Politics, te nat 2558-3». B. sscanane oo. ott eit, , Arras, 
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of force, (3) slavery is just because it is preserthed 
by the laws of war. Modern editors and translators such 


‘as Newman, Jowett, and Rackhaml7, though they differ in 


details, take the general sense of the passage to be as 


follows: otle f gome truth in all these posi- 
tions, It is true that the law of war which enslaves 


the conquered means the rule of the stronger, and that 
in this way servitude arises by force rather than from 
the mutual interests of master and slave. On the other 
hand he argues that the use of force is entirely con- 
patible with virtue since power itself is a kind of vir- 
tue.- Consequently the mere fact that a man has been en- 
slaved ‘s force does not prove that he is not rightly 4& 
Slave, !Thus far the interpretation asrhes fairly well 
with that of St. Albert and St. Thomas.! The modern edi- 
tors however indicate that Aristotle concludes.hy saying 
that_conventional slavery is thus in the final analysis. 


justo the enslavement of him who 


is naturally a slave, altho 


take pisce ac- 
cording to the law of war, i.e. 


¢ py force, as well as 
‘for mutual advantage, 


The problem however was simpli- 
fied for Aristotle because for him a war of Greek 
against Barbarian was just, and the Barbarian captives 
almost .all natural slaves, while war of Greek against 
Greek was unjust, and the victims were naturally free 
and unjuetly enslaved.18 


St. Albert and 3t. Thomas however regard this 
passage a8 4 more abstract attempt to give a qualified 
Justification to the law of war as auch, to justify 
this form of conventional slavery apart from the ques- 
tion of the natural slave altogether. They suppose 


'. that when Aristotle begins by- saying that those who op- 
_- pose his theory of natural slavery have some right on 


their aide, he intends to agree in some way that not 
all slaves are naturally siaves, and then to prove that 
they. can rightfully be held by another title, St. Thom- 


“17. See the translations and notes of the’ two | Aatter, and Nevman's 


' The Politics of Aristotle, 139f. 


_ 18. Oa Aristotle's concern for peace among the Greeks see Detours, | 
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‘Since it is not just according to nature that certain © 
‘ones conquered by an enemy should be slaves, for very of- * 
ten it happens that wise men are conquered by the stupid, 
he says that thip ig not absolutely just; but it is for 
the convenience of human life. For this is beneficial 
dvoth to the conquered because dne to this they are spared 
ang they may at least live as subjects, hence from thetr ~ 
having been spared they are called servi. And it ia ben- 
eficial too, to those who conquer, because due to thia, . 
men are aroused ta fight more bravely. ‘The fact that 
there are some courageous fighters 1a a benefit to human 
relations for holding in check the malice of many. But 
if human law had been eble to determine efficiently who 
were better in mind and determine them without a doubt 
following nature, it would have eetablished them aa mas~ 
ters, but because thia could not be done, the law ac- 
cepted that aign of preeminence, namely, the victory i1t- . 
self which comes from a certain superiority of bravery, - 
and therefore it decided that victors ehonld be masters x 
of those who ere conquered, And eo thie is said to be 
Just relatively sa it was possible for the law to be es- 
tablished; but it is not shaclutely just. And yet the 
virtuous man must serve according to hie mental ability; 


because since the common good ie better than the private - se 


good of one along, that which agrees with the piblic 
good must not be infringed even though 1t may not be 
agreeable to some private person.19 


St. Thomas thus understood Aristotle to defend the law...” 


of war as such, apart from the question of Greek and 


Barbarian, But this, valuable as it is in helping us to - 
_imderstand the medieval theory, is probably an adapta~ _. 
tion of Aristotie to a time when the opposition of Greek . 


and Barbarian no longer existed. What was familiar to 
St. Thomas was rather the Roman lawyer's idea of the 
laws of war. The idea that the slave who is too good 


for his position mist serve as vell as possible for the. cs 


common good ia undoubtedly a reflection of Christian and 


Stotc ideas, rather than those of Aristotle. St. Thomas 
himself believed, as will be seen later, that only the =~ 
victims who were ease = ne var eoute ve justiy en« e 

slaved, . a wae ene 


39. In Polit., I, Lectio #. 
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\ Aristotle also believed that wars might be car. 
ried on ageinst Barbarians for the specific purpose of 
making slaves; he says: : Z 


The science of acquiring slaves is different both from 
their ownership and their direction--that is, the just 
acquiring of slaves, which 1s akin to the art of war or 
that of the chase ,20 


If therefore nature makes nothing without purpose or in 
yain it follows that nature has made ali snimals for the 
pake of men. Hence even the art of war will by nature be 
in a mamer an art of acquisition (for the art of hunting 
4e part of 1t) that is properly employed both against 
wile animals and against such of. mankind sp though de- 
signed for aubjection by nature refuse to submit to it, 

_ inasmuch as thie varfare 1s by nature juet.21 


: In these passages so inhuman in tone, Aristotle departs 
_. from the opinion of Plato who forbade the reduction of 

_ freemen to slavery by kidnapping, because he feared 1t 
would be turned against Greeks, and that in any case 
the trade would be debasing.2® St. Thomas in commenting 
on this passage does not séém to comprehend that enslav- 
‘dng expeditions are probably meant, but takes it simply 
. a8 a further reference to the law of war.> It was not 
‘until the time of La Casas and Vittoria that theologians ~ 
_ Sirded themselves to expose the hypocrisy of military , 
marauders who pretended that fuer oo were better 
off enslaved.? 
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From the Politics ve gather mo special informa- 

_ tion. about enslavement as a civil punishment or for debt. 
Presumably Aristotle agreed with the Solonic law forbid- - 

ding enslavement for debt®5 and with Plato in not using 

it as & punishment for free ‘Greeks.2 
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20. Politics,:I, 11, 1255b. -: 
@1. Fbid., I, 14%, 1256p. 
' ' 22. Lawes, VIT, 823c. See -G;: Yarrow Plato's ‘Law of Slavery 23. 
23, In Polit., I, Iectio 6... 
2h, See J, Eppetein, The Catholic tradition of ‘the Lae of tations 
/! paseda, especially the translstions. of Bortiens, of Vittoria'a 
ON De Indite, A35f.0 
fee Aristotic's ‘ athentengtum Rampbica, ‘vt 
G ahha ‘Me cits 23. : 
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“THE REGULATION OF THE SLAVE CLASS 


Aristotle's special remarks about the regulation 
of the slaves and thelr place in the state as one of its 
classes are readily intelligible in light of the general 
theory which has been discussed. He disapproves of the 


Supe ar there part of the working class to cltizen~_ 
they are e naturall fitted for their tasks 
then then tbey-aze unfit, for Tiberal aubiog-26—Ta-nIs Teal 
state he wishes the farm work to be done by slaves, and 
if that 1s not possible then at least by serfs who are 
aliens,29 He sees in license for the slaves and the . 
vorking class a mark of the disorder produced by tyran- 

nies. The disenfranchisement of siave or of the chtl- . 
aren of slaves he regards as a natural sign of improve- 
ment in the condition of a state.20 411 these details 
are in agreement with his basic position that the state ae 
is_best ordered when the functions and the people fitted 

for wr the functions are sharply distinguished. 


Moreover since the working population is to be : 
guided by the ruling class it is essential that they be 
prevented from diserders, For this reason he is i 
strongly against the Spartan and Thessalian system of Fa 
helots, or publicly owned native serfs who can conspire . 
vith other countries, to overthrow their masters.-l He . 
is also significantly opposed to the proposal found in 
Plato's Republic that farmers should be made owners ‘eof: 
their land, since this removes them from the control of Be 
masters. 22 


In spite of. his pelier that slaves are to wa a 
made virtuous after their capacity, he wishes free bien 
dren to be kept free of contamination by servants25 and . 
beltevee that too great familiarity with them is a bad. 
thing.24% rom ame peeudo-Aristotelian Economics we . 


27. Politica, III, 11, 1277bh; ata, 1278a.- 
2B. Ipia., TE, 44, 1263v. 

29. Ibid., VI, ii, 1339b; V, ix, wD. 
30. Ibid-, TEX, 14, 1278a. oo eee ee ; 
31. bsad., II, ¥, 31269e. : ” ae, 
3. Tbid., It, 41, 1264a; Republi cy , a, 60, ap. : ce ee 
33. Ibid., VII, xv, 1536n. _ a8 oe 
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gather that the master is to be very prudent about feed- 
ing and caring for his slaves, distributing benefits and 
punishments in such a way es to improve their work end 
keep them contented. He is to allow them to marry and 
have children as an incentive to contentment, and the 
better class of slaves are to be given some recognition 


- for their work as well as a promise of freedom, 25 


Avistotie finishes his discussion of the slave 
by indicating his place in the ideal state. Some have 
seen a difficulty in that the First Book of the Politics 
treats the slave as purely domestic and useful for con- 
sumption, while in his discussion of the ideal state, 
Aristotle makes the most productive class, the farmers, 
all slaves, and he admits public slaves.36 


It le necessary therefore for the land to be di- 
vided into two parts, of which ons must be common and the 
other the private property of individuals; and each of 
these two divisions must be divided into two. Of the 
common land one portion should be assigned to the servic- 
es of religton, and the other to defray the coat of the 
common meals. -Those whe are to cultivate the soil 
should be best of all, if the ideal system is to be stat~ 
ed, be alaves, not drawn from people all of one tribe nor 
of a spirited character {for thns they world be both ser-~ 
viceable for their work and safe to abstain from insin- 
rection) but aa a aecond deet they should be alien serfs 
of a elmtler natures. Of these labourers those in private 
employment mist be among the private possessions of the 
estates, and those working on the cammon land, cammon > 
property 97 


In the VII-th Book the discussion of the classes of the 
. ideal state makes it clear that the farmers are to be 
_ slaves,28 but the position of the artisans is very 1211- 


defined, It is only said that they wild net possess 
property.39 I believe that it 41s not unreasonable to 


- 35. Econemica, Y, dy, 13h. 


36. R. Schiatfer, lac. cit., 192 note 2, 

37. Politics, VII, tx, 15304. ae : 

38. Politica, VI, iz, 1330a. Alao the omite sasinke Plato's 
; opposite arrangements, Politics, ar 4 iabhe, ms fos 


‘ | B. Tits, VII, ae 29a. ° 
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| think that Aristotle believed that the best arrangement 
would be to reduce all servile workers to slavery. It 
seems the logical conclusion of the First Book, Aris-— 
totle does not agree with Piato's allowing freedom to 
the farmers and there is no reason he should agree in 

| allowing freedom to the higher artisans. It is not con- 
tradictory to believe that the slave is to be a producer 

| on the farm and an artisan because, although he is a 7 
"tool of doing” not a "tool of making," nevertheless, as 

| ve have seen, he can exercise the productive arts as 

{ jong as he remains an instrument with respect to action, . 

f.e., hia 14fe.40 He is a maker in the artistic order, — | 
but he is an instrument of doing with regard to the life 
of the household, In this way every worker would be et- __ 
ther public or domestic, i.e., inside the household: oe 
units which would not be very large in Aristotle's tem- 
perate state, As for the public slaves they will be. by 
turns under the citizens who are ruling and these citi-. 

f zens necessarily posseas the household art,” Hence the — 

i Slave will receive the same advantages as if he were in — 
the household. Moreover these public services probably - 

| hed a more liberal character than many of the other 
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tasks, since they included the service of the Eeentes < me 


and the games, etc, 41: 
Thua we have Aristotle's oealatiead conclusion 
from his theoretical analysis, the servile worker is to 
live under a household management, as a part of his mas- 
ter incidentally sharing in the household life. The — 
public slave is in the same position except that he Ee ee 
works on public land under changing masters. In. all -- f° 
this we see one interest predominating, to divide the . cee tae 
tasks of the state in such a way, that the highest can -~ 
be that of the entirely liberal life of governance and--” 
contemplation. Aristotle's thought itself is wholly ah 
ble in this ideal of the perfect citizen, but is there. 
any nobility in seeing in the worker 4 being of- little- a 
interest for the science of society, and of little acn~ 
count in the truly human Life?, eel 2 e* j 
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40, See Chapter Y, ante. - :: 
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ST. THOMAS AND SLAVERY AS A CONSEQUENCE OF SIM 


Did St. Thomas fundamentally alter the Aristo- | 
telian theory of natural slavery?! We have seen that he 
makes many references throughout his work to it and | 

_ without special criticism. We must now examine his ex 
professo treatment of the question. This is contained 
in his answers to two theological questions: (1) "Wheth- 
er in the state of innocence man had dominion over man," 
which 1s discussed both in the Commentary on the Second 
Book of the Sentences, 4.44, q.1, a.3, and in the later 
Summa Theologica, q.96, a.4, and (2) the. queations con- { 
cerning. slavery ss an impediment in receiving the Sacra- 
ments of Holy Orders and of Matrimony in the Commentary 
on the Fourth Book of the Sentences, d.25, q.1, 4.2 and 
and 4.36, q.1, a.l, ete. The character of these two 
questions makes very evident the sort of difficulty with 
which St. Thomas was faced, ‘The institution of slavery { 
{ 
| 
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and serfdom was o social fact whose legality was recog- 
nized by Church and State. But Aristotle's theory taken 
= AS 4n analysis of that institution made two very direct 
' gonflicts with theology. First there was-the fact that 
- the Fathers had universally held that slavery was the 
“-pesult of sin, while Aristotle satd it was natural.® 

* Secondly Christian doctrine and practice recognized in 
every human being not only 8 personal dignity but cer- 
tain absolute rights, conferred on him by both the di-. 
-vine and the natural lav.- 
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ke yuk calevensen to euthors oho: hold <het Bt. Thomas was in funda- . 
mental disagreement with Aristotle see ante, Chapter IV, note i. . 
‘-¥Yor the oppogive view :hh« “Geargs or Retes a; an Ess0_2 on 2 Medieval 
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- tegrae). The third state like the second one is histor : 


We “Review of Politica 2 eee bhi papectainy 764603." on 


St, Thomas' answer to the first problem cannot 
be understood without reference to his general view of 
the Fall and the character of "human nature." Theolo- — 
glans since the scholastics distinguish four different 
states of human nature. > First they speak of mere na- 
ture (status naturae purse} which is an abstraction re- 
ferring to rational animality as such without reference 
to supernatural grace. If God had chosen to create man 
43 a purely natural being without special graces then 
human nature would have been mere human nature. In fact, 
however, God created man in grace, having supernatural - 
gifts of two sorts: (1) strictly supernatural gifts, 
the theological and infused virtues, and (2) preter- 
natural gifts which prevented death, sickness, ignor- 
ance and sll those failings to which man as a corporeal - 
Creature was liable by mere nature. This happy condi- 
tion was an historical reality before the fall of man, ..:- 
and 1s called the state of innocence (status naturse in- ~- 


ical, the condition of man after his fall. (status naturae 
lapsae). Lapsed human nature has: suffered a double mia- 
fortune, The fallen man has lost all-his strictly su- .-) 
pernatural gifts, the theological and infused virtues, 
and incurred in their place guilt before God, and he has - 
lost as well all the fortifying preternatural gifts. He - 
has become homo nudatus, stripped of the perfection of © : 
his integral nature, and liable to death and disease and * | 
ignorance. He is thus reduced to a condition of mere ee 
nsture. But more than this, according to Thomist theol 
Ogy; ogy, the tearing away, so to speak, of his eupernerere 
has wounded his mere nature: | : 


Therefore insofar as reason Se Weve of ite o ore 82. 
der to the truth there is the wound of ignorance; insofar 
as the will ie deprived of its order to the good, there is. 


3. It would de hopeless to give all the Thomtsttc texts on these. c 
points. J have followed John of St. Thomas, Cursus Theol., — soe Sie 2 
q-109,d.19,a.1, n.10 in my terminélogy:": Tye wholesquestion is . Sas ah 

. Giscussed in J. B. Kors, 0. P., Tat fusti de rridttive et le péché . - 

. originel d‘tapres 3. Themas, . For #; discussion. and application | : 
' of thia problem to painful servi ta: Tbtos. bien? Be also ® conas- 
“quence of the Pall, see Yep Spon), “Work “end the Abed il The. 
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the wound of malice; insofar as the irascible is deprived 
of its order to the arduous, there ig the wound of veak- 
ness; and insofar es the concupiscibie 1a deprived of its 
order to the delectable moderated by reason, there is the 
wound of concupiscence, 


Thus fallen man has suffered evils as a result of kis 
fall in two ways, and we can speak of two kinds of “evil 
consequences of the Fall." First there are de jure con- 
sequences which are essentially connected with the his-~ 
torical fact that man once had a supernature, these are 
the guilt and the wounds which he hes suffered. Second- 
ly there are the evils which have in fact come upon him 
because of his fall, but which flow from his mere nature. 
They are consequences in the way that being cold is a 
consequence of taking off one's clothes in the winter. 


Finally there is the state of the redeemed man 

{status naturse reparatae) in which man receives again 
the atrictly supernatural gifts but is without the pre- 
ternatural ones. He has charity but he is atill liable 

, to death. In this state the effects of the wounds are 
in the process of being healed. Ultimately he may reach 


the status gloriae in which man's integral nature as re- 
stored but still further perfected. 


St. Thomas, in view of this doctrine, had to 
answer the question: Is slavery a da jure or a de facto 
consequence of the Fali? The texts of the Fathers leave 
this quite obscure, because they did not write with 
these Gistinctions explicitly formulated. Thereaare 
several possibilities of interpreting the statement 
"slavery 1s 8 consequence of the Fall" and it 1s neces- 
sary to sat them down before attempting to discover 
which St. Thomas favored. First there was the possidil- 
ity of saying that slavery was strictly a de jure conse- 
quence, that 1s a special curse consequent on original 
sin, to which man would not have been liable if he had 
been created a merely natural being instead of sl grace. +) 
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4, 8 S.Th., I-Ity ¢.35, ‘ad: = calan: q9. 80,85, and a]. : 

5- Au ambiguity concerning, the tern “etate of mere nature” must be 
noted. It may mean” “e pure: jabstraction, the mman faculties con- 
aidered apart fiom vhethor, they. are ordered by grace to a auper- 
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fo accept: this it 4s necessary to show that slavery came 
inte existence because of the wounds of sin, an extreme- 
ly difficult position to prove since it raises such ques- ~— 
tions as to whether the wounds are equal in all. Sec~ 
ondly it was possible to hold that slavery was only de = | 
facto a resuit of the Fall, that: 1s the human race would - . 
have been liable to slavery even if 1t had been created ©. 
ina merely natural state, as non-Christians suppose. 
But if this position 1a taken a three-fold possibility 
remains, First that man is liable to slavery, although ~ 
it is an unjust act to enslave another, because merely — 
natural man would have committed many injustices. Slav-— 
ery thus comes about’as a sin of the strong against the 
weak, Aristotle and the theologians alike admit that 
this is one source of slavery; the Greek considered the —- 
enslavement of the Greeks unjust. A second possibility ~ 
1s that slavery belongs to mere nature as a just penalty. - 
to be used by men in punishing men who have committed 
actual, personal sins, rather than the original sin, for ° 
example by waging wars that are unjust. A third aaah 
bllity ts that slavery 1s under some conditions a just. 
institution not as a punishment but as socially useful.. ‘ 
Of course a great many further questions arise about — -. 
these last two possibilities, e.g,, can enslavement as: - 
& punishment extend.to the children? About the-third 
Possibility 1t can be asked if this sort of slavery must. 
alvays be voluntary on the part of the slave in: order to. 
be just, etc... ake 
Which possibilities, aince they are not all mu aes 
toatiy exclusive, did St. Thomas admit?. That he did not”. 


consider slavery specifically a de jure consequence eset: 
comes clear if we consider his treatment of some other . 2. Ee 


{Footnote continued) taken in a concrete sense, man aa he would |: 
“have deen if God had chosen to create him as # purely natural -:- 

creature without supernatural graces. * Here the concrete wqnee : 
ie intended. 

6. St. Thomas says they are equal, 8.T., I-Ti,q. 82,8.1,¢, et ad i : 
Of course the exsential effect of sin, the deprivation of ieee 

> fying grace ia equal in all men, since ell died in Adam, =... 

1 My diecugsion is largely dependent on the interesting jeaictiane.” 
‘lof work ani the effects of ee: sin in the article of Yves 
noes: los. ctt., Beate ; 
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results of the original sin. . The Third Chapter of Gene- 
sis relates how man was condemned by God as a puntshment 
for his fall to toil painfully, and the woman to bear 
children in pain, and to be subject to her husband. Yet 
_it is clear that mankind merely as “rational animals,” 
inteliectual beings with corruptible bodies, would have 
been liable to suffer work and even pain in childbirth, 


as the animals suffer, St. Thomas says concerning the 
subjection of woman, * 


The subjection of the woman to her husband ia to 
‘be understood as inflicted in puntahment of the womsn, not 
as to his headship (since even before sin the man waa the 
+ head and governor of the woman) but aa to her having now 
to obey her husband's will againat her own. 8 
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The pain of this obedience 1s wholly natural since in 
mere nature {t is unpleasant to give up one's own judg- 
ment and will to another. The wounds of original sin, 

‘ the de jure consequences simply intensify the paina to 
which a corporeal rational thing is naturally subject. 
Similarly slavery need not be assumed to be a special 
curse on man, if its origin can be shown to be compati- 
ble with man as he would have been if he was not created 
in grace. On all this St. Thomas does not speak expli- 
citly, but no evidence is to be found in his works that 
he considered slavery a de jure consequence of sin ex- 
cept as it 1s made more painful ty the wounds of sin. 
Since there is no evidence to the contrary we may assume 
that St. Thomas believed that slavery was not purely and 
simply a de jure consequence. Which of the three possi- 
ble ways in which it could be a de facto consequence did 
St. Thomas accept? Did he consider it (1) essentially 
unjust, (2) just as a punishment for or oo) duet as 
& useful nhon-penal dominion? 
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St. Thomas had as his veloved guide an this, as 


in most matters, St. Augustine, who said in a famous pas- 
sage: 


. (God) did not intend that hia rational creature, 
who was made in His images, ahould have dominion over any~ 
thing but the irrational creation,--not man over man, but 
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man over beastea. And hence the righteous men in primitive . 
. times vere made shepherds of cattle rather than kings of 
tien. God intending thus to teach us what the relative po- . 

sition of creatures is, and what the desert of sin; for it 

in with justice, we believe that the condition of alavery 
ig the result of sain. And this le why we do not find the 
words "slave" in any part of Scripture until righteous 

Nosh branded the sin of his son with thie name. It is a 

nam, therefore, introduced by sin and not by nature. The 

origin of the Latin word for elave ig aupposed to be . - 
found In the circumatence that those who by the law of 

war were liable to be killed were sometimes preserved by © 

their vistora, and were hence called slavea (servi), For 

even when we wage a Juet war, our adversaries must be sin- . 

ming.....The prima cause, of slavery is sin, which brings 

man under the dominion of his fellow,--that which does ~~ 
not happen save by the judgment of God.....But our Master. |. 
in heaven says, "Everyone who doeth sin 1a the servant of .. 
in." And thus there are many wicked men who have relig-. - ’ 
ious men as their slaves, and who are yet themselyea in 

‘bondage; “for of whom a man ig overcome, of the seme As os 

he brought into bondage. nD 3 ; ee 


This is both profound and ambiguous; | several tdeas which | 
are quite distinct are expressed, as it were, all at Le 
once. But it is quite clear that Augustine doea not ac- 

copt the first position mentioned as an exclusive one3% . 
he believes that slavery is not always unjust, nor gim- . | 
ply 4 consequence of the bh in the. a murder ABs 20— 


9. De Civitate Dei, xit, 15. This te paralieled by Guasatrcnes in 
|. Genesim, 153, P.L., T.xmriv, col. 589-90. The firat sentences” 
of the passage quoted seem to imply that Auguatine vas an an-. | 
archist believing that there was not even a political subordi~— 

_ Ration of man to man in Eden.. The passage.in Quasationes in 

'. Genesim aa well as the whole argument of the De Civitate Del 
‘prove prove that thia is not the cage. He means that there would be. 

no coercive subordination in Béen. . This is the sense. in which: 

St. Thomse takes thia passage in Sent. IV, a.44, 9.1, 0.3 ad 2. 

10. The view that slavery is e consequence of the Fall because it; 2 
4s egnentially unjust has been lately taken by M. J. Adler 3m 
hie paper "The Demonstration of Democracy," Proceedings of the 


Catholic Philosophica? Association, 25 (1939), 122-165, 128 and.” 
‘net 17,150. In Chapter XIT, post, it will be asked 1f Leo XFIT. 


on 
# 


ve 


ote 


a 


ae 


Byi, Bes See 
gre une 


se ea 


yar’. ? : * 
Set eee # 


108 . °° » THE THEORY OF NATURAL SLAVERY 


" Augustine accepts. the second possibility fully; enslave- 


ment can be an act of. justice when done by just men 
against their criminal opponents in a war. He also 
seems to admit slavery as a traditional institution in 
the latter part of the passage, but not very clearly. 
The third possibility, that slavery is a useful institu. 
tion for slave and master, whether the slave is criminal 
or not, 1s not mentioned at all. Only if this possibil- 
ity ia admitted is there any room for Aristotle's view, 
though of course it does not automatically follow upon 
the acceptance of this possibility. In a parallel pas- 
sage in another work 8t. Augustine does say: 


For it is the natural order among men, that the women 
should serve their husbanda and the gona thei? parents; 
since it is indeed just that the weaker in reason should 
serve the etronger. This ia therefore clearly just in 
dominetions and servitudes, that those who excel in rea- 
son should excel in domination. 


But, although he has been speaking of slavery, this pas- . 
sage does not clearly bear on real servitude, but simply 
on any subjection whatsoever. St. Augustine's tone in 
the passage from De Civitate Dei is noticeably unfavor-. 
able to slavery as such. St. Thomas in his earlier an- 


' swer to the question “Was there dominion of man over man 
: in: the state of innocence?" writes as follows: 


: A king regulates his rule (praelationen} to the 
goa of the people over wham he rules.,..a tyrant however 
" regulates hia rule for his own proper utility; and there- 
fore the two modes of rule mentioned differ in this: in. 
the first the good of the subjects is sought, in the sec~ 
ond the proper good of the ruler; end therefore the sec- 
. ond Kind of rule could not have extsted in the state of 
. 4mnocence (in statu naturae inteprae), except in regard 


(Footnote continued) in his Encyclical "In plurimie” (1888) 
_ took thie view. He seems however to have followed in the 
' point the view of St. Augustine. This position seems clearly . 


“0 be that of Duns Scotus, In Ty Sent., 8.36, a1, "patet magna 


“ qpudelitas fulese in prima inductions eervitutis quia hominem 
" arbitrio Liberum et dominum suorum actuum facit quasi trutua.” 
+ Quosstiones in Senesie oe P-L, ‘3 ee sol. : 5B9-90.". 
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to those things which are ordered to man as to an end. 

" f{Mhese however are irrational creatures, over all of which 
he ruled meh more to hia advantage than he does now. But 
the rational creature, since it 1s of itpeif (de se) is 

, - not ordered to another as ta an end, as a man to aman; 

but 1f ‘this be dons, 1t will not be except insofar as man, 
becanse of hie ein, is compared to irrational creatures; 
whence aleo the Philosopher compares the slave to an in- 
strument, saying that the slave is an animate instrument 
and the instrument, an animate servant. And therefore such 

rule of man over man dia not exist before sin. 1@ 


{ ere St. Thomas gives a possible justification of slave 
ery, It was excluded from the state of innocence be~ 
? cause it is contrary. to the dignity of man, but once man... 
has lost his own dignity by sin, it becomes a fitting . 
punishment. aan however, does not thus lose his digni- - | 
ty by original sin, or every unbaptized person could be =”. 
put to death, a theological absurdity. The sin meant ia. 
actual sin of an individual for which he can be punished. 
| dy enslavement. In other parts of the Summa is a paral- 
| el passage: are . ee ee eee 
{ 


Q: Whether 3 48 lawful to 120 oinners: sete BE ca 
‘As: ....By ainning man departe from the order of his TORY, 
- Bon, and consequently falls away from the dignity of hia -: 
‘manhood, insofar.as he ia naturally free, and exists for .. 
himself, and he falle into the slavish state of the beasts, 
_ ° by being @isposed of according as he is useful to others: -. 
Hence, although it te evil in itself to kill a man so long 
. ag he preserves hia dignity, yet 1t may be good to killa. 
‘man who has simed,. even as it ia to kill a beast.. Yor a 
| bed man 1e'worae than @ beast, and ie nore barnful as the 
f Fhilosopher states (Politica I and Ethics V3IT}.23.. 


These passages ‘taken together with the passa Prom st. 
Augustine, which St, Thomas had before. him,1* are quite: 
Clear... St. Thomas holds that slavery when: used. as a. com-' 
mutation: of P eommeeretias for who: peers losers: dn a var. ig 


ro Sent. - ry im q: as A. = Soe ‘ths 9 Gaining on ey ‘Gebkancke: 
were finished in’ 1236= Bee P..G..M. woeery 3 Das Wesen dea 
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Eden of course, since there man had his full dignity.. 
Nothing more can be gathered from this question of the 
Sentences. It certainly does not favor the third, or: 
Aristotelian position, that slavery is a useful institu- 
tion apart from punishment, since the stupidity of "the 
natural slave" cannot be called a degradation of man to 
the deast in the moral sense tntended here. The wicked 
man is like a beast in having his reason dominated by 
his passions, but the stupid man may have perfect con- 
trol over the passions (thus, as Aristotle says, he may 
have temperance and fortitude} thought he may be incapa- - 
. ble of the highest natural virtues. 


justified.t5 This puntshment could not have existed in a 


‘The second enevee of St. Thomas is found in the 
later Summa Theologica:} 


In one way dominion is taken aa it 1a commonly referred 
to any kind of subject; and thus even he who has the duty 
_ Of governing and directing free men can te called a mas- 
ter. In the first acceptance of dominion man did not 
dominate man in the state of innocence. The reason for 
thie is that the slave in this differs from the free man 
that the latter is his ow cause (cause gut’7)}, a slave 
however is ordered to another. So that one man is master 
of ancther as his slave when he refers the one whose mas- | 
‘ter-he is, to his own--namely the master's use. And 
since every man's proper good is deatrable to himself, 
end consequently 1t ia a grievous matter to anyone to 


15. Catholic theologiana of course no longer admit this law of war. 
The change of view on this subject will be touched on in caep: 
ter XIE post. 

16. 8.Th., I, 9.96, a-4, The Summa Theologica was begun in 1266 
and worked on until 1273. See Manser, op. cit., 18. 

17. The Editor of the Merietti edition of the Summa notes that this 
phrase is grammatically ambiguous and might mean either that the 
slave existe for the sake of another or merely that he dees not 
Qirect his own affairs. -I think it clear that the former mean- — 
Ang is more probable aince it accords with the Aristotelian 
@fecuasion of the slave, which St. Thomas evidently hed in ~ 
mind, as weil as with the remainder of the passage: ‘Cajetan. 
paraphrsses as follows “liberum est propter ee, eervas propter 
aliud, ideat deminu.® -. peace eo Foe en ee 
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‘of slavery and natural right... It is very evident how- 


- ‘ dom nee of. merrneuce.: We MAT y however, for. the. Peasons 


Be. so Bes Sent: Sent... IV, aw, ez 


yield to another what ought to be hie ow, therefore such 
_ dominion implies of necessity e pain {poena) on the part 

of the subject; and consequently in the etate of innc~ 

-eence such a masterehip could not have existed between man 
‘end man, But anyone is directed by another as a free man, 

- when he directs him to the proper good of him who ie di- . - 
rected, or to the conmon good. 


It 4s very notable that here St. Thomas has answered his Page. 
question much more economically. ‘There 1s no reference ©... 
to original sin or the degradation of man's nature. The =~ 

phrase poona subjectorum (translated "pain on the part = a 
of the subject") implies punishment. as well as pain, but: | 
{t need be no more than punishment in the sense that all: 
pain is at leact a de facto consequence of the Fall. ~ 
What is emphasized is that to work for another's good 
instead of one's own {or for the common good which is. 
siso in a sense one's own) has an essentially painful 
¢haracter.1° To work for one’s own good or the common’ t\ 
good is often painful, but only. accidentally, because. of 

various mischances, but to work for another's private... 
good instead of one's own is essentially painful... ‘Hence: 
the state of tnnocence coulda have removed the. accidental: 
pains of work for one's own good or the common good, ‘but 
not the essential pain of working for another’ s private: 
good. The full consequences of this cannot be grasped: 
until we consider St. Thomas! views-as to the relatio 


ever that this passage goes a step beyond Augustine. By. 
its argument St. Thomas 1s not committed to any. of the. 
three possibilities we have been discussing. . Slavery 
if defined as a frustration of man's natural tendency. rod 
seek his own good or the common good in the. interest of 
his master, is essentially painful:-and. therefore. exclud- 
ea from Eden; but thts. does not say. whether. such servi~ 
tude. is {1) essentially unjust, (2) Just as a punishmen 
of actual sin, or (3) a useful institution | for master.’ 
: and slave, At least’: superficially. all three are. compat 
ble with thts. ‘distinction between the dominion. ‘of. free- 


painful because opposed to a. natural, instinct * 


sa 3 A VALE SSE oi ESE iy 
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already given, eliminate the first as the only correct 
explanation. St. Thomas gives suffictent-evidence in 
the ‘Summa itself t that e considers Siavery sometimes 


pal meme PENA Sta AEA yh SPA Perret 


We are oenue ee returned ie aetna ahouk “the third 
possibility. Is the idea that slavery 1s essentially 
painful compatible with the Aristotelian theary of "nat-: 
ural slavery?" St. Thomas says nothing of this here, 
but we must ask if he has sliently eliminated the Aris- 
totelian theory. The answer is very difficult ta make. 
On the one hand it cannot be denied that St. Thomas is 
correct in holding that there is always a painful check 
in being compelled to seek another's good in place of 
one’s own. As St. Phomas says "servitude is an impedi- 
ment to the good use of power, and therefore men natural- 
ly flee from it."19 on the other hand, as we have seen, 
Aristotle believes that when the conditions of natural 
servitude are realized there 1s a "friendship" between 
master and slave so that the slave ought ta be contented 
with a position that is to mis profit. But if the posi- 
. tion of the natural siave is not painful, then in St. 
Thomas! sense it cannot be servitude at all! , 


This logical difficulty is removed however if we 
consider Aristotle’s "natural slave" again. It ia true 
that his enslavement is to his advantage, but it 15 so 
in an indirect fashion, the master does not order him to 
do things which are evidently for his own. goad, nor for 
the common good of the household in the precise sense in 
which he belongs to that household. His action is one 
of doing another's will for the other's good first, his 
profit comes indirectly from that action. Moreover the 
slave cannot be expected to understand fully the advan- 
tages which he receives; he lives blindly. Consequent~- 
ly the relation remains essentially painful, though it 
is advantageous, according to Aristotle. In ideal cases 
the slave and master are truly friends. The slave acts 
not only because he muat, but also out of love of the 
master, and the master makes it evident to the slave 
that he has the interasta of the slave at heart. In this 


9. B.Thy TnTL, q.2, aA, 3m. - 


“his own or the common good first. 


: evil consequent on man's spiritual history to which he ange SS. 


. est can exist without removing the - coon 
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case the servitude 1s pleasant, but only accidentally, 
since the essential check on the slave's pursuit of hia 

own good remains. Aristotelian servitude of the "nat- . 
ural” sort, thus remains true servitude in St. Thomas 
sense, Its naturalness however 1s evidently somehow 
secondary to the naturalness of man's zap te to seek ... 


These conclusions can now be dravn: ag 
(1) St. Thomas does not consider ‘alavaey as only” ta 
ade jure consequence of original sin, t.e., a special - . 


vould not have been liable if man had been created ae 


merely natural being. 
:  . (2) He admits that. Blavery, though often eh iuats 
may be fustay used as a ae for Betuse: socks or - 


crimes. 


ar 


(3) He seaniaees servituds. as oe ena ie 
ful because he defines it as a status in which a man .. 
works first for another man’s private good rather than 
following his natural impulse. to seek his own. Eyetiate: : 
good or the common good. . Dene eo 
(4) Aristotelian servitude, naturel mingeey: as: 
true servitude according to this definition, although ft. 
aims to remove the essential pain by finding a-master. 
and slave between whom the greatest friendship of <i 


. | ° (5). Although St.: “Thomas ‘clearly has Aristotie's 
theory in view in his ex professo treatment of. “slavery, 


he neither accepts nor oxiudes the y poses Pian that: 


“natural slavery” Paaeve: 
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answers the following objection: 


Chapter X , 


ST. TROMAS AND THE RIGHTS OF THE "SLAYE”: 


In speaking of St. Thomas' more concrete views 
on slavery, it is necessary to remember that he has in 
mind the medieval institution rather than antique slav- 
ery. In the iast chapter it has been shown that the 
two great texts about man's dominion over man do not. 


‘ permit us to draw any certain conclusion about St. Thon- 


as! attitude toward "natural slavery." A text of the 


most capital importance found in the Summa Theologica 
remains to be considered. 


As we have seen above in Chapter IIt st. Isidore 
is tontinually quoted by the scholastics because he held . 
that slavery belonged to the jus gentium. St. Thomas in 
his own discussion of that species of right states and 


4 


Objection: Slavery among men is natural, for some are 
naturally slavee according to the Fhilosopher (Polit. 1). 
Now slavery belonge to the Jua gentium as Isidore atates . 


(Etym. v). ‘Therefore the jus gentium ts the same as Jue - 
naturals. sO 


Answer: Considered absolutely, the fact that thie partic- 
ular main should be a sleve rather than another man does 

. hot have a natural reason (non habet rationem naturaélem), 
but is based anly on a resultant utility, in that it ia 
useful to this man to be miled by a wiser man, and to the 
latter to be helped by the former, as the Fhilosopher 
states (Polit. I}. Wherefore slavery vhich belongs to 


the jus gentium is natural in the second way, but not in 
the firat.1 


This text seems like a siaede admission that "natural 
slavery" as described by Aristotle belongs to the jus 
entiun, the right of nations. It is necessary however. 


4 


i. S.Th., qe57, a.3, 2m. 
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. ‘and animals, while = dus gent Aun vas. proper to mans.” 


- 3. St. Thomas" contribution 3s brilliantly developed oe a, re 


4s, he 
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to make two qualifications, First is the fact that in 
this passage a citation of authority 1s being parried 

by a counter citation, and hence nothing is intended to. 
be asserted ag to the truth of the authority. It must 

be admitted however that St. Thomas does not commonly 
follow the method of answering objections with answera 
untrue in themselves. A more important objection is _ 
that slavery ts here defined almply as a mutually ad- 
yantageous rule of the wise over the stupid, and noth-.. 
ing is said about the lesser being "alterius,” the cru-  —— 
cial point in Aristotle's view. This text is undoubt- 
edly the moat favorable statement which St. Thomas. : 

makes outside the Politics for the pe revetet ten ab abe ne 
tion, - a 


In order to sundeastana the ieee or pis: answer . 
the Thomistic theory of the jus _gentium must be consid.” : 
ered, St. Thomas holds that a thing can be just in three . 
ways, First an act can be just or due to something be-" ot 
cause it is demanded by the very nature of the thing. 
concerned (this 1s just by nature strictly speaking, jus. 
naturale), or because it is consequent to nature but 
useful to attain the ends of nature, (this is just by ©: 
immediate institution of human reason, by jus Santon). * 
and finally simply because. 1t is.1n accordance with .§ _. 
rules enacted by human prudence with the common good an’ 
view (this is by jus'positivum in the strictest sense). 
St. Thomas gives as an example of the first kind of 
right the union.of the sexes, of the second private —. 
‘property and siavery, and third any positive institution 
which is-for the common good.*. St. Thomas’ great. con-: 
tribution to the theory of law. ta the elucidation of the: 
second sort of us, jus gentiun. 3. The Roman: lawyers, ‘AS. 
we have seen, developed the theory of jus gentiun, be-: : 
cause they found an existing body of rules which vere - 
not enacted ty any man and yet not simply natural. They: 


defined jus naturale a8 8 right whtch is common te men 
Tht 


rT . 
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was the view of Ulpian, As Lottin has shown? St. Thom- 
as revived this view which had fallen in some disrepute 
with Christian thinkers, When we compare several texts 
from his worka which touch on slavery itself, we dis- 
cover the subtlety of this theory. On the one hand he ° 
says that while marriage is by jus naturale, slavery is 


by jus positivun: 


++.8ince jus positivum...procedes from jus natu- 
rale; therefore servitude, which ia of the jus positinm, 


cannot prejudice those (rights) which are of the natural 
law, ©.g.,...the appetite to conserve the species 
. through generation.© 


Here he takes jus naturale in the strict Roman sense: 
only that 1s natural which follows immediately from na- 
ture. Just as the sexual union is due to natural animal 
powers, so it is due te natural human powers, Since 
both jus positivum and jus gentiwn require a deduction 
by human reason which seeks for something to satisfy hu- 
man ends, they can both be called positive as being sub- 
sequent to human reason and will. In this sense slavery 
is only based on jus positivum. On the other hand St. 
Thomas speaks of slavery as of the jus naturale as 
against jus positivum (1.e., jus civile).’ This is be- 
cause both jus gentium and jus naturale can be called 
natural since neither requires enactment by a legisla- 


tive authority. One ie strictly a aa the other im- 
mediately consequent to nature: 


The law of nations is indeed, in acme way natural to man, 
insofar ag he is a reasonable being, because it is de- 
rived from the naturel law by way of a concluston that is 
not very remote from ite premiaes. Wherefore men easily 
agreed thereto. Nevertheless it ia distinct from the 
natural lav, especially from the natural law which ia 
camon to all animals.d 


A man can appropriate unowned land for his own use and 
possession without the enactment of any law, but he can 


. 


5. 0. Lattin, op-cit., 61-67. 

6. Sent. IV, 4.36, g.1, 4-2, c. 

7. 8.T., TI-Ti, 9.57, 4.3, ad 2. 
& 38.Th., z-It, 9-955 ad, adi. 


433. 8.T-» I-11 9-95, anh, ad 1, 


, evry ig thus opposed to the natural law in the strictest 


_ owed to this particular man, It cannot belong to any 


_ tuler in a family and he must be the father, Secondly. : 


'Teason, but it is based only on a resultant utility. "13 


Slavery cannot be called. natural as the. atate is natural : 
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‘seo that thia is right only by a process of deduction, © 


yhile the rightness of sexual union is immediately evi- 
dent to him as suitable to his natural desires. 9 Slav- 


sense (in its "f{rst intention"10) since it is not im- 
nediately evident that enslavement is the proper treat- 
ment of a given man; in this way no man is “by nature a 
slave” any more than any plece of land is by nature 


man simply to be a slave or paster,1 


Thus we can distinguish three conditions. There -. 
is the case of the head of the family whose dominion is. . 
immediately demanded by nature both as to the dominion . — 
itself and the person who holds.it.. There mst be a ~~ 


there 18 the head of the state. There must be a head; .. 
this 1s by jus naturale, but that 1t should be this man ~ 
or that 1s ordinarily a matter of the will of the. com=; wa 
munity, jus posttivum.+2 Finally there is slavery, . a 
which is not of the jus naturale, but of. the jus genti- 
um, both as an institution and as to person. This is... 
quite evident from our crucial text: “Considered abso-. % 
lutely, the fact that this particular man should be a - 
Slave rather than another man, does not have a natural | 


St. Thomas' fundamental contention then is that 


or the family,19 & but because’ human reason | Aumpdtately nian 


9. It mst be noted that though st. Thomas. : aoeake of jua naturate. . 
88 common to men and animals, it fe common only in being due. .°™” 
eimply to a faculty, and known to be due by natural appetite |... 
rather than by a ratiocinative process.’ The animals have no. 
moral rights since their good ie wholly ordered to man. 0.08 

10. Sent. IV, 4.36, g-l,.a-1, ad 2a. . 3 yes 

11. 8.Th., IT-IE, 4-57, a-3- 3 EES, 

fe reas tae a ts eo W pein Gxt a ean Ea on eee 
trovereies have been waged. Without doubt Bellarmine's theory .. : 
of the passage of faints from God. oe the people is Big) ft. 
Thomtatic in principle. 9 ee cae ee 
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‘gees a utility in it, without the enactment of positive 
lew. What is this utility? 8t. Thomas names two dif- 
ferent reasons because of which slavery may be right 


and just. The first 1s, as we have seen, as a punish- 
ment: : : 


«ess dus naturale dictates that a puntehment may 
be inflicted for a crime, and that no one ought to be 
punished without crime; but to determine a punishment 
according to the condition of person and crime is of the 

' jus positivum; and therefore servitude which is a cér- 
tain determinate punishment is of the jus positinm; and 
therefore servitude which 1s a certain determinate pun- 
istment is of the jus positivum and procedesa from the 
jue naturale, as a determination from an indeterminate.t5 


Rere 8t. Thomas speaks of jus positivum, but as we have 
seen this 1s eniy in contrast with jus naturale. He 

means that slavery as a punishment is a positive addi- 
tion to the natural law, not positive as being a civil 


enactment, vut rather as belonging to the jus gentium. 
x. nslavement a8 & punishment in war is thus Just and ac- 


ceptable to thomas, who here simply agrees with the 
common SpInTOR” Sf his day.J6 | 
What is the other reason given for slavery be- 


longing to the jus gentium? It 4s the one mentioned in 
@ single text which we have already cited: 


-...[ Slavery] te based on a reaultant utility, in that 1t 
is vasful to this man to be ruled by a wiser man, and to 
the latter to be helped by the former as the Philosopher : 
atates (Polit. I). Wherefore alavery which belongs to 
jus _gentium is natural in the second way, and not in the 
first..f 


15. Sent. Sent. T¥., a. 36, 4.3, al. , 
16. Since the justice of auch Slavery arises from ‘ite erent: 
“utility” for attaining to natural ends, a change in the nature 


of war or in what may be called "the collective conscience” may © 


make such an tustitution unsuitable to attain those ends, and 
hence unjust. In St. Thasas' own conception rights ariaing 

' from jue gentium necesearily vary with circumstances, while _ 
those of the jus naturale cannot #0 vary. . eee Seren 30 ANS 
moral attitude tovard war, B00 anh as (Boske: ; ; 
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eee 
One re: tein, 


" for two reasons. First because it is a single, isolat-: - 


_ St. Thomas defines the status of Slavery as one in: 


' the master, 


reer smavegin 


Jp, qunseticnen tn omestn, 


What are we justified in concluding? Probably that St... 
Thomas believed that the -servitude of a less intelli- 
gent man. to a wiser for mutual advantages was natural 

in the sense of being an immediate conclusion of reason 
frou theiy natural fitness to each other. . Can we go 
further and say that thie is equivalent to Aristotle's 
theory of “natural slavery?" We cannot do so safely 


ed text. Second because it does not explicitly indi-~- — a 
but simply refers = ou BB 


cate that the slave is "alterius, 
hin as & sutpid man who can be aided by a wiser. This. 
is little more that the remark of Bee Augaa tine. qucted as 
in the last chapter: e eee 

> et weeott 4a indeed juet that the weaker doy reason Le i 

shoula serve the strongex. Thia ie therefore clearly -.|- 

- just that the weaker in reason should serve the strong-.’:- 
or. Thie is therefore clearly just in dominations and © 
servitudes, that those who eet in reason shoots ox- 
cel in dominations, ; 


The only argument that coula be esau 4 to. pear ‘ie that 


vhich the slave serves first the private: interests. of. 
“If the slavery mentioned tn the text Just 
quoted fits thia definition, then St.. Thomas. holds: - 
Aristotle's view that slavery involving this “aitertus 
condition can be advantageous to the slave and there-. 
fore just, but 1f we are more cautious and recognize |- 
the somewhat different view points 1n the two passages; — 
then we must conclude that St..Thomas nowhere. espouses ~ ; 
the Aristotelian emit since this 1s. only text elite 


iy in its favor... ; 
as The first of these si berndtives 1s pavored iw 

the fact that Bt. Thomas has Ariatotle in mind in ail ~. 
these passages and never. criticizes him, but the second :. 
is favored by: his S cadeeehe insistence ; on the ee Of on 


slave. 0: 
What “2600 ‘this Sumiatis S theory: of ta panties : 


and. the oe on one: manver’s power. over ome save . 
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have to do with Aristotle's own views? St. Thomas drew 
the theory of the jus gentium from the Roman jurists 

and not from Aristotle, but as Lottin showsl9 he. harmo- 
nizes this theory with the Philosopher in his Commenta- 
ry on the Ethics. Aristotle distinguishes only natural 


right and positive right. How: is the jus gentium to bd 
inserted? St. Thomas says: 0 


It mst however be considered that jus naturale is that 
to which a man is inclined by nature....The Jurists how- 
ever call only that jus naturale, which is consequent on 
an inclination of nature common to men and to other ani- 
mals, as the conjunction of man and wowan, the education 
of children, end other thinge of thie sort. That jue 
however which ig consequent upon an inclination proper 
to buman nature, Insofar asp man is a rational animal, 
the jurists call jus -gentium, since all nations use it, 
@.g-, pacta aint servanda, and that ambassadors are safe 
between enemfes, and other things of this sort. Both of 
which however are comprehended under the jus naturali, 
as the term is used by the Philosopher. 


It is immediately evident how much clearer the first 
chapter of the Politics, which we have atudied, would 
be if Aristotle had used this distinction in discussing 
the way in which slavery is "natural," ; 


If Aristotle had concluded that slavery is nat- 
ural in a secondary and different sense than the fami- 
ly, for example, then the chief moral difficulty of his 
theory would be cleared up. Then it would be evident 
that slavery is not an institution required under avery 
circumstance, and, more important, Aristotle would have 
had to admit that the slave has personal rights conae- 


quent on a prior natural lav. Aristotle indicates that. 


he sees a difference in the naturalness of the two in- 
atitutions when he writes as follows: 


The first coupling together of persens then to which ne- 
ceAaity gives rise ie that between those who are mable 
to exist without one another; for instance the unton of 
female ani male for the continuance of the species (and 


19. 0. Lottin, Le droit naturel chez St. Thames, 62. 
20. In Ethic., Lib.¥, 1135a, Lectio 12. ett 
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. this is not of deliberate purpose, but with man as with 
the other animale and with plants there ie a natural in- 
stinct to desire to leave behind one ancther being of 
the same sort as oneself}: and the natural ruler and 
naturel subject for the sake of security.2+ 


Here he indicates that the union of male and female is. 
natural as based on instinct rather than on a reasoned .. -. 

deduction, but in the second part of the passage he is 9 
ambiguous, In one sense the union of wiser and stupid- 
ep is natural if we mean simply that they enter into eo 
society for their common good, since to live in society... 

ia strictly natural for man and follows a natural in- -- 
atinct. But it is clearly not possible to say that the. 
stupid man has an instinctive inclination to enslave. 
himself to a wise man, or vice versa, This. comes about 
because one or both recognize a “utility consequent" on. 
their naturally complementary abilities., St. Thomas has 
the great merit to have accepted the common sense of the 
Roman Jurists in making slavery an institution estab- . 
lished by men, though having & certain basis in natural 
conditions, 


St. Thomas? adh modification of Aristotle's rea~ 
soning was to insiet that all just slavery whether a 
Punishment or a social institution belongs to the jus ~ 
gentium and that hence the rights of the master over has 
Slave are limited by the natural law. ; eee 


THE SPECIFIC RIGHTS OF THE SLAVE AND THE SERF as 


St. Thomas gives us very little light on the | .:: 
concrete economic or social institutions of his day. So- 
many of his political remarka are based simply on the . 
observations of Aristotle, that ve can gain only glimp-- 
ses of St. Thomas' special qualifications of the domin~ 
ion over slaves and serfs. Two of his works however .- 
permit us to see his views in practice. One is his “. 
little epistie De Regimine Judaseorum ad Ducissam Braban- 
tiae which contains his advice as 4 moral theologian on - 
the treatment of the. Denes. who were considered to be the, 
See nian aan aaa al J. ; bd * x Ps a : “3 
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slaves of the Christian princes whose territory they 
inhabited.22 The other source is his treatment of cer- 
tain standard casuistical problems on the administra- 
tion of the sacraments and the gslave status. Neither 
of these permit us to see if St. Thomas distinguished’ 
between serfdom and slavery. It would have been inter- 
esting to see the principles of Aristotle explicitly 
applied to the manorial society, but 8t. Thomas does not 
give us such an analysis. 


St. Thomas in speaking of the Jews was consider- 
ing the nearest analogue to Aristotle's distinction be- 
tween Greek and barbarian, since the Jews were aliens 
and non-partners in the very life of Christendom. But 
hov different a situation, since, as 3t. Thomas says in 
his little letter, our action toward the Jews must be 
thet which will hasten their conversion and soften their 
hearts. It has nothing in common with modern racism, 

\ which, like Aristotle's view, 1s based on a belief in a 
. .hatural rather than a moral difference between the 

- "Greek" and the "Barbarian." St. Thomas writes that the 
Jew is justly held in servitude as 4 punishment for his 
‘infidelity, and that his property therefore belongs to 
the prince, but that the prince must rule him in "e 
moderate servitude, in order that the necessities of 
life shall not be taken away," lest the master's severi- 
ty lead to bad feeling which will be a stumbling block 
to the Jew's conversion. This moderation is best se- 
cured by following traditional exactions. Since how- 
ever the Jews have gained most of their property immor- 
ally by usury, they ought to be punished for it, and 
the most appropriate punishment is a monetary one. He 
warns the Duchess not to accept bribes from the Jeys 
since their money was unjustly obtained. Finally he 
advises that the best solution is to get the Jews to 
leave off usury and take up some kind of honest employ-— 
ment, farming for example, as "4s done in some parts of 

- Italy.” . To this account we may add his answer to the 
question in Quodlibet. II, 2.6, 3m as to whether the 
children of Jews should be baptized against their par- 

ents' wishes. The objection argues thus: 


22. Quodlid. II, a.7, 3m. 


= 


‘which are not sinful.®) In the same article he develops 
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Qusd Lb 47,5 
» eetha children of slaves (cored) are Blaves, and in the 
power of their lord. But the Jews are slaves of the King 
and the prince, Therefore kings and princes have power. 
over the children of Jewa to da as they pleases, Jt ia no 
injury therefore, if they are baptized seer the wishes 


of their parents. 
And St. Thomas answers: 


-+.this ia contrary to natural justice. For the child 
is naturally something of his father; and at firat.he is 
not distinguished bodily from his parent as long as he 
is in his mother's womb; but dfterwards, after he has 
come out of the womb, before he haa the use of free will, 
he belongs under his parents’ care as in a spiritual ae 
womb. For as long as he does not have the use of reason =” 
a child does not differ in what he does from an irra- 
tional animal. Whence just as the ox and horse belong ~ 
by jus gentium and jus civile to his possessor, that he wee 
may use them as he pleases aa his proper instrument; so- 9. 
it 1s by the jus naturals that the child before he at-. 
tains the use of reason is under the care of his father; ; ; 
whence it would be against natural justice if e child 9°. ). 
before he has reached the age of reason should be taken’ 
_ from the care of his parents or anything done concerning © 
him without their consent....The Jewa are servanta of poe oe 
the princes by civil law which does not exclude divine oo =) 


We have here an espectally clisrantextatio emis of : _ 
how the distinction. of the kinds and levels of law act ie 3 
in practice to limit. the control of the master over his. RE 
slaves. aos (a 
In the paneer on the Sentences st. coke oo. BE 
gives & great many answers to practical questiona in ae ot 
Sacramental theology. His answers are in no way origi- © ve 
nal, agreeing very closely with those of St. Albert and 
St, Bonaventura, but the principles which he uses aa 
determining hia answers are of interest. ; ae 


Jt has already been mentioned that he eacken: : 
that baptism dees not loose the slave from his servitude — 
since its action. 1s spiritual and does not remove duties - 


23+ Bent Ee | eae: a2, a. 2 also 8.7. 2-2, ah a.L et 2.6. 
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the general theory of the inviolability of the human 
conscience, by asking whether a subordinate is bound to 
obey a just authority as a moral obligation, He answers 
yes, but hastens to add that no one 1s bound to obey an 
authority which (1} steps beyond its proper bounds, "so 
that if a master exacts tribute which the servant is not 
bound (non tenetur) to give, or anything of this sort, 
then the aubject is neither bound to obey or bound’ not 
to obsy," or (2) which commands something sinful and 
contrary to the end for which he was made ruler, then 
the subject is "not only not bound to abey, but even 
bound to not cbey, as the holy martyrs suffered death 
rather than obey the unjust commands of a tyrant.” The 
phrase "if the lord demands a tribute which is the serv- 
ant is not bound to give," is perhaps the best indica- 
tion anywhere that 8. Thomas was acquainted primarily. 
with serfdom. The idea that a master's exactions fron 
the slave are of a defined and limited sort, so that the 
alave can say, "I am not held to do this,” is exactly 
the essence of feudalism which attempted to reduce every 
relation of superior and inferior to a set of defined 
exactions. With Aristotle the master's power can have 
no other limitation than his own virtue and justice ta- 
ward the slave, or & gense of expediency. By giving the 
slave a legal limitation with respect not only of life ~ 
but with the kind and amount of services demanded, 3t. 
Thomas betrays his feudalism; but further than this he 
insists on the slave's moral right of resistance. This 
view however does not at ali prevent St. Thomas from hold 
ing that the slave ia a part of his master. He saya: 


But nevertheless it mist be understood that spe- 
cial juatice can be taken in two ways: for it ie taken 
properly and commnly. Special juatice most properly 
taken, as the Philosopher says in Ethic. V, Cap. 6 1s 
only between those who have « certain equality in thie 
regard, that they can stand before the prince, before == 
whom one 16 able to require from the other what is his, | 
in which way there carmmot be said to be justice between 
father or son, nor between master and slave, since — : 

' whatever is the slave's io the master's and whatever ie - 

the son's ie the father's. Special justice however ls 
commonly applied even to this that the master renders : 
hia servant that which is his, or conversely, and a0 of 


ieee: lle me tare 


ee eo) 
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| 


: 
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the others, since in thie way the equality mentioned. is 
not required; and if spectal justice is taken in this 

yay, obedience pertains to justice, since through obed- 
‘ gence the inferior rendera the superior what is due.24. 
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This same doctrine is emphasized elsewhere@> when it is 
said that neither wife, son, nor servant may give alms .. 
vithout the consent of the head of the family, except. 
{in emergencies. §t, Thomas is thus especially insist~ | 
ent on the rights of the head of the household. 2 tye 


Again in Sent, IV, 4.22, q.1, 9.1, 4m he hieus® 
that crime does not itself destroy emancipation, but 
the freeman is returned only as a punishment for a new 
crime. 


~  " However the two most important problems con- . 
cerning the slave discussed by St. Thomas are whether a. 
tan of slave status can receive the sacraments of Holy’ , 
Matrimony and Holy Orders. As to the first the posi- 
tion of the Church was absolute. The slave could con-. 
tract a sacramental marriage without the consent of the e 73 
master and this marriage was binding in every meapects: 
The reason given by St. Thomas is as follows: 


Since the jue positivun..-procedes fram the jus 


haturale, servitude which is of the jus positivm wm, 26 4) 
not able to prejudice that which ia of the natural ae 
Such however in the appetite of nature for the conser~ 

' vation of the species thraugh generation. .Whance as the 
slave ig not subjected to the master inasmich as he ia 
ebie to sat freely and to sleep, and to do other things 
of thia sort which pertain to the necessity of the hody, — 
without which nature cannot be conserved; so he is not.. 
subjected 4nsofar that he fe not able to contract a mar- 
riage even er the master does not know it or forbids 


Dh, Sent. Tr, abl, g-2, a.2 ©. 

25. Sent. IV, 4.15, @-2, a-5. i 
26. That is jus gentium, since Jus gentium ie positive with roopest a 
to jue naturale, as we haya seen supra. | - , capes ihas | 
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The answers to objections in this question are also of 
great importance, The first objection argues that the 
Slave is “alterius" and St. Thomas answers: 


+..-the slave is a thing of his master's with reapect to 
those things which are superadded to natura) things; but 
with reapect to natural things men are equal: whence in 
those things which pertain to natural acts, the servant 
ig not able to be of another, thus the master unwilling, 
he ie still able to give his bodily powers to matrimony, 


Here the "naturalia" in which all men ere equal are the 
things which belong to jus naturale, end are common 
with animals, but this reasserts strongly St. Thomas! 
fundamental assignment of slavery to the jus gentiun. 
This question siso insists that the master has a duty 
not to separate families, and that he cannot prevent 
the performance of the conjugal debt, If a freeman de- 


Your™ sires to sell himself into slavery, 8t. Thomas says his 


marriage holds, but a woman cannot so. sell herself. 
St. Thomas permits voluntary enslavement since a man 
can give to another what is his own, and the free man 
is sui juris with respect to his:liberty, consequently 
he can surrender his liberty to another man, 


This recalls the famous argument of Locke that 
no man is able to sell himself into slavery, 8 point 
which Locke felt it necessary to prove against Hobbes 
who held that the social contract was such a voluntary 
enslevement, or absolute subjection to the sovereign: 


For a man, not having the power of his owm life 
cannot by compact or hie own consent enslave himself to 
any one, nor put himself under the absolute arbitrary 
power of another to take avay his life when he pleases. 
Nobody can give more power than he has himself, and he 
that cannot take pny oon eee eannot give another 
power over 1t.&9 s 


St. Thomas of course would agree with Locke that man 
has no power over his own life, but that his right over 
himself is Linited by Gon"s dominion, by the jus natu- 


28, Sent. IV, a.15,.q.1, 2.3. 
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yale. St. Thomas thus must mean that when the slave 

gives himself to the master he gives only what is his 

to give, his liberty, but not his natural rights, the 
natural things in which all men are equal, These, as 
Locke says, he cannot give away because he has no rignt 
to them, . . 


That’ these rights do not remove the special 
character of servitude however, is evident from the way. 
in which slavery acts as an impediment to marriage. If 
& person marries a slave who has concealed his servi- 
tude after marriage is void. This is because slavery can 
be a serious obstacle to the essential acts of marriage; — 
in this respect, says St. Thomas, it is worse than leop-. ~ 
resy.-0 Since he has already said that when the master - - 
treats his alaves justly the marriage act is not imped-.' - 
ed, this implies that the actual institution of slavery. - 
commonly fell far short of what was morally required...) °: 


St,, Thomas in all this in no respect departs 
from the ordinary theological opinions of his day... He 
does ‘not intend to alter the institution as it exists, ~: 
except to remind men of their duties with regard to 1%, 
He discusses the question of the inheritance of the ag 
serf status without questioning whether inheritance of: Si 
such a condition 1s just. He himself prefers that the.-: 
children follow the condition of their mother, but ad-.0.> 
mits, that since the system of "the worser condition" ta. 
followed widely 1t-must have some reason to recommend ” 
it. Perhaps there is some mitigation for these views °"" 
' in the fact that St. Thomas'!. rule meant the preserva--=- 
tion of the slave family with _the peared a under the same © - 
lord, and on the same estate, 2) nae ji eee 


: The other: chief. sacrasental ousbien: Was. “whether 
the. viave could receive Holy Orders... The early Church: 
had caused: an enormous change in the soctal attitude 
‘toward the inferior classes by ordaining slaves... Pope 
_Galixtus was a former. slave, This was absolutely nec 
essary in the early days of the Church, but once the: 
- goctety nad become at aeeet lumens Met enias Se 
. ooo 
7: 30, Sent. TV me 4.36) G25. ede: 
ae Sent. 3% , 4-36, -4-1,. naaas 
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every level, the sociological implications of this pol- 
icy had to be reconsidered. If the clergy was to any 
considerable extent drawn from the servile classes it 
could not possibly have had any great influence with 
the aristocracy which the Christianizetion of the var 
lords had produced, Moreover the Church would have be- 
come a camp of runaways from the social order. The 
Church's policy consequently became less favorable to 
the slave candidate for ordination and more favorable 
to those groups which could readily supply a cultivated 
and easily educable priesthood. If the slave was to be 
ordained, then he must first be freed. St. Thomas says: 


4 


Pies ity’ 4 
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ye 


In the reception of Ordere a man is freed for divine dut- 
ies. And since no one is able to give what ta not his, 
the slave who does not have power over himseif, is not 
able to apply for Orders. If he does apply however, he 
receives Orders, since liberty te not of the neceasity of 
the sacrament, granted that it 1a necessary by precept; 
Since 1t does not impede the power, but the act only.... 
If one applies with the Imowledgé of his master, and is 
not recalled, by this he ia mede free by hia maater. If 
however the master is ignorant, then the Bishop, and he 
who has presented the slave, owe the master double the 
price of the slave, if they knew him to be a slave; 
otherwise if the slave hes a pecuiium he ought to redeem 
himself’; otherwise he te returned to the service of his 


' master, ee that hia Orders cannot be exer- 
eieed,52 
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This is about all that we can learn from 8t. 
Thomas on his views concerning slavery and serfdom as 
-4% existed in his time. His views insist on the moral 
character of the slave and the limitations of his mas- 
ter, but they show no special insight into the soctal 
problem of. slavery. We must remember however that in 
all St. Thomas! writings there is not a grain of Aris- 
totie's contempt for the humble. Rather it is St. Thom- 
as who once said in a sermon that since the Incarnation 
“any old woman knows more of God than Aristotle did." 


32, Sent.Iv, 4.25, ody B.2. 9 © 
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Chapter Xt 


| TE DOMINFON OF SERVITUDE ano ase P 


: ; If St. Thomas 1s right in imedag. natural. ‘slav- 
¥ ery as an immediate conclusion from jus naturale, then . 
| the dominion of servitude is a limited one, formally dis-°_ 
' tinct from the dominion of man over sub-human things. 
However the second aspeot of the question remains to be 
explored: What is the systematic importance of the 
master-slave dominion? What does it have in common with. 
, other dominions of man over man? Which is it most like? - 
| Dr. Yves Simon has recently made some psidica ina obser- . 
vations with regard to these problems:1 PNG api, Patt t 
| 
| 
} 
a 


It should be noticed that ‘the set of. ‘eopouiee' no-~ 
tions, dominion of servitude, dominion of freedum, is ... 
often erroneously thought to be equivalent to two other | 
‘sete of opposite notions. Some might think that the op- 

. Position made between the dominion of servitude and the . 
dominion of freedom fully coincidea with the opposition. 
i between regimen poltticum and regimen despoticum. We / 
] . are touching-one of the most equivocal aspects of the ao~.. 
j 7 cial philosophy of Aristotle. On close examination, it~ 
seems that there are in Aristotle tvo definitions of the | 
i ., . slave, which can be easily mistaken as equivatent {and - 
} . possibly were. mistaken as such by Aristotle himself), . 
and which in fact do not cover,the same object, either tn 
_. eomprehenaion or in extension... From the point of view. of. 
..: final causslity, the slave ja one whose activity under- . 
OO alienation, ‘while-a free. man is one who. ia endowed 
with some power of: resisting the orders he receives. 
(regimen politicum or statutory regime); while 5 slave 
4 one who.ta not. given such a power of. resistance. nae 
Cpe, aeapoticum}.... It is clear that those definitiang 
> ape not equivetent in comprehension, since the ‘point of. 
eh, view | from: witch, aaah oe ap not the: a: hor are 
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they equivalent in extension, since one who does not en- 

Joy any power of registing the ordera he receives is not 

thereby necessarily bound to serve the private welfere of 
his superior, 


Dr, Simon clearly distinguishes two quite different 
kinds of domination which sre frequently confused by the 
liberal. Afraid to admit true superiority and inferlori- 
ty among men lest this commit him to an objective evalu- 
ation, the thorough-going liberal insists that to be 
ruled absolutely is the same as to be ruled for the in- 
teresta of another. Granted however that there are su- 
periors and inferiors, Aristotle's great proposition re- 
mains true: . "Authority and subordination are conditions 
‘not only inevitable but also expedient,"* When this in- 
feriority 1s very great the only way in which authority 
can be exercised certainly is by guiding the subject 
"inflexibly,” without allowing him power to modify di- 
rections but only to execute them, as a father guides a 
disobedient child. This absolute rule may be required 
juat because the ruler wishes to insure the good of his 
subject, the father's love makes him sometimes stern. Ab- 


solute rule and rute for the ruler's own interest are 
not the same, ; 


‘Admitting the great importance of this: ‘Aistinc- 
tion, we may hesitate to accuse Aristotle of ambiguity 


. dn this regard. The slave is cer both sorts 
‘of ru in prudence by nature he 


requires to he ruled absolutely, as does a child. | But 
the only inducement for the master to a t the slave 


the Household Gugehold. is. as an inatrument to be. used for 
he must ais 
eeleeciea. Or looking at it in a different way we may 
‘gay that since the slave is naturally "alteriua” he is 
only susceptible of rule for the ultimate good of a free 
man. In either case absolute rule and ruie directed to 
the master's good are involved with each other in the 
alave's case, but Aristotle does not say that therefore 
they must aivays be connected, He says clearly: 


fa) 


 @, Politics, 1,44, 125ha. 


s but the chi3d will some day have such an independent :. 
“life, while the 
ent Ufe.F. los. 


. the master’s, who is set free for 21. 6 _house- 


THE DOMINION OF SERVITUDE AND TYRANNY (a). a; 
-»»-for 1% is a part of the household actence to | ~ 

rule over wife and children (over both as over freemen, 
yet not with the saws mode of government, but over ths 
wife to exerciee republican government and over the chil~_ 
dren monarchical. .,..The rule of the father over the ' 
children,...is that of a king; for the male parent is the » Jes? 
ruler in virtue both of affection and seniority, which is ce 
characteristic of the ‘father in relation to the child.> =. | 


etave tiys thres Kinda of dominions) First there ts 
8 division between free and slave, and this Is based on- 
fhe status of being "aiterius," “one who is by nature 

not his own but of another,"* Among the free members of -. 
the household there is again a distinction between those 
vho are ruled regally, that is absolutely or without any 
share in the decisions; these are the children; and those ~ 
¥ho are ruled politically with a share in the delibera~ - . 
tions; this is the wife. Only the slave is ruled for ~. 
the master's benefit first, and his own second; but both. 
he and the chtidren are ruled absolutely, The diagram.~... 
(Table II on the following page) illustrates the way in _ 
vhich absolute dominions can differ from each other. © \. 2. 
Aristotle and St. Thomas describe varieties 1 to 5, and = 
the sixth dominion that of “wage-slavery" 1s added to. 
emphasize the character of the other two dominions (4 °°. 
and 5) over servile workers, The comparison of the mas-. ~ 
ter-slave (4) and the paternal dominion (3) is most en-. °° 


lightening. In both cases the head of the house rules. =f. 
bis subject as a part he household and with the good "3 ies 
of_the household in mind: put an the case of the child 20) 
his household 1tfe 1s t were, a means for his pri-. 


vate good, education, w. n the ¢a slave 


is @ means not to his own private good but to that of. 


hold. in & very strict sense, neither the child as a .- 
child nor the slave 4 perfect private good, since they - 
are relatively rather than independently virtuous beings 


bd 


‘giave will never riss above the depend 


” Politics, Ir Vs 2259; alec Ethice, VIII, xii, 160d. 
Pt ee Ee hp AASB ee a Aa 
5, Spideade Te ora e ee, . 


THE THEORY OF NATURAL SLAVERY 


"aq TeTT 
TeNngoeas3 
-uco UTuURTA 
eqnptosqy 
*xeung fq 
uexey fsd 
3, SOIOA 

gO Jaded 


* oUON 


“BTO003 ou 


3nq jae 
emos sey 


*gt004 
*TeqTdeo 
JO JeUuAG 


SAVIS 
“DVM 


(9) 


"4IOA 02 
pPIeyer UT 
eqnTosqy 


“MIA 
go poop 
“&Tuo0 
ssoocud 
OTZET AAV 


"qa¢ 
sty Joy 
uot zoedtp 
settnbey 
"3 7aey 

£q bu [Tes 
sa espe 
~Taoux £4 
qap ub SPH 


SINVISISSY 
~NVWELIVED 


(s) 


ces 
pi ees 


Seer 


eynrosay 


eABTS JO 
£TTBqQUEPTS 
“uy fdeqeem 
sO poop 
PISY 
-esnoy so 
egTT ATT eC 
"Qe STTAdes 
Bey ‘eouep 
enad jo 
eTqQedeout 
ATTSINYSH 
*esouapnaud 
oTzsew 

“og “jue? 
“FITS AUT 
ATT#ANQEN 


GAVIC 
“UTLS YH 


(tr) 


egnTosay 


*senoy go 
ETTSQuUSP 
“ut ‘pr Tyo 
gO poop 
PTOY 
-esnoay jo 
SJTT 4tted 


*satepnad 
pedortaa 
-epun 4ng 
Sugmoety 


*souepnad 
oT ,eomog 
‘usm 4TnNpy 


Tine 


- TWNUELYd 


(€) 


ayntosay 


*guect4, 
go poog 
aIeaATid 
*£h 
“Te jUSspTooe 
qdeoxe euoKx 


“*getne qTeyy 


Usyy z04 
-j9q sdeyseg 


yy aueaky Tet 
“nqyeu Ou, 
*anNOTOTA 


ZNNVUAL 
_ (2) 


BNOINIWOd ZLNIOSEaY 


tp ct ct ge = iN 


IIt qidvi 


a aries ei a Fe eee ae 
BAO LETS TRE ROLE ELS EME SEINE tot, 


agnTosay - 


°a4849 
Jo poo 


uomMOg . 


-“898]8 ey 


SdH 


JO OSTT XLINNHKOD 


qoeszag 


‘gonqata 
AOPLOTUT 
£TTsanqeu 
Jo vomeotg 
*souopnad 
SAT RUdET 
"deo ‘anqata 
uy zoTtedne 
| ATTEN 


AHOUVNON 
LLNIOSGY 


(t) 


LOardas 


uaTOe 


| Some color is given to the charge that Aristotle .. ; 
did not always keep absolute rule and rule for the mas- | 
ter's own good distinct by certain passages in which the 
term "despotic” 1s applied to tyrannical political rule. ©... 
rather than to the domestic relation. In Book I of the .— 
Politics "despotic rule" is never applied to any other 
relation than that of the master to the slave. Moerbeke's | |” 
latin translation and St. Thomas' commentary preserve — 
| this usage faithfully. In later Books however we find 
the following interesting association of liceir aaa with 
state governments: . : 
{ Xt 1a clear then that those constitutions that atm 
at the common advantage are in effect rightly framed in 
accordance with absolute justice, while those that aim at 
the rulers' own advantage only are faulty, and are all of 
them deviations from the right constitutions; for they 
have an element of despotian, whereas a city ie a partner- 
ship of free men. 


Now tyranny....is monarchy exerting eeccie pow- - 
er over the political commnity; oligarchy ia when the 
control of the government te in the handa of those that 
own the properties; democracy is when on the contrary. it 
is in the hands of those that do not possess much proper- 
ty + but are poor. 7 . 


| There ia a....monarchy examples of which are 
Kingships existing among some of the barbarians. The pow- © 
er possessed by all of these resembles that of tyramics, 
but they govern according to law and are hereditery; for 
becauge the barbarians are mre servile in their natures : 
«than the Greeks, and the Apiatics than the rpkiad ale 
endure despotic rule without resentmnt.o 


ne ” Av.s-kind of xingship te when. a siseis ie ‘te. 
- Sovereign over all matters in the way in which cash race 
_ . and each city 40 sovereign over its common effaire; this 
' movarohy. ranges vith the rule of a master over a house- 
oa Belay aad ag the master's rule 1s a sort of monarchy. 


TE neta, 


6. Yoid., XIt,4v; 12798... ; 
. Te Tbides TIL, ¥,y 1279 : kan ~ 
can: Yotd., Tit,ix, 12850. The words unleriiaed indteate. that tyran 
Steal leetere are. not alvays absolute. : 
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in the home, so absolute monarchy ip domestic mastership 
over a city, or over a race or several races.7 


In speaking of certain tyrannies which had an elective 
character, Aristotle remarks: 


+e..they were on the one hand of the ature: of royal- 
ty because they were in accordance with Law and because 
they exercised monarchic rule over willing subjects, and 
on the other hand of the nature of a tyranny because they 
ruled deapotically and according to their. own judgment,1° 


totle describes the characteristics of a state in which | 
. the rich are too rich, and the poor too poor: 


.esethe latter class do not Imow how to govern but 
. know how to submit to government of a servile kind, while 
the former class do not know how to aubmit to any govern- 
ment, and only mow how to govern in the manner of sa mas- 
_ ter. The reault is a state consisting of slaves and mas- 
. tera, not of free men, and of one clase envious and another 
contemptuous of their fellows.}+ e485 


Taking all these texts together, we cannot but conclude 
that Aristotle does not concur in the modern use of - 
“despotic” simply to mean absolute rule. In all these 

' eases outside of Book I he uses it to describe a form of 
rule which he regards as perverted because it extended a 
principle of rule proper only to the household to the 
governance of the state, and in each case he indicates 
that while despotic rule is natural in the household it 
is tyrannical 1s the state. But not every absolute rule 
is tyrannical. When he speaks above of the nop pactreta : 
or absolute EmOnarchy, he calls it a "domestic (economic) - 
. mastership,” not a despotic one, because it is rather 

_ dike the rule of the father over his chtlaren.12 Regal. 


9. Ibid., Tt, x, 1285, 


the different characteriatics of which we are apeaking, but 
Aristotle ig not so mech etreasing the absolute character of 

- the rule as ite arbitrary character. The tyrant, ance sneered; 
did what he pleased regardless of his eas cbial good. 

nae UNS Zbid.,. T¥, ix, 1295b. . Ses, ast ~ Ries zi Bes wet Oe Bane oe 

‘ See 1285. a eee 


To these passages we may add the following in which Aris- . 


10. Ibid., IV, viii, 2295a. Thies perhaps shows some confusion of . _ 
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dominion is thus atsolute but for the good of the sub- 
. jects, tyrannical dominion may be absolute and is for 
the good of the ruler not his subjects, despotic rule is 
within the household and is both absolute and for the , 
good of the master, Mciflwain has pointed out that the 
parts of the De Regimine which are by St. Thomas never 
confuse absolute monarchy with rule for the monarch's 
sakes, nor apply the term regimen despoticum to anything - 
except the household relation of master over slave. 
Neither in that work nor in the Politics nor in the Com- 
mentary of St. Thomas is it applied to the relation of _ 
‘father and gon, or husband and wife. The continuator of 
the De Regimine, Ptolomy of Lucca, however, seems to 
have had much more sympathy for republican rule than St. 
Thomas, In Chapters 8 and 9 of Book II of the De | 
Regiminel* he opposes regimen despoticum and regimen : 
politicum in regard to forms of state government and pro- | 
ceeds to treat absolute monarchy as ea despotic, tyranni- 
tal, and arbitrary form of government. The Aristotelian ~ 
Passages which we have quoted provide him with material 
for this view, but it is clear that though perhaps. he ie 
historically correct about the evils of absolute sirens he |... 
has confused distinctions oamusean | preseryns by ae 
Thomas, . 


Neither Aristotle nor St. Thomas, thapktose: can: ae 
justly be accused of failing to see that to be ruled ab- _ 
solutely and to be ruled for another's good are differ~ 

ent things, but. a puzzle remains. - Both these conditions’. 
exist in only two. rules, the tyranny, and the rule over. _ 
slaves. Aristotle, after condemning the Persians for.” : ae 
at their. sons as slavea, ‘Bays: >. Pie te Bee 


 ‘Tyranntcal tog ie the rule of a master over slaves; | ; 

af for 1t 18 the advantage of the mister thst is brought ~~ 
“about in it. Now thie seems to be a correct form of gor- oe 
ernment, but the Persian type ia perverted; for the mode . 
of rule appropriate to different ‘relations is Atverse.19: 


. 
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13. C. H.- McTlwain, The Growth of  Poitticad ought re the Woot, oe 


segtt.” An excellent discussion indeed, 
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How can it be that a mode of government which is unnat- 
ural for the state or for the free members of the house- 
hold is natural for the slave? > 


For there is such a thing as being naturally fit- 
ted to be controlled by a master ("a despot"), and in an- 
other case, to be governed by a king, and in another, for 

' eftizenship, and this is just and expedient; but there ia 

‘no Buch thing as natural fitness for tyranny, nor for any 
other of the forms of government that are divergences, for 
these come ebout against nature. 16 


Th ferenc etween Leics and slave rule is oncerey 
in the nature of the and the end which bela 
to that nature, The teeone in the state oar the corte 


re 
cal father rules over men who are potentially or actual- 
‘ly capable of the coumon good of free men in such a way 


that the common good is sacrificed to the tyrant's own 


private good. The slave, on the other hand t 
capable f the 


ivat erfe tive, Aristotle 


has tried to prove that these are insured by the master's 


rule not sacrificed. In the tyranny both the final and 


efficient aspects of the rule are unnatural, the subdjects 


lose the life due them and they are ruled absolutely 
when they are capable of sharing in rule. Sometimes, as 
Aristotie says,17 the subjects are so inferior as to re- 
quird the last, but they are never so inferior as to 
justify the first unless, like Barbarians, they are ac- 


tually servile in character: "for because the Barbarians 


are more servile in their nature than the Greeks....they 
endure despotic rule without resentment."18 


A question might be asked which is not directly 


‘treated by Aristotle, Is there a perfect analogue in 


the state to the slave, a person who is not necessarily 
& part of the state, (as the slave 1s not necessary to 


16. Politics, ITT, x1, 12B7b. Hore we have the despotic rule, the 
rule of absolute monarchy, and the rule over citizens amit 
' the power of resistance. 


17. Ibid., TIT, x, 1285d. He is odanion of an ‘sheolute menarchy 


dDased on the superiority of the ruler, 


; 18. Ibid., It, ix, 1285a. 


curd 


lian state to the comton good, Only the military and. ...- 


| Justice and prudence, and military life a special pru~ »: 
. dence, . 
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the family like wife, child, or husband), and whose prop- 
er good is sought only incidentally by the state, (as 

the slave's is:sought as incidental to the household's 
welfare)? The closest analogue would be the metics or . 
alien residents who from the Greek point of view were 

not really sui _juris.19 ‘They were incidentally prosper- 
ous because the Greeks allowed them to participate in 

the benefits of the life of the city, but not for their 
good but only for the good of the city. In the same way | 


ie Stave MGs oepowed to participate in_the—benetits-of - 
the daliy life of the family but for the family's sake ; 
‘tinst, for his own only incidentally, Is this not to oe 
say that the metic and the slave worked for'a common 
good in which they were members? No, because the common | 
good for which each worked was not the one in which they - 
shared. The metic did not share in the liberal life of 

the state, since he was not a citizen, though he reaped 
advantages because of the life and order of that state. - 
The slave did not share in the liberal life of the free. | 


member amily, but iike the animal he reaped se- | 
ed a human : 


curity, and like the wife snd child he gained a human 
Jife of relative-—vietue.20 In this last respect, as we 
have seen, he was in a better position, according to = 
Aristotle, than the metics (who were commonly artisans). 
since the free worker was not even a. partner in his mas~ 
ter's lifte,eL sn 


The relation of the datigotic dominton to the 
whole state becomes still clearer when we consider the. 
relation of the various classes in the fdeal Aristotel- 


political classes are truly free since only these per- > °. — 
form liberal functions,. only these have the higher vir- — — 
tues in perfection since political activity requires © 


mae ee: same men are tee meade, ar Roemer 


19. Politics, mo, 4, 1275a. Slaves end aliens Live in the state 
without being properly part of it. . Pat oe ae 


20. Ibid, F». 1259a-1260b. : on ea 
21. Ipid., I; ¥> 1260b. "For the eisve | ts a: parties in nis ma Peis 
ter'a life, but the artisan ts more remote and oy, 6o mich of 1 
ian: erie rea rear acraited Ae : Sa ts Tn ee ce 
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particularly the older men who have full political pru- 
dence, The wealth and land of the state is also to-be- 
long to them as heads of the households.°@ Of the two 
lower classes Aristotle says: 


We have therefore stated the things indispensable 
for the constitution of a state, and the things that are 
partes of a state: tillers of the soil, craftsmen and the 
labouring class generally are a necessary appurtenance of 
states, but the military and deliberative classes are 
parts of the state: ani mreover each of these divisions 

‘is separate from the others, either permanently or by 


It is clear thet it is the laboring classes ; 
which are permanently separated, the other classes are . 
occupied by the citizens in turn, first they are soldiers 
(and hence own land a4), then they are politicians, and 
then priests. These lower classes are to be slaves.29 


The vile life is incompatible with the free lif 
those who are to perform if mus é men capable of noth- 
i etter than household life, therefore their posi- 


tion ia Renee. 5 
pe a ees 


See 


‘AS A human be being the slave should be a "politi- 
cal animal,” but as in the wife and child this political 
nature lacks its full development, in the slave it is 1 
so permanently imperfect as to permit him only to share 
in the material conditions which he provides for the 
state and in its virtues as an instrument of the master's ‘ 
prudential life, "a partner of his master's life." | i 


| 

| 

| 

: 

turn.°3 | 
| 

| 


22, The various classes of the ideal state are discussed in the 
ViIth Book of the Politics, vii, 13282-1330a. On the virtuea 
required in the upper classes see the Ethics, V, paseim and VI, 
vifi-iz, 1151b-11h2a, St. Thomas develons this discussion elab- 
orately in 8.Th. II-IT, qq.47-79 passim. See especially the 
discussion of the kinds of prudence in q.47 and q.48,.. He dis- 
tinguiehes regnative, political, and domestic Prudence in q.50; 
an well as military prudence. ; 

23. Politics, VIL, it, 1529a. 

2h. Ibid., VIL, ix, 1329p. 

25. Ibtd., VIL, ix, .1330a. Artisans are perhapa cree: ‘Bee vm, 
wit, 1329a. 
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We may add as a final text to this discussion 
the words in which Aristotle explains that the life of .. 
the state is not merely for material advantages or for 
security: 


: But a atate exista for the sake of a good aug 
and not for the sake of life only: if life only were the ye 


SEs Wades es PL 


eee er eee Ld 


object, slaves and brute animale might form 4 state, but 
they camnot, for they have no share in happiness or in a 
itfe of free choice 6 


This text, which somewhat exaggerates the lowness ‘of the 
slave to emphasize the point at hand, makes clear the 
: Peason why Aristotie will not admtt the slave class to 
‘eitizenship.27 ‘They are like animals in falling short 
of the good life which ts supreme in the state, happi- |: 
‘ness which is the life of perfect virtue, and free choice 
Which is the power of self-direction: fortified by pru- ~. 
x dence, We might justly say that the whole Politics has | 
’ as its theme the essential difference between the good... 
‘life of the state, its rulers, and its ‘subjects, and the 
life of the household, its bile: his mites: his bie 
: dren, and his slaves... ee er ae ane 


rear, 
etre 


26. Politica, ur, nad ps it Pe have here followed the Jowett Ross ins 

translation.) ree 

27. Thies. qustatden: can be catsested: by the parallel one to a Ethics; me teks 

| "  X, wtt, 1276a:: “And any chance person--eren a slave--can ene)" 

"4". gay bodSly pleasures no less than the beat man; but no one tsa 

signs a slave a.ehave in happiness --unless he assigns to him 
 @1s0 4 share | in human tife;: For happiness does not Tie in. 

such occupations, but, aa we have said before, in virtuous ac- 
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CONCLUSION 

Jacques Maritain has recently written a bitter 


description of the views of those whoa wish to divide 
the human race in order to excuse their hunger for power: 


eel Saw. 


»»-the race which calle itself the mater-race 
concentrates in itself all the privileges and all the © 
dignity of our common human nature. The inferior cate- 
gories are treated as a aub-human species, barely on the 
threahold of humanity, They hold an intermediate place 
between man and beast. They are intended by Nature to _ 
serve the master race. As this is the sim and purpose - 
assigned to them by nature, they find their happiness the 
fulfiliment of it. Let them obey their masters, let them 
work for their mastera, do that through their labors and 
euffering the mastera may enjoy the fruits of supreme ku- 
man knowledge and power, and thus attain the full life of 
the free and strong. In their turn the master-race wili =. 
make their inferiors happy. ‘They will chastise them for 
their own good, and for the same reagon they will keep 
them in a atate of servitude, refusing them for thelr own 
benefit the rights and liberty of which they are not 
worthy, dtetributing among them the nouriehnent and semi-. 
animal, semi-human pleasures such as are auited to their 
capacitiea and without which they might alive a bad return 
or run the risk of joining in the hideous revolt of the 
slavee. The highest benefit that can be bestowed on them 

and understood by them 4a to be found in the happiness of 
thoae to whose pleasure they administer; and Shay is the 
‘last recompense of their fidelity. 


This picture of the division of the human race is at 
once revolting in itself, and terrifying when ve realize 


tne 


aeeca wase 


ae eg et boner 


Sing ees qa 605 Cawtamene 


ates teen “eerie at mately wea = 


1. "Christian Equality," The Dublin Review, No. 415, (1940) 163r. 
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ie CONCLUSION 14. 
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| that recialism, the "class-struggle," and extreme na- _ 
j} tionalism cannot but lead to such a division as a polit- 
ical reality. Maritain doses not mention Aristotle, but 
it is quite evident that his words are a mordant picture 
of a modern application of the Aristotelian theory. 
| What are'we to say then in judgment on such 4 nies? 
What is to be said about the practical meaning of “na- 
i 
j 


tural slavery"? 


The history of Christian. suite, as Mr. ‘Belloc igo 


has said, is the history of the slow abolition of the . 
servile status. 


cause he owns the necessary means of subsistence, nec~ 
essarily has an independent life of his own, Even Ea 
he is not capable of much more than a life of toil, 

nevertheless, fortified by traditional habits, he is. 
&ble to live as a free man in charge of his own. famtly.- 


Maritain himself has stated a still deeper rea ~ 

{ Son why ancient slavery is contrary to the whole tenor — 
of Christian life, the fact that tt was based on. the — : 
Premise that the man whose function is to do ‘servile | aaa 
Work cannot share in the life of contemplation: .... 


For Chritatian conscience, a8 X have just. pointed out, 
‘there do not exist two categories in hummity, homo 
. faber whose task 1s to work, and homo sapiens whose ~- 

' task is the contemplation of truth. The same man ia = 
both faber and sapiens, and wisdom calle 2° bea baa the ; 
freedom of the: Children of God.3 | ofS s 


The authoritative voice . of the Ghureh ‘dtseir 

Spoke when in 1888 Leo XIII isaued his Encyclical "In 
plurimis". to the Bishops of Brazil urging the comple-: 
tion of the abolition of. slavery in that country. . Hts 
condemnation did not depart: from the reasoning of St. 
‘Augustine, nor did he lay down any new doctrinal views 
‘but he apoke clearly on the Church's ebhorrence se the 
“ “manifold. evils which ‘the. Peppa elcan had apecaae ; 


a 
2. Tre Servile State ‘Geaticd: 5, hieshs 


3, Scholastioian and Politics, 178. : 

& J-. Dutilieul, "Eaclerage,* Dioticininti | ‘de Perey eathottaue, 
us yol.5, part 1,;-cols. 303-516, gives an exhaustive treatment of. 

the complicated. hietory. or aaicamaar aan leer on’ this question 


The mode in which this was done, he». 
saya, was by the distribution of land. The peasant, be- = — 
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‘spirit of Christianity and leading to the most danger- 
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If slavery is an institution opposed to the 


ous divisions of the human race in its natural and super- 
natural oneness, how are we to answer these two ques- 
tions: Why does St. Thomas to some extent justify slav- 
ery? Is there any permanent practical truth in the 
Aristotelian tradition on this point? 


As to the first question our analysis has shown 
how in the hands of St. Thomas the elements drawn from. 
Aristotle, the Stoics, and the Roman Jurists took on an 
essentially Christian form. If slavery is an institu- 
tion of the jus gentium, the slave remains truly human, 
possessed of the fundamental human rights, and slavery 
itself becomes an institution of relative value. &t. 
Thomas, as we have seen, did not adopt the Aristotelian 
idea of the slave as "alterius" as a principle in decid- 
ing practical ethical problems. Coneretely speaking he 
recognized only two forms of slavery as justified, first % 
enslavement of the offenders in war, and second slavery 
as a traditional institution which could not be uprooted 
without upsetting the hard won, social order of his times, 
He was not acquainted with the horrors of the later 
slave-trade and slaving expeditions, but only with a 
traditional servitude to which no free man was reduced 
except voluntarily or in punishment for crime. These 
institutions had their place in the heirarchy of a 80-- 
ciety of Christians, and did not imply. any spiritual 
division af men, except the one between Christians and 


non-Christians, which the Church longed to remove by 
preaching Her Gospel. 


Nevertheless we must admit that these institu- 
tions were replete with evils. Christianity has a moral 
development just as it has a doctrinal development. | 
Charity, the principle of its moral life ts eternally 
the same and proceeds from an Eternal Source, but the 
refinement of the human conscience under the impulse of ~ 
that charity is a gradual process both in the life of . 
the individual and in the life of the Mystical Body, 
the history of Christendom. The very knowledge of our 
own weakness has come to us slowly and painfully. The 
law of war in St. Thomas day permitted the victor to 


kil1 or enslave his victims on the ground that they were 


1 po CONCLUSION - a. ; 143. 
vaging an unjust war. The growth of Christian under- , 
standing (side by side with the increasing inhumannesa 
of war fed by anti-Christian currents) has made us real- _ 
ize how often soldiers on the unjust side of a war are 

| personally innocent of any guilt. St. Thomas was him-* 
self an angel of charity and yet he was 4 member of a 
collective conscience which was imperfectly Christianized, — 
It is quite possible that the practical rules laid down 

| by such a8 theologian may be wholly sound and scientific 
relative to the institutions and the moral conscience of 

the society of his time, and yet be inapplicable. now ager 
without the greatest qualification. Thig doesnot re-.* > | 

| duce moral theology or ethics to mere relativism, but...” 
only emphasizes the fact that practical wisdom has to - 
do with concrete conditions. §t. Thomas is wholly. right 
- and eternally right in laying down the principle that a- 
sinner can justly be killed for the common good, but he 

+ 48 not right if we take his: conclusion to be practical «. 

_ ¥isdom for us today in our. wars, if we-conclude that. ell 

ie soldiers on the mae: aioe yet Bo be apa or en 
slaved. fa ; ; 


. With this. ehution in re hat: can we ‘say. to. 
our second question, what is the permanent content. of. 
the Aristotelico-Thomistic discussion of slavery? . The 
@xpedtency of slavery as.a part of the law of war is. 

I eliminated by the nature of modern war which. involves - 

i... the most innocent, and produces an Almost universal in- 

| Vineible tgnorance in its armies: It.could be justified 
Perhaps es a punishment for certain erimes;: in fact mek 

imprisonment is a kind of slevery; but modern society @- 

' Seeks to return the criminal: to: his normal place as soon. ; 

i 8S possible, and for shis chahcoiemnde is not very well: hy 
j adapted. LE th as a Bal tate toh 

What 4f os singed wo mean: the’ condition men=|* 

tioned by Sts: Thomas, where the. subject’: has. full rights 


good, preaumadly as a member of the household? Such a. 
person labors simply for his living. This is @ condi-" 
tion. actually :to be: found ovexyubere fa. caipenae Le -in.- the 
: Mbived~hands® « 
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by everyone as reasonable and just.? When voluntary it 
cannot be called servitude in the proper sense, since 
the subjected person really works for the common good in 
which he directly shares. But might this legitimately 
exist as an involuntary institution? In this case there 
is probably real servitude since the subject is forced 
to Labor directly for the good of someone in whom he has 
no personal interest, while his own gocd is obtained | 
only indirectly. The serfdom of the Middle Ages which 
st. Thomas had in mind approximated this condition. It 
has been generally admitted that such an arrangement is 
“not essentially wrong if (a) it 1s necessary for the 
common good of the society, and (b) if it does not de-~ 
prive the subject of his strictly natural rights. It 
involves a sacrifice of personal liberty by the individ- 
ual for a common good in which he shares, but to which 
his labors are not directly orientated. Such an arrange- 
ment is not only dangerous given the selfishness of the 
superior individuals to whom the subject is enslaved, 
but its usefulness also depends on an aristocratic can- 


f stitution of society. Aristotle's analysis serves the 


urpose of bringing out clearly that the just. tion 
of slavery ed up with the idea of a state in which 

- dhe citizens are all participants of the highest life. 
In any other social order the common good which is sought 
ean be shared by any human being. Liberty, wealth, 
Power, pleasure, even glory are common goods tn which 
any human betng who is capable of the servile arts can 
share in it. It is only in the life of virtue that the 


distinction between master and Slave is a real one, in 
Aristotle's theory. Only if the state is truly aristo- 


x tusturel SIGteSy" GIS The 


Yoratic in this way can "natural slavery” exist. 
tyrannies of our day enslav e of goods 


group for aubjection, and the goods for which they strive 


in which every man can share directly. "Wage-slavery" 

unjustly divides material goods between two.men either 

of whom could do the work and share in the profit with 

equal fitness, The division must arise from largely ac- 

ecidental circumstances. Racial tyranntes are forced to 
" eonstruct myths as the basis of selecting 4 certain 


_§, For # scholastic proof of the justice of such an institution see 


.| J. Gredt, Blementa Philosophiae, II, 397... 


pate in the stete. - 


: © is capable: only of artistic action must find a 
- pighest 1ifé in the dally Tife, this dafly life is di- 
highest ——petsd te ths iene: tite tee Ere Esa 
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might | as well be shared by that group as by the "chosen 
race." -These dominations are really struggles between 
rivals pather than the symbiotic relation which pan eaere 


eescribed. 

Since "natural slavery" depends on aristocracy, 

it is clear without further examination that it has no 
direct application to modern societies which are either — 
democratic, mixed or oligarchic in their constitutions, — 
ut further than this it is clear that Christian society . 
st always view with extreme suspicion a system which — 
supposes the perfect virtue of the intelligent, and the. 
ov virtue of the poor and simpie, a syatem which na- 
urally aims first at the freedom of the most virtuous, 

nd only secondarily at making a way for the lowest men 
toward the life of contemplation. Christian culture must 
always be more interested in the least than.in the high- oe 
est and wary of every Byaeem. in which human cia is the - 
eading note. ofince 2S 


If we turn to St. Thomas ve see that if the naer! e 
tural rights of the slave are emphasized, the most radi-. 
cal implications of Artatotle's theory disappear. Hia-.... 
servitude is primarily a thing of tradition to be safe- 
guarded by interference from Church and State to protect: — 
the subject. Other than his unerring insight into the 
essence of servitude, it cannot be said that St. Thomas 

took Aristotle's analysis of slavery much further. eee 


. Beyond the aristocratic feature of Aristotle's : . 
theory the most striking point is that he placed ali or = os 
almost all economic functions inside the family. This.- 
he conceived as necessary in order to combine private. _ 
property and the free life. Because the household was. 
an economically free unit its head was able to partici- 
Because the life of production and 7 
use was confined to the household, the life of the stat 
‘goula be. a political and liberal one, not occupied with 
primarily. illiperal. economic considerations. cTho-wan. 
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‘When this view is compared with modern social 
situation the ethical difference is striking. The state 


‘is to a considerable degree occupied with economic af- 


fairs. The working class which, in splte of 1lts power 
to vote, has no true share in liberal life, exists as a 
separated group in the state, having iittle security, 
and no direct connection with a daily life which is di- 
rected Dy a liberal mind, The traditional: factors which 
once enriched the life of the simple by an accumulation 
of spirituel possessions, have disappeared and left in. 
its place an astonishing poverty of mind and heart. . The 


. Problem which Aristotle's slavery does not solve for us, 


is nevertheless a real problem. The parts of the popu- 
lation whose life is primarily one of servile work must 


attain security, and a participation a life of prudence. 


If Belloc is right, this is best done by making each . 
worker himself the head of a household and of property. 
The American agrarian seeks a similar solution, 


On the other hand nothing is more obvious than 
that modern political life is hardly "political" at all. 
It is not aimed to culminate in the prudential and con- 
templative life of its citizens, but in the acquisition 
of material Wealth or power, in the art of endless mak- 
ing, and goal-less transitive activity. ‘The slave ex- 
isted because these things belong rather to the lowest 
human beings, according to Aristotle, but we today give . 
them to the highest. Maritain's interest in social 
pluralism comes largely from this same realization that 


non-politeal functions should be returned to lesser com- ; 


munities, in order that the life of the State aneese 
ghould become more truly Henna 


veeN How to separate the servile, the prudential, and 


the contemplative functions in the life of the state, 


‘yemains our problem. Aristotle may have had little re- 


spect for the servile worker, but do we have the proper 
respect for the freé man and his contribution to the 
life of society? Christian thought which, more than the 
pagan, values what is truly human in society, must solve 
thia problem in 4 way which recognizes the claim of con- 
templation, not in the fashion of liberaliam which : 
equalizes men by debasing the life of the city, nor like 
totalitarianism which makes men slaves sal men. Shemncives 
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.of Aristotle used in the text of this dissertation are 


ie taken from the unpublished translation by Valentine" — 
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